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ACCORDING to our agreement, O guefl, we arc all of us rightly
affembled, being three, 1, and you, and Megillus here, for the purpofe of
confidering after what manner we thould inveltigate prudence; which when
underftood, we fay that it caufes the human habit to fubfift in the moft
beautiful manner poflible to man, with refpeft to itlelf, For we have
difcuffed every thing elfe refpe@ing the eftablithment of laws. But we
have not yet related and difcovered, that which it is the greateft thing to
difcover and relate, | mean, what that is by the learning of which mortal
man will become wife, We (hould now endeavour not to leave this un-
inveftigatzd : for, if we do, we fhall nearly leave that imperfe@, for the
fake of ‘rendering which apparent from the begtoming to the end we have
all of us proceeded thus far,

ATUENIAN GuesT. You fpeak well, friend Clinias. But I think you will
now hear a waonderful difcourfe, though again in a certain refpeét it is not
wonderful.  For many that we meet with in life affert, that the human race
can neither be bleffed nor happy. Attend, therefore, and fee, whether it

appears
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appears to you as well as to me, that by fpeaking as follows about this affuir
we fhall fpeak well, For I fay it is not poflible for men in this life, except
a few, to become bleffed and happy. But the hope is beautiful that after
death we thall obtain every thing, for the fake of which we cheerfully live
and die in the beft manner we are able. Nor is my aflertion novel, but
that which we all after a certain manner kKnow, as well Barbarians as Greeks.
For the produélion of every auimal is in the bezinning difficult. In the
firlt place, the participation of the feetal habit is difficult; and, in the next
place, to be nourifhed and educated, And, as we all fay, thefe things are
accomplithed through ten thoufand labours. The time, too, is fhort, not
only with refpeét to the endurance of calamities, but every thing elle which
caufes human life to take breath, as it were, about 2 mediam. For old age
fwiftly arriving makes every one who is not full of puerile opinion unwil-
ling to return to life again, wheii he confiders the life he has lived. And is
not the fubjeft of our prefent inveftigation an argument of the truth of thefe
aflertions? For we inveftigate how we may become wife, taking it for
granted that there is in each of us a power by which this may be accom-
plithed.  But wifdom theu flies from us, when we apply ourfelves to any of
thofe things which are called by the name of art or prudence, or to any
other fuch particulars as we rank among the fciences; becavfe no one of
thefe, as being coaverfant with human affairs, deferves to be called by the
appellation of wifdom. The foul, however, vehemently confides and pro-
phefies, that fhe naturally poffefles this power : but what it is, and when, and
how it fubfifts, the is not altogether able to difeover. But do not our
doubting and invelligation refpedting wifdom refer to this exceedingly,
viz. that there 1 abundance of hope for fuch as are able to examine both
themfelves and others prudently, and in an according maoner, through
every kind of reafoning and difputation ? Shall we fay that thefe things are
{o, or not?
Crin. We admit that they are, O gueft, hoping that we fhall in time,
together with you, entertain the moft true opintons refpefting them.
Guest. In the firft place, theu, let us difeufs thofe other purfuits which
_ are, indeed, called fciences, but do not render him wife who receives and
poﬂ'eﬂ'cs them ; that, removing thefe out of the way, we may endeavour to
affign the particulars of which we are in want, and, when affigned, to learn
6 them.
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them. Let us, therefore, firft confider the things which the moitad genus
firft requires : for thefe arc nearly moft necefary, and truly fuch as ave firft*,
But he wha is knowing in thefe, though at firit he may appear to be wife,
yct now he is not confidered as fuch, but is rather difgraced by fcicuce of
this kind, We thall mention, therefore, what they are, and (hall thow that
every one who propeles to appear to others to be a molt excellent man,
will avoid thefe through the polleffion of prudence and accurate ftudv. Lt
the ficft art then be that which orders us to abftain from the eating of human
fleth ; this, according to the fable, being the praflice of mankind formerly,
after the manner of favage animals, and which recalls us to legal nutriment.
*The antients, indeed, were and are benevolent to vs, Let us, however, Lid
farewell to thofe whom we call the firlt men. The preparation, indeed,
and nutriment of Cerealian food is beautiful and good, but will never render
a man completely wife: for it is attended with moleftation, Nor yet
will the whele of agriculture be able to accomplith this, For we all
of us appear to undertake the cultivation of the earth, not from art but
nature, through the favour of Divinity. But neither can the conflruétion
of houfes, the whole of architefture, the making of every kind of furni.
ture, the art of the copperfmith, and the apparatus of teftonic, plaftic,
pledtic, and, in fhort, of all inftruments which are 2ccommodated to the
vulgar, but are not fubfervient to virtue, accomplith this. Nor, again, can
the whole of hunting, though it is various and artificial, confer magnificence
on the wife man. Nor yet divilgalion, ar the wterpreting art; for thefe
alone know that which is afferted, but they do not underftand whether it is
true or not. Since then we fee that uone of thofe arts by which neceffa-
ries are procured can make any one wife, after this that difcipline remains
which is for the moft part imitative, but by no means ferious. For imita-
tion is here effefted by incans of many inftruments, and through many gel-
tures of bodies not altogether graceful, In difcourfe, too, there is imita-
tion in every Mufe ; and in things of which the graphic art is the mother,
where things, many and all-various, are expreffed in moift and dry bodics ;
none of which, though fabricated with the greateﬁ diligence, can in any
refped render a man wife.  After imitation, thofe arts remain which afford

