
THE EPINOMIS ;

OR,

THE MMLOSOPHER.

 

PERSONS OF THE DIALOGUE.

An ATHENIAN GUEST,

CLlNlAS the Cretan, and

MEGILLUS the Lacedaemonian.

ACCORDING to our agreement, O guest, we are all of us rightly

aſſembled, being three, I, and you, and Megillus here, for the purpoſe of

conſidering after what manner we ſhould investigate prudence; which when

understood, we ſay that it cauſes the human habit to ſubſist in the most

beautiful manner poſſible to man,_with reſpect to itſelf. For we have

diſcuſſed every thing elſe reſpecting the establiſhment of laws. But we

have not yet related and diſcovered, that which it is the greatest thing to

diſcover and relate, I mean, what that is by the learning of which mortal

man will become wiſe. We ſhould now endeavour not to leave this un

investigated: for, iſ we do, we ſhall nearly leave that imperſect,, for the

ſake of'rendering which apparent from the beginning to the end we have

all oſ us proceeded thus far.

ATHENlAN GUEST. You ſpeak well, friend Clinias. But I think you will

now hear a wonderful diſcourſe, though again in a certain reſpect It is not

wonderful. For many that we meet with in life aſſert, that the human race

can neither be bleſſed nor happy. Attcnd, therefore, and fire, whether it

appears
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appears to you as well as to me, that by ſpeaking as follows about this aſſair

we ſhall ſpeak well. For I ſay it is not POfflblC for men in this liſe, except

a ſew, to become bleſſed and happy. But the hope is beautiful that after

death we ſhall obtain every thing, for the ſake oſ which we cheerſully live

and die in the best manner we are able. Nor is my aſſertion novel, but

that which we all after a certain manner know, as well Barbarians as Greeks,

For the production of every animal is in the beginning difficult. In the

first place, the participation of the foetal habit is difficult; and, in the next

place, to be nouriſhed and educated. And, as we all ſay, theſe things are

accompliſhed through ten thouſand labours. The time, too, is ſhort, not

only with reſpect to the endurance of calamities, but every thing elſe which

cauſes human life to take breath, as it were, about a medium. For old age

ſwiftly arriving makes every one who is not full oſ puerile opinion unwil

ling to return to life again, when he conſiders the life he has lived. And is

not the ſubject of our preſent investigation an argument of the truth oſ theſe

aſſertions? For we investigate how we may become wiſe, taking it for

granted that there is in each oſ us a power by which this may be accom

pliſhed. But wiſdom then flies from us, when we apply ourſelves to any oſ

thoſe things which are called by the name of art or prudence, or to any

other ſuch particulars as we rank among the ſciences; becauſe no one of

theſe, as being con'verſant with human affairs, deſerves to be called by the

appellation of wiſdom. The ſoul, however, vehemently confides and pro

pheſies, that ſhe naturally poſſeſſes this power: but what it is, and when, and'

how it ſubſifis, ſhe is not altogether able to diſcover. But do not our

donbting and investigation reſpecting wiſdom refer to this exceedingly,

viz. that there is abundance of hope for ſuch as are able to examine both

themſelves and others prudently, and in an according manner, through

every kind of reaſoning and diſputation ? Shall we ſay that theſe things are

ſo, or not?

CLlN. We admit that they are, 0 gueſt, hoping that we ſhall in time,

together with you, entertain the most true opinions reſpecting them.

GUEST. In the first place, then, let us diſcuſs thoſe other purſuits which

_ are, indeed, called ſciences, but do not render him wiſe who receives and

poſſeſſes them; that, removing theſe out oſ the way, we may endeavour to

aſſign the particulars of which we are in want, and, when aſſigned, to learn

6 them.
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them. Let us, therefore, first conſider the things which the mortal genus

ſirst requires : for theſe are nearly most neceſſary, and truly ſuch as are first' .

But he who is knowing in theſe, though at first he may appear to be wiſe,

yet now he is not conſidered as ſuch, but is rather diſgraced by ſcience of

this kind. We ſhall mention, therefore, what they are, and ſhall ſhow that

every one who propoſes to appear to others to be a most excellent man,

will avoid theſe through the poſſeſſion of prudence and accurate study. Let

the first art then be that which orders us to abstain from the eating of human

fleſh ; this, according to the fable, being the practice ofmankind formerly,

after the manner of ſavage animals, and which recalls us to legal nutrimcnt.

The antients, indeed, were and are benevolent to us. Let us, however, bid

farewell to thoſe whom we call the first men. The preparation, indeed,

and nutrimcnt of Cerealian food is beautiful and good, but will never render

a man completely wiſe: for it is attended with molestation. Nor yet

will the whole of agriculture be able to accompliſh this. For we all

of us appear to undertake the cultivation of the earth, not from art but

nature, through the favour of Divinity. But neither can the construction

of houſes, the whole of architecturc, the making of every kind of furni

ture, the art of the copperſmith, and the apparatus of tectonic, plastic,

plectic, and, in ſhort, of all instruments which are accommodated to the

vulgar, but are not ſubſervient to virtue, accompliſh this. Nor, again, can

the whole of hunting, though it is various and artificial, confer magnificence

on the wiſe man. Nor yet divination, or the interpreting art; forcttheſe

alone know that which is aſſerted, but they do not understand whether it is'

true or not. Since then we ſee that none of thoſe arts by which neceſſa

ries are procured can make any one wiſe, after this that diſcipline remains

which is for the most part imitative, but by no means ſerious. For imita

tion is here effected by means of many instruments, and through many geſ

tures of bodies not altogether graceful. In diſcourſe, too, there is imita

tion in every Muſc ; and in things of which the graphic art is the mother,

where things, many and all-various, are expreſſed in moist and dry bodies ;4

none of which, though fabricated with the greatest diligence, can in any

reſpect render a man wiſe. After imitation, thoſe arts remain which afford

' That is, they are ſirst to man, who is naturally adapted to proceed from the imperfect to the

perfect', but the perfect is first to nature.