* That is, they are firft to man, who fe naturally adapted to proceed from the imperfeét o the
periedt; but the perfeél is firft to nature.

innumerable
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innumerable helps to men on innumerable occalions. The greateft of thefs
and the moft nfeful is the warlike art; but it is 1 want of abundance of
felicity, and naturally rather requires fortitede than wiflom.  Buot that
which they call the medicinal art affords us affiftance in unfeafonable cold
and heat, aud in all thofe circumftances by which the nature of animals is
injured ; at the fame time that no one of thefe contributes to the moft true
wifdom, for they proceed by uncertain conjeftures and opinions. We like-
wile acknowledae that pilots and faitors afford vs affiftance ; but at the fame
time we do not permit any one of thefe to be called a wife man.  For none
of them knows the rage, or the friendfhip, of the winds, which is the moft
acceptable thing in the whole of the pilot's art.  Nor yet do we call thofe
wife who by the power of cloguence afford affiftance in courts of juftice ;.
for thefe pay attention to the manners of opinion, through memery and
experience, but wander from the truth of things juft in reality. There
ttill remains a certain abfurd power with refpe® to the opinton of wifdom,
which many denominate nature rather than wildom. This takes place
when any one eafily underflands a thing which he is learning, and firmly
remembers a multitude of things; and can rapidly attribute to any thing
that which is accommodated to it, when it is proper fo to do.  For all thefe
fome denominate nature, others wifdom, and others fagacity of nature.
But no prudent perfon will ever be willing to call any one of thefe a truly
wife man. It is however neceflary, that a certain fcience thould be rendered
apparent, which he whe poffeffes will_be truly wife, and not only fo in
cpinion.  But let us confider ; for we are attempting a thing in every refpett
difficult, as we are endeavouring to find fomething different from the above.
mentioned particulars, which may be truly and with propriety called wils
dom, and which he who receives will neither be vile, nor ftupid, but be
rendcred through it wife and good, and become an elegant man in a city,.
whether he governs or is governed.

Let us, therefore, confider this in the firft place, inveftigating that one
fcience belonging to human nature, which not exifting, man would become
moft {tupid and unwife. But chis is not very difficult to perceive. For,
as [ may fay, referring one to one, that which number imparts to the mortal
race will accomplith this. I think, however, that a God himfelf, rather
than a certain fortune, gave us this for our prefervation. It is propes,

however,
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however, to inform you what God I think it was, though my opinion wil
appear wonderful, and yet in a certain refpeét not wonderful.  For, how is
it poflible that he who is the caule to us of every thing good fhould not alfo
be the caufe of by fur the gresteft good, prudence? But what God am |
celebrating, O Megillus and Clinias? Neasly Heaven, whom it is moft
juft we thould, in the higheft degree, honour, and ferveutly pray to, fince
this is done by all other Demons and Gods, That Heaven, indecd, i3 the
caulz to us of all other good, we all acknowledge. But we mutll alfv affert
that, at the fame time, he has given us number, and (i1l imparts it to us, if
any one is willing to follow us in what we fay. For Ae will afcend to the
right contemplation of this divinity (whether we may be allowed to call
bim the World, or Olympus, or Heaven,) who attends to the variety it
contaius, and how, by the courfes of the ftars which revolve in ity it imparts
the feafons and nuatriment to atl th]ngs; and befides thefe, prudence, a5 we
have faid, together with all number, and every other good, But this is the
greateft thing, wheu any one, receiving from him the gtft of number, pro-
ceeds through every circulation,  Again, recurring back a little, let us call
to mind that we very rightly conccived that, by taking away number from
human nature, we fhould be deprived of prudence. For the foul of this ani-
mal would fcarcely any longer be able to receive every virtue, if deprived of
reafon,  But the animal which does not know two and three, the even and
the odd, and is entirely ignorant of number, will never be able to give a rea-
fon refpedting thofe things of which it alene poflefles fenfation and memory ;
but nothing hinders it from pollefiing the other virtues, I mean fortitude
and ternperance, without this knowledge. However, he who is void of
true reafon can never become wife. Aund he to whom wifdom is not pre-
fent, which is the greateft part of the whole of virtue, as in this eafc he will
not be perfectly good, fo he will uever be happy. So that there is the
greateft neceflity that number fhould be eftablithed as a priuciple : but to
thow that this is neceffary, a difcourfe longer than the preceding is requiiite.
It was, however, juft now rightly aflerted by us, that all the other arts
which we 2 little before enumerated, waft he entirely fubverted if the arith-
metical fcience is taken away. But fome one who looks to the arts may be
of opinion, that there are but few things in which mankind are indigent of
number ; yet, even here its utility is great. DBut if any one looks to that

VoL, 11. 38 which
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“which is divine and mortal in generation, in which the cultivation of divi-
nity and true piety are known, he will find that no prophet can compechend
the mighty power which the whole of number poflefles,  For it is cvident
that every thing pertaining to muiic requires numbered motion amd found.
And, which is the greateft thing, it may be calily kuown that nwmber is the
cuufe of every thing good, but of nothing evil, becavic every irrational, difs
ordered, inelegant, and unharmonious lation, and all fuch things as parti-
cipate of a certain evil, are deprived of all number. And this cught to be
thus under{tood by him who is to Le finally happy. * To which we may add,
that he who is ignorant of the juft, the good, the beautiful, aud all fuch
things, and who has pot received a true opinion refpefing them, caunot
employ the power of aumber in order to perfuade himfelf and others.

But let us now proceed to confider how we learnt to number :—Whence,
then, came we to perceive one and two; fo that we might underiland that
in order to the knowledze of which we received this power from the uni-
verfe! Nature, indeed, has not imparted to many animals the power of
pumbering, derived from their parents ; but Divinity firft implanted in vs the:
ability of underflanding number in that which is pointed out to us.  After-
wards he rendered it more apparent to us; in which unfolding of things:
nothing can be feen more beautiful, if one thing is compared with another,
than the genus of day. iIn the next place behold the night, which pof~
{cfles the greatelt diverfity. Ior, by continually revolving thefe things, youw
will fee many days, and many nights, in which the heavens, without ceafing,
teach men one and two, fo that even the moft indocile may hence learn to
number. For thus each of us, on perceiving thefe things, may underfltand
three and four, and the mauy, And from thefe, Divinity fabricating, made
one thing the moen, which at one time appearing greater, and at another
lefs, continually varics as far as to fifteen days and nights. Andthisis a
period, ifany one is witling to eftablith the whole circle as ene. 5o that, as.
I may fay, the moft indocile animal may learn to number, if he is one tor
whom Divinity has imparted the ability of learning, And, as far as to thefe,
and in thefe particulars, every animal has the ability of becoming fkilled in
arithinetic, by confidering one thing itfelf, by itfelf. But always to reafon
about all numbers, when compared with each other, appears to be 2 more
arduous undertaking.  And for the fake of this, Divinity having made, as

we



THE PHILOSOPHER. 305

we have faid, the moon, increafing and decreafing, fabricated months for
the purpole of conflituting the year, and caufed us to compare every num-
ber with number, with profperous fortune, Hence, earth bears fruit for us,
and becomes protific, fo that the is the nurfe of all animals; and winds and
thowers are produced, ncither immoderate nor immen{e.  But if any thing’
evil happens in thefe, it is proper to accule not a divine, but human, natore,
as unjuftly diftributing its own life. To us, therefore, inveftigating laws,
ik has appeared, that othcr things which are beft for men, are eafy to be
known, and that every one can quiClclll:ly underfiand and perform what we
aflerted refpecting them, ifhe underftands what is advantageous and what is not
fo. It has been thown by us, indeed, and at prefent it appears, that all ether pur-
fuits are not difficult in the extreme ; but to affign the manner in which men
may be rendered good, is perfedtly difficult. And again, to poflefs other goods
in a proper manner is, as has been faid, poffible, and not difficult,—I mean
riches, and the body, Likewife, every one acknowledges it is requifite that
the foul fhould be good; and every one will fay that it becomes goed through
temperance, fortitude, and the like, Every one, too, will fay that the foul
ought to be wile; but what the wifdom is which it eught te acquire, is not,
as we jult now obferved, determined by any of the multitade. Now, there~
fore, befides the above-mentioned kinds of wifdom, we have difcovered a
wifdom by no means vile; {o that he who learns what we have difeuiled will
appear to be wife. But whether he who learns thefe things will be in
reality wife and good, muft become the fubjet of our diftourfe.