innumerable -
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innumerable helps to men on innumerable occaſions. The greatest of theſe

and the most uſeful is the warlike art; but it is in want of abundance of

felicity, and naturally rather requires fortitude than wiſdom. But that

which they call the medicinal art affords us aſſistance in unſeaſonable cold

and heat, and in all thoſe circumstances by which the nature of animals is

injured; at the ſame time that no one of theſe contributes to the most true

wiſdom, for they proceed by uncertain conjectures and opinions. We like

wiſe acknowledge that pilots and ſailors afford us aſlistance; but at the ſame

time we do not permit any one of theſe to be called a wiſe man. For none

of them knOWs the rage, or the friendſhip, of the winds, which is the most

acceptable thing in the whole of the pilot's art. Nor yet do we call thoſe

wiſe who by the power of eloquence afford affistance in courts ofjustice ;.

for theſe pay attention to the manners of opinion, through memory and

experience, but wander from the truth of things just in reality. There

still remains a certain abſurd power with reſpect to the opinion of wiſdom,

which many denominate nature rather than wiſdom. This takes place

when any one eaſily understands a thing which he is learning, and firmly

remembers a multitude of things; and can rapidly attribute to any thing

that which is accommodated to it, when it is proper ſo to do. For all theſe

ſome denominate nature, others wiſdom, and others ſagacity of nature.

But no prudent perſon will ever be willing to call any one of theſe a truly

wiſe man. It is however neceſſary, that a certain ſcience ſhould be rendered

apparent, which he who poſſeſſcs will_be truly wiſe, and not only ſo in

opinion. But let us conſider; for we are attempting a thing in every reſpect

difficult, as we are endeavouring to find ſomething different from the above

mentioned particulars, which may be truly and with propriety called wiſ

dom, and which he who receives will neither be vile, nor stupid, but be

rendered through it wiſe and good, and become an elegant man in a city,

whether he governs or is governed.

Let us, therefore, conſider this in the first place, investigating that one

ſcience belonging to human nature, which not existing, man would become

most' stupid and unwiſe. But this is not very difficult to perceive. FOr,

as l may ſay, referring one to one, that which number imparts to the mortal

race will accompliſh this. I think, however, that a God himſelf, rather

than a certain fortune, gave us this for our preſervation. It is proper,

however,
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however, to inform you what God l think it was, though my opinion will

appear wonderful, and yet in a certain reſpect not wonderful. For, how is

it poſſible that he who is the cauſe to us oſ every thing good ſhould not alſo

be the cauſe of by ſar the greatest good, prudence? But what God aml

celebrating, O Mcgillus and Clinias? Nearly Heaven, whom it is most

just we ſhould, in the highest degree, honour, and fervently pray to, ſince

this is done by all other Deemons and Gods. That Heaven, indeed, is the

cauſe to us of all other good, we all acknowledge. But we must alſo aſſert

that, at the ſame time, he has given us number, and still imparts it to us, if

any one is willing to follow us in what we ſay. For lie will aſcend to the

right contemplation of this divinity (whether we may be allowed to call

him the NVorld, or Olympus, or Heaven,) who attends to the variety it

contains, and how, by the courſes Of the stars which revolve in it, it imparts

the ſeaſons and nutriment to all things; and beſides theſe, prudence, as we

have ſaid, together with all number, and every other good. But this is the

greatest thing, when any one, receiving from him the gift oſ number, pro

ceeds through every circnlation. Again, recurring back a little, let us call

to mind that we very rightly conceived that, by taking away number from

human nature, we ſhould be deprived of prudence. For the ſoul of this ani

mal would ſcarcely any longer be able to receive every virtue, if deprived of

reaſon. But the animal which does not know two and three, the even and

the odd, and is entirely ignorant of number, will never be able to give area

ſon reſpecting thoſe things of which it alone poſſeſſes ſenſation and memory;

but nothing hinders it from poſſeſſing the other virtues, I mean fortitude

and temperance, without this knowledge. However, he who is void oſ

true reaſon can never become wiſe. And he to whom wiſdom is not pres

ſent, which is the greatest part oſ the whole of virtue, as in this caſe he will

not be perfectly good, ſo he will never be happy. So that there is the

greatest neceſſity that number ſhould be establiſhed as a principle: but to

ſhow that this is neceſſary, a diſcourſe longer than the preceding is requiſite.

It was, however, just now rightly aſſerted by us, that all the other arts

which we a little before enumerated, must be entirely ſubverted if the arith

metical ſcience is taken away. But ſome one who looks to the arts may be

of opinion, that there are but ſew things in which mankind are indigent of

number; yet, even here its utility is great. But if any one looks to that

VOL. 11. 3 5 which
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ctwhich is divine and mortal in generation, in uhich the cultivation of divi

nity and true piety are known, hc will find that no prophet can comprehend'

the mighty power which the uholc of number poſſeſſcs. For it is midcnt

that every thing pertaining to muſic rcquircs numbercd motion and ſound.

And, which is the greatest thing, it may be eaſily known that number is the

cauſe oft-very thing good, but of nothing evil, becauſe every irrational, diſ

ordered, inelegant, and unharmonious lation, and all ſuch things as parti

cipate of a certain evil, are deprived of all number. And this ought to be

thus understood by him who is to be finally happy. ' To which we may add,

that he who is ignorant of the just, the good, the beautiful, and all ſuch

things, and who has not received a true opinion refpecting them, cannot

employ the power of number in order to perſuade himſelf and others.

But let us now proceed to conſider how we learnt to number :-Whence,

then, came we to perceive one and two; ſo that we might understand that

in order to the knowledge of which we received this power from the uni

verſe? Nature, indeed, has not imparted to many animals the power of

numbering, derived from their par-ents; but Divinity first implanted in us the

ability of understanding number in that which is pointed out to us. After-

wards he rendered it more apparent to us; in which unfolding of things:

nothing can be ſeen. more beautiful, if one thing is compared with another,

than the genus of day. In the next place behold the night, which poſ

ſeſſes the greatest diverſity. For, by continually revolving theſe things, you:

will ſee many days, and many nights, in which the heavens, without ceaſing,

teach men one and two, ſo that even the most indocile may hence learn to

number. For thus each of us, on perceiving theſe things, may understand;

three and four, and the many. And from theſe, Divinity fabricating, made

one thing the moon, which at one time appearing greater, and at another

leſs, continually varies as far as to fifteen- days and nights. And this is at

period, ifany one is willing to establiſh the whole circle as one. So that, as.