Crin. How juftly, O gueft, you faid that you fhould endeavour to fpeak
greatly about great things!

GuesT. They are not triffing things, Clinias; and what is of ftill greater
confequence, they are in every refpeft true.,

Criv. Exceedingly fo, O gueft; but, at the fame time, do not yield to
labour, but continue your difcourfe.

Guest. 1 will.  Neither do you, thercfore, be weary of hearing.

Crin. We thall not: for I will be anfwerable to you for both of us,

GuesT. Itis well.  But it is neceffary, as it appears, to {peak firfl of all
from the beginning; and efpecially, if we are able, we fhould comprehend
in one name that which we confider as wifdorm. But if we are very inca-
pable of uccomplithing this, we fhould conflider that which ranks in the

3E 2 fecond
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fecond place, the quality and number of thofe arts, which he who receives
will, according to our doftvine, be 2 wife man.

Crin. Proceced, then, in this maoner,

GuEesT. In the next place, then, the legiflator will be without envy who
fpeaks better refpeting the Guds than the antients, and who employing, as
it were, beautiful dicipline, honours. the Gods with hymos, extols their
felicity, and thus pafles through life.

Crin. You fpeak well, O gueft; fince the propofed end of your laws
confifts in acquiring the beft and moft beautiful end of life, through reve~
rencing the Gods, and purky of conduél.

Guest. How, therefore, thall we fpeak, Clinias? Deoes it appear to you
that we fhiould vehemently honour by hymning the Gods, and that we thould
befeech them that we may proceed to fpeak things the moft beautiful and
the beft refpecting their divinities? Or how do you fay?

Crin, Thus, in a wonderful manner, But, O demoniacal man, confiding
in the Gods, pray, and begin your difcourfe on the beautiful things refpeding
the Gods and Goddefles.

Guest. Be it o, if Divioity himfelf is pleafed to be our leader. Do yow
only pray with me.

€rin. Now, therefore, proceed with your difcourfe.

Guest. As the antients, then, as it feems, have badly delivered in images
the generation of Gods and animals, it s proper, in the firft place, accord-
ing to our former aflertion, to accomplifh this in a better manner, by re-
fuming our difcourse to the impious. For, if you remember, Clintas, we have
thown that there are Gods, that their providence extends to all things botl
fmall and great, and that they are not to be appeafed by any vnjufl fupplica-
tions or gifts,  Thefe things, indeed, you thould call 1o mind, becaufe they
are highly true, But the greateft among thofe afferticns is this, that every
foul is more antient than every body. Do you remember? or, rather, do
you not perfectly remember this ! For that which is better, more anticnt,
and more divine, 15 prior to that which is worfc,junior, and leis honourable.
And, univerfally, that which governs is more antient than that which is
governed, and that which leads thaa that which is led. We muft admit
this, therefore, that foul is more autient than bedy. But, if this be the cafe,

it is probable that what is firft iu the generation of the ficft muit take the
Jead,
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fead. We lay down this polition, then, that the principle of a principle fub-
fifts in a more becoming manner, and that thus we fhall moft rightly afcend
to the wifdom refpefting the generation of the Gods,

CriN. Let thefe things be o, which are afferted in the belt manner we
are able.

Guest. Come, then, do we not fay that an animal then fubfifts moft truly
according to nature, when one compofition of foul and body produces by its
junétion one form?

CrLin., Wedo.

Guest. A thing of this kind, then, is moft juftly called an animal.

Crin. It is.

Guest. But it is requifite, according to aflimilative reafoning, to fay, that
there are five folid bodies, from which the moft beautiful and beft things
may be fathioned. But the whole of the other genus poffe(fes one form. For
there is not any thing elfe which can be gencrated imrhortal, and in 2o
refpedt at any time pollefs colour, cxcept the truly moft divine genus of
foul. But this is nearly that alone te which it perrains to fathion and fabris
cate 3 but it belongs to body to be fathioned, generated, and become the
object of fight. And we again aflert (for it muft not be¢ faid once only) that
it is the property of foul to be iuvifible, endued with knowledge, intelligible,
and to partake of memory and the reafoning power in even and odd muta-
tions. As there are, therefore, five bodies, it is requifite to fay that twao of
thern are fire and water, that the third is air, the fourth earth, and the
fifth mther. But i the feveral principalities of thefe many and all-various
animals are produced. The truth of this we may thuslearn in one of thefe
bodies. For let us, in the firft place, confider the terrene genus of animals,
viz. ali the human kind, all fuch animals as have many feet, and are without
feet, fuch as have a progreffive motion, and fuch as are ftable and connécted
by roots. But this one thing vnght to be attended to, that though alt ani-
mazls are conflituted from all thefe generz, ver the terrene genus abounds
with e.rth and fofidity, It is, however, requifite to place another genus of
animals, which is generated, and, at the fame time, capable of being feen.
For it confifts for the mott past of fire ; but likewife coutains fmall parts of
earth and air, and of ail other things. Hence, it Is requifite to aflert that

all-various and vifible animals are generated from this genus. It is hkewife
: neceflary
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neceflary to think that thefe genera of animals conttitute all that the heavens
conrain ; ot, in other words, that they are the divine genus of the ftars, cone
fitting of a moft beauriful body, and of a foul the moft happy and the beft.
It is alio requifite to confider this refpecting thefe two genera of anirnals.
For each of them is, from the greateft neceffity, either indeftruflible, im-
mortal uud divine, or the life of cach is fo extended as not to require any
longer period of duration. Iu the firk place, therefore, as we have faid,
we muft confider that there are thefe two gencra of animals. And we again
fay that both of them are vifible ; the one, as it appears, confilting wholly
of fire, and the other of earth. We muft likewife affert, that the earthly
genus is moved in a diforderly manner, but that which confifts from fire, in
perfedt order, It is proper, therefore, to confider that which is moved
without order, as ftupid. Buwt it is requifite to eftablith this as a great argu-
ment, that the natures which révolve in the heavens are endued with intel-
le€t,—I mean, that they always proceed according to the fame and in a fimi-
lar manner, and both do and fuffer the fame. But the neceflity of a foul pofe
tefling intelledt is by far the greatelt of all ncceffities . For it promulgates
laws governing and not governed. But when foul, which is a thing of the
moft excellent nature, deliberates according to the moft excellent intelledt,
then that which is perfe&t according to iutellect takes place in reality, nor
can an adamant be more firm and wnconvertible than fuch a foul.  Indeed,
the three fates preferve perfeft that which is deliberated by each of the Gods
with the beft counfel. It is requifite, therefore, men fhould be convinced
that the ftars, and the whole of this progreflion, are endued with intelled,
from this circuinflance, that they always perform the fame things, For in
the palt time they have dcliberated for u wonderfully extended period re-
fpefting their allions. But they are not, in dcliberating, agitated upwards
and downwards, nor do they wander and revolve in a diforderly manner,
afting differently at different times, The contrary of this, however, appears
to many of us,—I mean, that becaufe they perform the fame things, and in
a fimilar manner, they are without a foul. The vulgar, too, embracing this
INSANE OPINION, conceive that the hunan genus is intelletual and vieal,
becanfe it is moved, but that the divine genus is deftitute of intelleét, becaufe