I may ſay, the most indocile animal may learn to number, if he is one to>

whom Divinity has imparted the ability of learning. And, as far as to theſe,

and in theſe particulars, every animal has the ability of becoming ſkilled in

arithmetic, by conſidering one thing itſelf, by itſelf. But always to reaſon

about all numbers, when compared with each other, appears to be a more

arduous undertaking. And for the ſake of this, Divinity having made, as

we
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we have ſaid, the moon, increaſing and decreaſing, fabricated mouths for

the purpoſe of constituting the year, and cauſed us to compare every num

ber with number, with proſperous fortune. Hence, earth bears fruit for us,

and becomes prolific, ſo that ſhe is the nurſe of all animals; and winds and

ſhowers are produced, neither immoderate n-or immenſe. But if any thing'

evil happens in theſe, it is proper to accuſe not a divine, but human, nature,

as uhjustly distributing its own life. To us, therefore, investigating laws,

i-t has appeared, that other things which are best for men, are eaſy to be

known, and that every one can ſufficiently understand and perform what we

asterted reſpecting them, ifhe understands what is advantageous and what is not

ſo. It has been ſhown by us, indeed, and at preſent it appears, that all other pur

ſuits are not difficult in the extreme; but to aſſign the manner in which men

may be rendered good, is perfectly difficult. And again,t0 poſſeſs other goods

in a proper manner is, as has been ſaid, poſſible, and not difficult,-I mean

riches, and the body. Likewiſe, every one acknowledges it is requiſite that

the ſoul ſhould be good; and every one will ſay that it becomes good through

temperance, fortitude, and the like. Every one, too, will ſay that the ſoul

ought to be wiſe; but what the wiſdom is which it ought to acquire, is not,

as wejust now obſerved, determined by any of the multitude. Now, there

fore, beſides the above-mentioned kinds of wiſdom, we have diſcovered a

wiſdom by no means vile; ſo that he who learns what we have diſcuſſed will

appear to be wiſe. But whether he who learns theſe things will be in

reality wiſe and good, must become the ſubject of our diſcourſe.

CLIN. How justly, O guest, you ſaid that you ſhould endeavour to ſpeak

greatly about great things I

GUEST. They are not trifling things, Clinias; and what is of still greater

conſequence, they are in every reſpect true.

CLlN. Exceedingly ſo, O guest; but, at the ſame time, do not yield to

labour, but continue your diſcourſe.

GUEST. I will. Neither do you, therefore, be weary of hearing.

CLIN. We ſhall not: for I will be anſwerable to you for both of us.

GUEST. It is well. But it is neceſſary, as it appears, to ſpeak first of all

from the beginning; and eſpecially, if we are able, we ſhould comprehend

in one name that which we conſider as wiſdom. But if we are very inca

pable of accompliſhing this, we ſhould conſider that which ranks in the

3 a 2 ſecond
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ſecond place, the quality and number of thoſe arts, which he who receives

will, according to our doctrine, be a wiſe man.

CLiN. Proceed, then, in this manner,
GſſUEST. ln the next place, then, the legiflator will be without envy who

ſpeaks better reſpecting the God's than the antients, and who employing, as

it were, beautiful diſcipline, honours the Gods with hymns, extols their

felicity, and thus paſſes through life.

CLiN. You ſpeak well, O guest; ſince the propoſed end of your laws

conſists in acquiring the best and most beautiful end of life, through reve

rencing the Gods, and purity of conduct.

GUEST. How, therefore, ſhall we ſpeak, Clinias? Docs it appear to you

that we ſhould vehemently honour by hymning the Gods, and that we ſhould

beſeech them that we may proceed to ſpeak things the most beautiful and

the best reſpecting their divinities? Or how do you ſay?

CLIN. Thus, in a wonderful manner. But, Odzmoniacal man, confiding

in the Gods, pray, and begin your diſcourſe' on the beautiful things reſþecting

the Gods and Goddeſſes,

Gvnsr. Be it ſo, if Divinity himſelf is pleaſed to be our leader. Do you

only pray with me.

CLIN. Now, therefore, proceed with your diſcourſe.

GUEST. As the antients, then, as it ſeems, have badly delivered in images

the generation of Gods and animals, it is proper, in the first place, accord

ing to our former aſſertion, to accomplifla this in a better manner, by re

ſuming our diſcourſe to the impious. For, if you remember, Clinias, we have

ſhown that there are Gods, that their providence extends to all things both

ſmall and great, and that they are not to be appeaſed by any unjust ſupplica

tions or gifts. Theſe things, indeed, you ſhould call to mind, becauſe they

are highly true. But the greatest among thoſe aſſertions is this, that every

ſoul is more antient than every body. Do you remember? or, rather, do

you not perfectly remember this P For that which is better, more antient,

and more divine, is prior to that which is worſe,junior, and leſs honourable.

And, univerſally, that which governs is more antient than that which is

governed, and that which leads than that which is led. We must admit

this, therefore, that ſoul is more antient than body. But, if this be the caſe,

it is probable that what is first in the generation of the first must take the

lead'
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lead. We lay down this poſition, then, that the principle ofa principle ſub

ſists in a more becoming manner, and that thus we ſhall most rightly aſcend

to the wiſdom reſpecting the generation of the Gods.

CLIN. Let theſe things be ſo, which are aſſerted in the best manner we

are able.

Guzsr. Come, then, do we not ſhy that an animal then ſubſists most truly_

according to nature, when one compoſition of ſoul and body produces by its

junction one form ?

CLIN. We do.

GUEST. A thing of this kind, then, is most justly called an animal.

CLiN. It is.