¥ For pecfusfion belongs to foul, but neceffity to intelledt,
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it abides in the fame lations. But it becomes the man who attributes to
the Gods things more beautiful, more excellent, and more friendly to their
naturcs, to conceive that it is neceffary to confider them as poflefling intel-
1@, becaofe they always accomplith the fame things, according to the fame,
and in a fimiar mauner. And thar this is the nature of the flars, moft beau-
tiful to the fight, and which by a progreflion and mufical dance, the moit
beautifu) and magnificent of all choirs, produces i all animals every thing thar
is proper and becoming. But that we juftly confider them as animated,
mav, in the firft place, be evinced by their magnitude. For they are not
iu reality {o {inall as they appear to be ; but it deferves to be believed, that
each of them is of an immenfe magnitude, as this may be thown by {ufficient
demonftrations. For we may rightly think that the whole fun is larger than
the whole earth; and that all the ftars poflefs a wonderful magnitude. We
thould condider, therefore, after what manner fo great a bulk can be made
to revolve by a certain mature perpetually in the fame time. 1 fay, theres
fore, that Divinity is the caufe of this, and that it cannot in any other man-
ner be accomplithed, For it can no otherwife become animated than through
a God, as we have evinced, As Divinity, thevefore, is the caufle of its
animation, and all things are cafy to a Gad, in the firft place, he generated
every body and every bulk in the beavens an animal ; and, in the next place,
he caufed it to move in that manner which be conceived, by a diancétic
energy, to be the beft.  And now, refpefling all thefe particulars, we thal}
make one true aflertion, viz. It is impofifible that earth, heaven, all the
ftars, and all the bulks compnfcd from thefe, could fubfift, unlefs a foul s
cither prefent with each, or refident in each, enabling them to revolve with
fuch accuracy according to years, and months, and days, and thus procuring
for all of us every good. But it is requifite that, by how much more vile
man is than celeftial animals, by fo much the lefs fhould he trifle, but affert
{omething confpicuous concerning them, Ele, therefore, who affigns cer-
tain fluxions of bodies, or natures, or any thing of this kind, as the caufes of
the celeflial convolutions, will not aflert any thing confpicuous.

It is, however, requifite to reconfider what we have faid with the ntmoft
attention, that it may appear « hether our aflertions were reafonable, or alto-
gether futile. In the firit place, then, we aid, that there were two things,

the
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the one foul, and the other body ; and that there were many things pertain-
ing to each, Welikewife afferted, that all thefe mutually differed from each
other ; and that there was no other third thing commen to any ene of them:
but that foul differed from body in this, that the former puffelivd, and the
Jatter was deflitute of, intelleét; that the one governed, and the other was
in a flate of fubjeftion ; and that the one was the caufc of all the paffions of
bodies, but that the other was not the caufe of any one of thefe, So that
ke who afferts thac celeftial natures were generated by any thing elfe, and
that they do not confift, in the manner we have faid, from foul and body,
muflt be very ftupid and irrational. 1fy therefore, it is requifite that the
arguments refpecting all fuch particulars as thefe thould be viGoriovs, and
that every nature of this kind fhould be believed to be divine, one of thefe
two things muft follow, viz. we mutt either celehrate the celeftial orbs as
Gods, and in {o doing we fhall aft moft rightly ; or we muft counfider them
as imuges of the Gods, fabricated as ftatues by the Gods themielves, For
thele two confequences are neither abfurd nor of fmall importance, but, as
we have faid, one of thefe muft enfue; and thefe ftatues are to be honoured
beyond all other ftatues. For no ftatues will ever be found more Leautiful
and more common to all men than thefe, nor any that are eftablifhed in
mere excellent places, or which fo tranfcend in purity, venerablenefs, and all
life, as thefe, which are throughout gencrated the fame, Now, therefore,
we fhould alfo endeavour to affert this refpeéling the Gods, viz. Since we
perceive two fpecies of vifible animals, one of which we fay is immortal,
and the whole of the other which is terrene, mortal, we fhould endeavour
to unfold, according ta probable opinion, three fpecies of animals which
fubfift between thefe five, After fire, then, we place wther ; and we aflert,
that from it foul fathions animals which poffefs, like other genera, an abun-
dant power from their own nature, but the fmalleft degree of power for the
fake of a mutual bond, from other genera,  But, after xther, foul fathions
from air another genus of animals; aud a third genus from water,  Soul,
therefore, having fabricated all thefe, flled the whole of heaven with ani-
mals, employing, to the utmoft of its power, all the genera, as all thefe par-
ticipate of Jife.  But the fecond, third, fourth, and fifth, beginning from the

generation of the vifible Gods, at length end inus men. Refpeéting the
4 Gods,
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Gods, Jupiter, Juno, and all the refl, let any one affign them fuch places as
he pleafes, if he only diftributes them according to the fame law, and con-
fiders this reafoning as ftable.