Guesr. But it is requiſite, according to affimilative reaſoning, to ſay, that

there are five ſolid bodies, from which the most beautiful and best things

may be faſhioned. But the whole of the other genus poſſeſſes one form. For

there is not any thing elſe which can be generated immortal, and in no

reſpect at any time poſſeſs colour, except the truly most divine genus of

ſoul. But this is nearly that alone to which it pertains to faſhion and fabri

cate; but it belongs to body to be faſhioned, generated, and become the

object of ſight. And we again aſſert (for it must not be ſaid once only) that

it is the property of ſoul to be inviſible, endued with knowledge, intelligib'le',

and to partake of memory and the reaſoning power in even and odd muta

tions. As there are, therefore, five bodies, it is requiſrte to ſay that two of

them are'fire and water, that the third is air, the fourth earth, and the'

fifth aether. But in- the ſeveral principalities of theſe many and all-various

animals are produced. The truth of this we may thus learn in one of theſe

bodies. For let us, in the first place, conſider the terrene genus of animals,

Viz; all the human kind, all ſuch animals as have many feet, and are without

feet, ſuch as have a progreſſive motion, and ſuch as are stable and connected

by roots. But this one thing ought to be attended to, that though all ani

mals are constituted from all theſe genera, yet the terrene genus abounds

with C:.l'th and ſolidity. It is, however, requiſite to place another genus oſ

animals, which is generated, and, at the ſame time, capable of being ſeen.

For it conſists for the-most part of fire; but likewiſe contains ſmall parts of

earth and air, and of all other things. Hence, it is requiſite to aſſert that

all-various and viſible animals are generated from this genus. It is likewiſe

* neceſſary
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neceſſary to think that theſe genera of animals constitute all that the heavens

contain; or, in other words, that they are the divine genus of the stars, con

fisting of a most beautiful body, and ofa ſoul the most happy and the best.

It is alſo requiſite to conſider this reſpecting theſe two genera of animals.

For each of them is, from the greatest neceſſity, either indestructible, im

mortal and divine, or the life of each is ſo extended as not to require any

longer period of duration. In the first place, therefore, as we have ſaid,

we must conſider that there are theſe two genera of animals. And we again

ſay that both of them are viſible ; the one, as it appears, conſisting wholly

of fire, and the other of earth. We must likewiſe aſſert, that the earthly

genus is moved in a diſorderly manner, but that which conſists from fire, in

perfect order. It is proper, therefore, to conſider that which is moved

without order, as stupid. But it is requifite to establiſh this as a great argu

ment, that the natures which revolve in the heavens are endued with intel

lect,--I mean, that they always proceed according to the ſame and in a ſimi

lar manner, _and both do and ſuffer the ſame. But the neceſſity ofa ſoul poſi

ſefliug intellect is by far the greatest of all neceſſities '. For it promulgates

laws governing and not governed. But when ſoul, which is a thing of the

most excellent nature, deliberates according to the most excellent intellect,

then that which is perfect according to intellect takes place in reality, nOr

can an adamant be more firm and inconvertible than ſuch a ſoul. Indeed,

the three ſates preſerve perfect that which is deliberated by each of the Gods

with the best counſel. It is requiſite, therefore, men ſhould be convinced

that the stars, and the whole of this progreſſion, are endued with intellect,

from this circumstance, that they always perform the ſame things. For in

the past time they have deliberated for a wonderfully extended period re

ſpecting their actions. But they are not, in deliberating, agitated upwards

and downwards, nor do they wander and revolve in a diſorderly manner,

acting differently at different times. The contrary of this, however, appears

to many of ns,-I mean, that becauſe they perform the ſame things, and in

a ſimilar manner, they are without a ſoul. The vulgar, too, embracing this

INSANE OPINION, correeive that the human genus is intellectual and vital,

becauſe it is moved, but that the divine genus is destitute of intellect, becauſe

>ſſ FO'P'C'FM/on belongs to ſoul, but nmffity to intellect.
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it abides in the ſame lations. But it becomes the man who attributes to

the Gods things more beautiful, more excellent, and more friendly to their

natures, to conceive that it is neceſſary to conſider them as poſſeſſing intel

lect, becauſe they always accompliſh the ſame things, according to the ſame,

and in a ſimilar manner. And that this is the nature of the stars, most beau

tiſul to the ſight, and which by a progreſſion and muſical dance, the most

beautiful and magnificent ofall choirs, produces in all animals every thing that

is proper and becoming. But that we justly conſider them as animated,

may, in the first place, be evinced by their magnitude. For they are not

in reality ſo ſmall as they appear to be; but it deſerves to be believed, that

each of them is of an immenſe magnitude, as this may be ſhown by ſufficient

demonstrations. For we may rightly think that the whole ſun is larger than

the whole earth; and that all the stars poſſeſs a wonderful magnitude. We

ſhould conſider, therefore, after what manner ſo great a bulk can be made

to revolve by a certain nature perpetually in the ſame time. I ſay, there

fore, that Divinity is the cauſe of this, and that it cannot in any other man

ner be accompliſhed. For it can no otherwiſe become animated than through

a God, as we have evinced. As Divinity, therefore, is the cauſe of its

animation, and all things are eaſy to a God, in the first place, he generated

every body and every bulk in the heavens an animal ; and, in the next place,

he cauſed it to move in that manner which he Conceived, by a dianok'tic

energy, to be the best. And now, reſpecting all theſe particulars, we ſhall

make one true aſſertion, viz. It is impoſſible that earth, heaven, all the

stars, and all the bulks compoſed from theſe, could ſubſist, unleſs a ſoul is

either preſent with each, or reſident in each, enabling them to revolve with

ſuch accuracy according to years, and months, and days, and thus procuring

for all of us every good. But it is requiſite that, by how much more vile

man is than celestial animals, by ſo much the leſs ſhould he trifle, but aſſert

ſomething conſpicuous concerning them. He, therefore, who affigns cer

tain fluxions of bodies, or natures, or any thing of this kind, as the cauſes of

the celestial convolutions, will not aſſert any thing conſpicuous.