We muft call, therefore, the nature of the ftars, and {fuch things as we
perceive together with the ftars, the vifible Gods, the greateft and the moft
honourable, perceiving every way moft acutely, and ranking among fuch
things as are firft. Bur after, and under thefe, in a following order, damons
fubfift, an aérial genus, poffefling a third and middle feat, who unfold the
will of the Gods to men, and whom it is highly fit we fhould honour by
prayers, for the fuke of cbtaining their propitious interceflion. We canuot,
however, wholly perceive either of thefe two kinds of animals, ane of which:
fubfilts in ether, and the other in a following order in air.  Fer, though
thefe diemons are by their fituations near us, yet they never become manifeit
to us; but they participate of an admirable prudeuce, as being docile and of
a good memory ; and they know all our thoughts.  They likewife love in a
wonderful manner worthy and good men, and vehemently hate fuch as are
vicious, as being themfilves participants of pain,  For the Gods, indeed,
who poflefs the end of a divine allotiment, are fituated teyond the reach of
all pleafure and pain, and participate, in the utmoft perfetion, of prudence
and knowledge. And, as the heavens are full of animals, thefe demons,
and the higheft Gods, mutuaily * interpret all things to each other.  For the
middle animals are borne to earth and the whole heaven with a light and
rapid impetus. But he who affimilates the 6fth genus of auimals, which is
from water to a demigod, will affimilate rightly. And this genus is fome-
times vifible, and fometimes concealed from our fight 3 and, when it is vifible,
is feen in a wonderful and obfcure manner.  As, thereture, there are thefe
five kinds of animals, whatever occurs to us in dreams, oracles, and divina-
tirrs, and fach things as we hear through the voice of the healthy or dif-
eafed, or which happen to us at the clote of life, wheuce many ficred rites
are iuftitoted, both privatcly and poblicly, and will be inftituted hereafrer —-
<with refiedl to all 1hefe, the legiflator who proffeffes the fmallefl degree of intel-
Dty aced dever meke Bnovations in any of them, lefl e fhonid turn his city
1o a relizion swhich foffeffos nathing confpivuous. Nor will he forbid any thing

' By dainons interpreting all things to the Gods, nothing more is implied than an energy in
demens, by which they become hitted to receive the infuence of divinity more abundantly,

VOL. I, 3F relpecting
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refpeting facrifices which the faw of his country has eftablithed, as being
convinced that it is not pofhble for a mortal nature to know any thing zbout
fach like particulars.  And for the fame reafon Mvst NoT rHosE BE
THE WORST OF MEN WHO DO NOT CELEDRATE THE TRULY APPARENT
Gops, AND wHoO sUFFER THE OTHER GuUDS TO REMAIN DFPRIVED OF
THEIR SACRED RITES, AND THE HONOURS WHICH ARE TIIEIR DUE?
For this is jult as if fome one thould perceive the fan and moon infpeéting
without recetving any honours from the whole of the human ruce, and at
the fame time fhould not be anxious for the celebration of their divinities by
mankiod, that feflivals and facrifices may be inftituted, and that certain parts
of greater and leffer years muy be often diftributed in honour of them.
Would not fuch a one, if he thuuld be {aid to be evil both to bimfelf and to
any other by whom he is kuown, be juftly faid to be {o?

Cein. Undoubtedly, O guelt: for fuch z one muft be the worll of meén,

GuesT. Know alluredly then, friend Clinias, that this very thing has
now bappened refpecting myfelf,

Criv. How do you fay?

Guest. Know that there arc eight powers revolving round the whole hea-
ven, which are fifters to each other, aud which I have beheld without paying
them any great attention : for this is eafy for another to accomplith, Of thefe,
the following are three ; one of the fun, another of the moon, and another
of all the ftars, which T mentioned a little befere: and befides thefe there
are five * others. With refpeét to all thefe, and fuch natures as are con~
tained in thefe, whether they have a progreffive motion themfelves, or are
borne along in vehicles, no one of us fhould at any time think that fome of
them are Geods, and others not; nor yet, that fome of them are legitimate,
but others fuch as it i1s not lawful for any of us to mention ; but we fhould
fay that they are all of them brothers, and that they live in fraternal allot-
ments, We thould likewife honour them, not ordaining for fome a year,
for others a2 month, and for others no aliotted portion of time, in which
they accomplith their revolutions, and at the fame time give perfetion to a
world, which reafon determines to be the moft divine of all vifible things,
This wotld a happy man will in the firft place admire; and, in the next

* Viz. the five plancts, Saturn, Jupiter, Mara, Venus, and Mercury.

place,
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place, he will ardently defire to learn as much refpefting it as iz poiiitle w
a mertal nature 5 thinlung that he fhall thns pats through hfe in tue beft

and moft forteeate manwer, and after death o

e at places adapred to
virtue ; and thus Leing troly ivitiated, and purticipativg fa reality of pru-
dence, and becoming one, will pafs the reft of his time in

_ the contempla-
tin of Cunzs the ot beautiful of all fuch as pertain to toe

fighr.