It is, however, requiſite to reconſidcr what we have ſaid with the utmost

attention, that it may appear V. hether our aſſertions were reaſonable, or alto

gather futile. In the first place, then, we ſaid, that there were two things,

the
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the one ſoul, and the other body; and that there were many things pertain

ing to each. We likewiſe aſſerted, that all theſe mutually differed from each

other; and that there was no other third thing common to any one of them:

but that ſoul differed from body in this, that the former poſſeſſed, and the

latter was destitute of, intellect; that the one governed, and the other was

in a state of ſubjection; and that the one was the cauſe of all the paſſions of

bodies, but that the other was not the cauſe of any one of theſe. So that

he who aſſerts that celestial natures were generated by any thing elſe, and

that they do not conſist, in the manner we have ſaid, from ſoul and body,

must be very stupid and irrational. lf, therefore, it is requiſite that the

arguments rcſpecting all ſuch particulars as theſe ſhould be Victorious, and

that every nature of this kind ſhould be believed to be divine, one of theſe

tWO things must follow, viz. we must either celebrate the celestial orbs as

Gods, and in ſo doing we ſhall act most rightly ; or we must conſider them

as images of the Gods, fabricated as statues by the Gods themſelves. For

theſe two conſequences _are neither abſurd nor of ſmall importance, but, as

we have ſaid, one of theſe must enſue; and theſe statues are to be honoured

beyond all other statues. For no statues will ever be found more beautiful

and more common to all men than theſe, nor any that are establiſhed 'in

more excellent places, or which ſo tranſcend in purity, venerableneſs, and all

life, as theſe, which are throughout generated tbc ſame. Now, therefore,

we ſhould alſo endeavour to aſſert this reſpecting the Gods, viz. Since we

perceive two ſpecies of viſible animals, one of which we ſay is immortal,

and the whole of the other which is terrene, mortal, we ſhould endeavour

to unfold, according to probable Opinion, three ſpecies of animals which

ſubſist between theſe five. After fire, then, we place acther ; and we aſſert,

that from it ſoul faſhions animals which poſſeſs, like other genera, an abun

dant power from their own nature, but the ſmallest degree of power for the

ſake of a mutual bond, from other genera. But, after atther, ſoul faſhions

from air another genus of animals; and a third genus from water. Soul,

therefore, having fabricated all theſe, filled the whole of heaven with ani

mals, employing, to the utmost of its power, all the genera, as all theſe par

ticipate of life. But the ſecond, third, fourth, and fifth, beginning from the

generation of the viſible Gods, at length end in us men. Reſpecting the

4 Gods,
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Gods, Jupiter, Juno, and all thc rest, let any one aſſign them ſuch places as

he pleaſes, if he only distributcs them according to the ſame law, and con

ſiders this reaſoning as stable.

We must call, therefore, the nature of the stars, and ſuch things as we

perceive together with the stars, the viſible Gods, the greatest and the'most

honourable, perceiving every way most acutely, and ranking among ſuch

things as are first. But after, and under theſe, in a following order, damons

ſubſist, an ae'rial genus, poſſeſſing a third and middle ſeat, who unfold the

will of the Gods to men, and whom it is highly ſit we ſhould honour by

prayers, for the ſake of obtaining their propitious intereestion. We cannot,

however, wholly perceive either of theſe two kinds of animals, one of which

ſubſists in ether, and the other in a following order in air. For, though

theſe dacmons are by their ſituations near us, yet they never become manifest

to us; but they participate of an admirable prudence, as being docile and of

a good memory; and they know all our thoughts. They likewiſe love in a

wonderful manner worthy and good men, and vehemently hate ſuch as are

vicious, as bring themſelves participants of pain. For the Gods, indeed,

who poſſeſs the end of a divine allotment, are ſituated beyond the reach of

all pleaſure and pain, and participate, in the utmost perfection, of prudence

and knowledge. And, as the heavens are full of animals, theſe dzmons,

and the highest Gods, mutually A' interpret all things to each other. For the

middle animals are borne to earth and the whole heaven with a light and

rapid impetus. But he who aſſimilates the fifth genus of animals, which is

from water to a demigod, will aſſimilate rightly. And this genus is ſome

times viſible, and ſometimes concealed ſrom our light; and, when it is viſible,

is ſeen in a wonderful and ohſcure manner. As, therefore, there are theſe

five kinds of animais, whatever occurs to us in dreams, oracles, and divina

tio-rs, and ſuch things as we hear through the voice of the healthy or diſ

cziſed, or which happen to us at the clolſſe of life, whence many ſacred rites

are instituted, both privately and publicly, and will be instituted hereafter,-

wiſ/1 rtſ/zect lo all l/Irſ/Z', Ille leg/stated" ter/10 ſuſſffir t/zcſma/lrst n'qgrce q/ſſim'rl

ſfl, 'te/'II IIL'TCI' muſic iI/Hmwt/'am lſi/A (my Ille/72, lest [13 ſhould turn lu'r my"

to a religion w/z/c/z j/gffiff-r not/zing conſ/iicuour. Nor will he forbid any thing

' By dazmons interpreting all things to the Gods, nothing more is implicd than an energy in

claemons, by which tlzcy become fitted to receive the influence of divinity more abundantly.

v0L. ll. 3 F relpectnig
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reſpecting ſacrifices which the law of his country has establiſhed, as being

convinced that it is not poſſible for a mortal nature to know any thing about

ſuch like particulars. And for the ſame reaſon MUST NOT TlIOSE BE

THE wonsr OF MEN wno DO NOT CELEBRATE THE TRULY APPARENT

GODS, AND wno SUFFER THE OTHER GODS TO REMAIN DFPRIVED oy

THEIR SACRED RITES, AND THE HONOURS wmcn ARE TllEIR Duai

For this is just as if ſome one ſhould perceive the ſun and moon inſpecting

without receiving any honours from the whole of the human race, and at

the ſame time ſhould not be anxious for the celebration of their divinities by

mankind, that festivals and ſacrifices may be instituted, and that certain parts

of greater and leſſer years may be often distributed in honour of them.

Would not ſuch a one, if he ſhould be ſaid to be evil both to himſelf and to

any other by whom he is known, be justly ſaid to be ſo?

CLIN. Undoubtedly, O guest: for ſuch a one must be the worst of men.

GUEST. Know aſſuredly then, friend Clinias, that this very thing has

now happened reſpecting myſelf.

CLIN. How do you ſay?

GUEsT. Know that there are eight powers revolving round the whole hea

ven, which are ſisters to each other, and which I have beheld without paying

them any great attention : for this is eaſy for another to accompliſh. Oftheſe,

the following are three; one of the ſun, another of the moon, and another

of all the stars, which I mentioned a little before: and beſides theſe there

are five ' others. With reſpect to all theſe, and ſuch natures as are con

tained in theſe, whether they have a progreffive motion themſelves, or are

borne along in vehicles, no one of us ſhould at any time think that ſome of

them are Gods, and others not; nor yet, that ſome of them are legitimate,

but others ſuch as it is not lawful for any of us to mention; but we ſhould

ſay that they are all of them brothers, and that they live in fraternal allot

ments. We ſhould likewiſe honour them, not ordaining for ſome a year,

for others a month, and for others no allotted portion of time, in which

they accompliſh their revolutions, and at the ſame time give perfection to a

world, which reaſon determines to be the most divine of all viſible things.

This world a happy man will in the first place admire; and, in the next

' Viz. 'he five planets, Saturn, Jupiter, Mars, Venus, and Mercury.

place,
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place, he will ardently deſire to learn as much reſpecting it as is poſſible to

a mortal nature; thinking that he ſhall thu< paſs through liſc in the best.

and most ſortunatc manner, and aſtcr death arrive at places adapted to

virtue; and thus bcin-Dr truly initiated, and participating in reality oſ pru

dence, and becoming one, will paſs the rest of his time in the contempla

tion of things the m: st beautiſul of all ſuch as pertain to tne ſight.

lt now remains that ue ſhould relate, in the next place, what and how

many theſe are. For we may without falſehood strenuouſly aſſert as follows.

l again ſin', then, that there are. eight oſ theſe, three of which we have

already diſcuſſed, and conſequently five remain. But the fourth and fiſth

lation and tranſition are nearly equal in ſwiſtneſs with the ſun, and are

neither (lower nor ſwiftcr. And oftheſe three, intellect is always a ſufficient

leader, l mean of the ſun, Lueiſcr, and that third which cannot be deno

minated becauſe it is not known. But the reaſon oſ this is, becauſe a

liziz'harian was the first ſpectator oſ theſe. For an antient region is the

nurſe oſ thoſe who first understood theſe particulars through the beauty oſ

the ſummer itaſnn. And ſuch was Egypt, and Syria, where, as l may ſay,

all the stars are perpetually apparent, becauſe. clouds and rain are always far

remote from that part oſ the world. Hence, both here, and in every other

place, theſe things are ſound by the experience of an infinite length of time

to be true; and on this account they ought boldly to be establiſhed by the

laws. For to think that divine natures arc not honourable, or that theſe

things arc not divine, is clearly the province of one no: endued with in

ttllt-ct. But it is requiiitc to aſſign this as the reaſon \'-'h_\ the;v have no

names, though indeed the)v arc denominated by certain perior-a, l or Luci

zſſcr is called Ycſper, or the star oſ Venus, by which it is probable that the

author of this appellation was a Syrian. But the star which re\'->l\.cs with

un equal xelocity with the ſun and Lucitſicr, is called Stilbon, or liv'lcrcury.

And, beſides theſe, there are three lations oſ thoſe stars, whoſe courſe is to

the right hand, in conjunction with the ſun and moon. But it is requiſite

to call the eighth orb ' one, which may with the greatest propriety be deno

minatcd the upper world. This orb moves contrary to the rest, and draws

_' That is, the ſphere of the fixed stars.

3 F 3 the
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the others along with it, according to the opinion of thoſe who have ſhme

ſkill in theſe affairs. But it is neceſſary to ſpeak of ſuch things as we

ſufficiently know. For true wiſdom will thus in a certain reſpect appear to

him who participates, though in a ſmall degree, of right and divine intelli

gence. Three stars then remain, one of which differs from the rest by the

ſlowneſs of its motion. This star is called by ſome thenon, or Saturn.

That which is next to this in ſlowneſs is called Phaethon, or Jupiter: and,

after this follows Puroeis, or Mars, who has the most red colour ofthem all.

Theſe things, when explained by any one, are not difficult to be understood ;

but, when understood, we ſhould frame ſuch conceptions reſpecting them

as we have mentioned above. This, alſo, ought t'o be known by every

Grecian, that we inhabit a region which is nearly the best of all others for

the acquiſition of virtue. But it is proper to aſſert that its praiſe conſists in

being ſituated between the nature of ſummer and winter. However, as we

have ſaid, becauſe we are more distant from the nature of ſummer than the

Barbarians we understood posterior to them the orderly arrangement of

theſe Gods; yet we must aſſert, that whatever the Greeks receive from the

Barbarians, is by them carried to greater perfection. This, too, we ſhould

conceive to be the caſe with reſpect to the ſubject of the preſent diſcourſe.

For, though it is difficult to diſcover without ambiguity all ſuch particulars

as the preſent, yet the hope is both beautiful and great, that the Greeks

will reverence all theſe divinities with a more excellent mode of worſhip

than that which they received from the Barbarians, and that they will'

employ both diſcipline and the Delphic oracles, and every legitimate obſerv

ance, for this purpoſe. Nor ſhould any Greek be at any tim. fearful, that

mortals ought not buſily to employ themſelves about divine Concerns ; but,

on the contrary, lie ſhould think that neither is a divine nature destitute of

intellect, 'luſ ignorant of human nature. For he knows that, in conſequence of

Divinity acting as a teacher, thoſe that are taught follow and learn: and he

likewiſe certainly knows that he teaches us number and to numerate. Forhe

would be the most stupid of all beings if he were ignorant of this. For,

as it is ſaid, he would truly be ignorant of himſelf, ifhe were indignant, and

not delighted with thoſe that are able to learn, and who are rendered good

through Divinity. But it is highly reaſonable to ſuppoſe that the first con

ceptions
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eeptions of men, reſpecting the nature and actions of the Gods, were neither

ſuch as wiſe men would frame, nor thoſe that ſucceeded them. For they

aſſerted, that fire and water, and the other bodies, were the most antient of

all things; but that the particulars belonging to that wonderful thing ſoul

were of. posterior origin. Hence, they conſidered the lation of body as

better and more honourable, and as moving itſelf through heat and cold,

and every thing elſe of this kind : but they aſſerted that ſoul neither moved

body nor itſelf. But, now ſince we ſay, if ſoul ſubſists in body, that it is

not at all wonderful it ſhould move and carry about both the body and itſelf,

there can be no reaſon to diſbelieve its ability to carry about a certain weight.

Hence, as we now think proper to aſſert, that ſoul is the cauſe of the uni

verſe; and as of things, ſome are good and others evil, it is not at all

wonderful, that ſoul ſhould be the cauſe of every lation and motion, but that

a lation and motion which tends to good ſhould proceed from the best ſoul,

and a lation and motion to the contrary, from a contrary ſoul. But it is

neceſſary that things good ſhould have vanquiſhed, and ſhould continue to

vanquiſh, things which are not ſo. All theſe particulars have been aſſcrted

by us according to Justice, the avengcr of the impious. With reſpect, how

ever, to that which we have just now examined, we ought not to heſitatc in

aſſerting, that a good man is a wiſe man.

Let us however ſee, whether this wiſdom, of which we were ſome time

ſince in ſearch, can be acquired by diſcipline or art. For, if we are destitute

of the knowledge of this, we ſhall be ignorant of things just. Thus it

appears to me, and therefore l aſſert this to be the caſe. For, having

explored upwards and downwards, I will endeavour to evince to you thatv

which has become apparent to me. For, when the greatest part of virtue

is negligently attended to, it becomes the cauſe of ignorance, as what we

have just now ſaid appears to me most perſpicuouſly to ſignify. But no one

ſhall perſuade us, that there is any part of virtue belonging to the mortal

race, greater than piety. NVc must likewiſe aſſert that this is not produced

in tlzc most excellent natures through the greatest ignorance. But thoſe

are the most excellent natures which are most rarely found, and which

when found beneſit others in the highest degree. For the ſoul which.

moderately and mildly receives a ſlow, or the contrary nature, is ſimple and
' ſi ingenuous '.
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ingenuous: it likewiſe admires fortitude, and is obedient to tenip-srancc:

and, what is the greatest of all in theſe natures, it is able to learn, is ofa

good memory, is a lover of literature, and is very much delighted with

things of this kind. For theſe things are not eaſily implanted by nature ; and

when they are innate, and obtain proper education and diſcipline,their poſſeſſors

obtain ſuch authority over most part of their inſeriors as to cauſe them to

think, ſpeak, and act, in ſuch a manner as is requiſite, and when it is requiſite,

'towards the Gods; prevent them from employing artifice in the ſacrifices and

puriſications which are performed both to Gods and men; and diſpofe them

to honour virtue in reality, which is the most important of ail things to every

city. This part, therefore, we ſay is naturally the most principal, and, when

instructed, is capable of learning in the greatest degree, and in the best man

ner. But no one can teach, unleſs Divinity leads the way. lt is better, there

ſore, not to learn from one who teaches, but at the ſame time does not act

after this manner. However, from what we have now ſaid, it is neceſſary to

learn theſe things; andI have aſſerted that a nature of this kind is the most

excellent. Let us then endeavour to explain what theſe particulars are, and

how it is requiſitc to learn them; and this both according to my ability, who am

the ſpeaker, and the ability of thoſe who are able to hear, that we may know

after what manner certain things pertaining to the culture of divinity may be

learnt. Perhaps, therefore, what you will hear is unuſual: we ſhall, how

ever, mention the name of the thing which, to him who is ignorant of it,

would never appear to be the name. Are you then ignorant of astronomy,

and that a true astronomer is neceſſarily the wiſest of men? Not, indeed,

that he is ſo who astronomizes according to Heſiod ', and all ſuch as conſider

the riſing and ſetting of the stars; but this must be affirmed of him who

contemplates the eight periods, and how ſeven of theſe are contained under

the ſirst, and in what order each revolves. But no one will eaſily contem

plate theſe things, unleſs he participates of a wonderful nature, as we have

just now ſaid, and as we ſhall again ſay, unfolding what is to be learnt,

and themanner of learning it. In the ſirst place, therefore, let this be ſaid

' Alluding to The Works and Days of Heſiod. He is not a true astronomer who studics the hea

vcnly bodies with a view to the neceſſaries, convcnicnccs, or elugancics of a mortal life, ba:

he who ſpeculates them as images of true beings,

4 by
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by us, that the moon accompliſhes its period most ſwiftly, and thus, ſirst of

all, leads forth month and full moon. In the ſecond place, it is requiſite to

conſider the ſun who produces the ſolstices through the whole of his period,

and, together with the ſun, thoſe that revolve in conjunction with him.

But that we may not often aſſert the ſame things about the ſame, the revo

lutions of all thoſe natures which WC mentioned before, and which it is not

eaſy to understand, must be made the ſubject of contemplation; preparing

human nature for this purpoſe by diſciplines per-taining to theſe ſpeculations,

and this by long exerciſe and labour, while it is in a juvenile ſtate. On

this account, the mathematical diſciplines will be neceſſary; of which the

first and the greatest is that which reſpects numbers, but not thoſe that

poſſeſs a body, but which contain the whole oſ the generation and power of

the even and the odd, as theſe two contribute to the knowledge and nature

of things. That which is very ridiculoufly called geometry ' follows theſe

in an orderly ſucceſſion. But the ſimilitude of numbers naturally diſſimilar

to planes, becomes conſpicuous by compariſon. This circumstance, how

ever, to him who is capable of understanding it, will evidently appear to be

not a human, but a divine miracle. After this, thoſe numbers which receive

atriplc increaſe, and are ſimilar to the nature of a ſolid, are to be conſi

dered, and likewiſe thoſe that are diſſimilar to this nature, which is called

by thoſe that are converſant with it, geometry. But this, to thoſe that are

capable of understanding it, is a divine and wonderful thing, that as the

power of things always revolves about that which is double, and in its own

oppoſite, according to each proportion, every nature is faſhioned according

to genera and ſpecies. The first power, therefore, of the double proceeds

according to number, in the ratio of one to two, being double ' according to

powerv

' Alluding to its name, which ſignifies the meaſuring of the earth, which is a mechanical ope

ration;- but geometry is a ſpecularive ſcience.

2 Of numbers, ſome are linear, others ſuperſicial, and others cubic and ſolid. The first are

ſuch as the number 2; the ſecond ſuch as the number 4, which is the ſquare or ſecond power

of 2; and the third ſuch as eight, which is the cube or third power of 2. Duple proportion alſo

was conſidered by the anticnts as perfect. In the first place, becauſe it is the ſirſt proportion,

being produced between one and two; and, in the ſecond place, becauſe it contains all proportions

within



4'08 THE EPlNOMſS; OR,

power. But in that which is ſolid and tangible, the double again proceeds

from one to eight. Another power of the double proceeds to the middle.

but perhaps into that which is more than the leſs, and leſs than the greater;

While again, another power by the ſame part ſurpaſſes, and is ſurpaſſed by

the extremities. But in the middle, of the proportion oſ ſix to twelve, the

ſeſquialter and ſeſquitertian proportion ſubſists. And in the middle of theſe,

a power revolving to both distributes to men an according and apt utility,

which is imparted by the bleſſed choir of the Muſes for the ſake of ſports,

rhy'thm, and harmony. All theſe things, therefore, are produced and ſubſist

after this manner. But their end is this, that we may betake ourſelves to

divine generation, and the most beautiful and divine nature of things viſible,

as far as divinity has conferred on men the ability of beholding them. Theſe,

however, we ſhall never behold without the above-mentioned diſcipline.

Beſides this, in our ſeveral converſations we must refer every individual

thing to its ſpecies, by interrogating and conſuting when any thing is im

properly aſſerted. For this may be rightly ſaid to be the moſt beautiful and

the first touch-stone which men can employ. But where only a pretended

examination takes place, it is of all labours the most vain.

Further still, the accuracy oſ time must be conſidered by us, and the ex

actneſs with which it cauſes all the revolutions of the heavenly bodies to be

accompliſhed; that he who believes the aſſertion to be true, that ſoul is

more antient and more divine than body, may alſo think it was beautifully

and ſufficiently ſaid, t/zat all t/zingr areſu/l of Godſ, and that no one of the

natures more excellent than mankind, at any time forget, or pay but little

within itſelf, for the ſeſquialtcr, ſeſquitertian, and the like proportions are, as it were, parts

below duple proportion. The numbers which the author of the Ep'momis her: adduces are 1, 2,

4, 6, 8, 12. The ratio of 4 to 2 is duple, and that of 8 to 4 is alſo duple. Theſe two exccſſes

are equal in ratio, for that of each is duple, but they are not equal in number; ſor 8 exceeds 4

by 4, but 4 exceeds a by 7.. Again, if we compare 6 to 4, and afterwards to 8, in 'he first caſe

we ſhall have a ſeſquialter, and in the ſecond a ſeſquitertian ratio; but theſe exceſſes are unequal

in ratio, but equal in number. For the ratio of 6 to 4 = l}, and the ratio of 8 to b= If; but

6 exceeds 4 by 2, and is exceeded by 8 by 2. Again, compare 12 to 6, which is a duple ratio,

and between theſe compare 8 to each. Then, 12. to 8 will be a ſeſquialter ratio, and 8 to 6 will

be a ſeſquitertian ratio z but a duple ratio ariſes from 12 to 6', and the exceſſes between 12 and

6, and 8 and 6, are unequal both in ratio and number. _
ſi attention
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attention to our concerns. But in all ſuch things as theſe we ſhould thus

conſider, that he who rightly apprehends each of theſe particulars will be

benefited by them; but that it will be better for him who does not, to in<

voke Divinity. The manner, however, in which theſe particulars may be

rightly apprehended is as follows: (for it is neceſſary to relate 'this alſo)

Every diagram, ſystem oſ number, and compoſition' ofharmony, together

with the one concord oſ all the stars in. their revolutions, ought to be beheld

by him who learns in a proper manner. But that of which weare ſpeaking

will become apparent to him who rightly learns looking to one thing. For,

to t/'oſe w/zo reaſon ſcientz'ſica/ly, there 'wzctl/ a/z/zear to be naturally one bond '

ofall t/lcſe. But he who attempts to apprehend theſe in any other way

ought, as we have ſaid, to invoke Fortune. For, without theſe, it is not

poſſible that any nature in cities can be happy. But this is the mode, this

is the education, theſe are the diſciplines; and through theſe we must pro

ceed, whether they are difficult or eaſy. But it is not lawful to neglect the

Gods; ſince the proſperous conception of all the above-mentioned parti

culars becomes apparent by an orderly progreſſion; And I call him who

rightly apprehends all theſe, most truly the wiſest of men. I likewiſe stre

nuouſly affirm, both in jest and ſeriouſly, that ſuch a one, when he has by

death filled up his allotted time, will no longer participate oſ many ſenſes,

as at preſent, but will be a partaker oſ one destiny alone; and becoming one,

instead oſ a multitude of things, will be happy, and, at the ſame time, most

wiſeand bleſſed. And again, whether any one lives bleſſed on the conti.

nent, or in iſlands, I affirm that he will always participate a fortune of this

kind; and that, whether any one living a public or a private life studies

theſe things, he will, in like manner, obtain the ſame destiny from the

Gods. But, as we have ſaid in the beginning, and now the aſſertion appears

to be most true, it it only [zqffiblefor aſk-w of mankind to be/zerfi-ct/j bleffivl

and [last/ly. And this is rightly aſſerted by us. For thoſe that are divine

and'at the ſame time prudent men, who naturally participate oſ the other

virtues, and who beſides this have acquired all ſuch portions of bleſſ'd diſ-'

cz'jzlz'ne as we have mentioned, theſe alone can ſufficiently receive and poſſeſs

1 Meat-'ing Dialectic; for an account of which ſee my lntrodnction to the Parmenides.
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all that pertains to a divine destiny. We legally, therefore, ordain, that

thoſe who thus labour in theſe things, both privately and publicly, when they

have arrived at old age, ought to poſſeſs the greatest authority in cities; and

that others ſhould follow theſe, and ſhould celebrate all the Gods and God

deſſes ; and lastly, that all of us, in conſequence of having examined theſe

things, may, with the greatest propriety, exhort the nocturnal aſſembly to

the purſuit of this wiſdom.

THE END OF THE EPINOMIS.

THE