It now reruins that we fhould refute, i the next place, what and how
many thele are.  For we may without falfebood ftrenuoufly adert as follows,
b again {iy, then, thet there are cight of thefe, threc of which we have
elready ditcuffed, and conlequently five remain. ot the fourth and Al
lation and tranfition are nearly equal in fwiftnets with the fun, and are
neither flower nor {wifter.  And of thele three, intelieét is always a fufficient
leader, T mean of the fun, Lucifer, and that third which cannot be denc-
minated becavle it 35 not known,  But the reston of this is, hecanfe a
Bazbarian was the filt fpcQator of thefe.  For an autient region is the
pade of thate who firft underftood thefe particulars through the beauty of
the fummer teatian, And fuch was Egvpt, and Svriz, where, as | may fay,
ail the (tars are perpetually apparent, becanie clouds and raiv are always far
remote from that pare of the world.  Hence, botli bere, and in every other
place, thefe things are found by the experience of an infinite length of time
to be trues and on this account they ought boldly to be eftablithad by the
laws,  Fur to think that divine patures are not hoveurable, or that thefe
thinsy are not divine, is clearly the provinee of one not codoc? with iue-
tlicet. But it s requifite to aflign this as the readon win they bave no
wimes, though ndeed they are denominnted by cericin perion.. § o Lucta
sor s eadled Veiper, or the ftar of Venus, by which it s prokutic that the
atthar of thiz appellation was a Syrian, But the flar witch revados with
ant equal seiecity wih the {un 2ad Luciter, is called Stilbon, or Mercury.
And, betides thete, there are three lations of thole ftars, whofe courte is to
the right hand, in conjund@tion with the fun and moon.  Bur it is requifite
to call the erghth ol b one, which may with the greateft propriety be dene-
mizated the vrper worlds This orb moves contrary to the reft, and draws

® That is, the fplicre of the fxed Gars.

3F 2 the
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the others along with it, according to the opinion of thofe who have fome
fkill in thefe affairs. But it is neceflary to fpeak of fuch things as we
fufficiently know, ¥For true wifdom will thus in a certain refpet appear to
him who participates, though in a fmall degree, of right and diviae intelli-
gence. ‘Three flars then remain, one of which differs from the reft by the
flownefs of its motion. This ftar is called by fome Phienon, or Sararn,
That which is next to this in flownefs is called Phaethon, or Jupiter: and,
after this follows Puroeis, or Mars, who has the moft red colour of them all,
Thefe things, when explained by any one, are not difficult to be underftond 3
but, when underftood, we fhould frame fuch couceptions refpefiing them
as we have mentioned above. This, alfo, ought fo be known by every
Grecian, that we inhabit a region which is nearly the beft of all others for
the acquifition of virtue, DBut it is proper to affert that its praife confifls in
being fituated between the naturé of fummer and winter. However, as we
have faid, becaule we are more diftant from the nature of fummer than the
Barbarians we underftood poficrior to them the orderly arrangement of
thefe Gods; yet we muft alfert, that wharever the Greeks receive from the
Barbarians, is by them carried to greater perfeftion.  ‘This, too, we fhould
conceive ta be the cale with refpedt to the fubjeét of the prefent difCourte.
For, though it is difficult to difcover without ambiguity all fuch particulars
as the prefent, yet the hope is both beautiful and great, that the Grecks
will reverence all thefc divinities with a more excelient mode of worfhip
than that which they received from the Burbarians, and that they will
employ both difcipline and thie Delphic oracles, and every legitimate obferv-
ance, for this purpsfe,  Nor thould any Greek be at any tim. fearful, that
mortals ought not bufily to employ themfelves about diviue concerss; but,
on the contrary, he thould think that neither is a divine nature deftitute of
intelleét, nur ignurant of human nature. For he knows that, in confequence of
Divinity acting as a teacher, thofe that are tanght fullow and learn: and he
Likewife certainly knows that he teuches us number wad to numerate. For he
would be the moft ftupid of all beings if he were ignorant of this. Fur,
as it is faid, he would truly bz ignerant of himflf, if he were indignant, and
not delighted with thofe that arc able to learn, and who are rendered good
through Divinity. But it is highly reafonable to fuppofe that the firft con-

ceptivns
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ceptions of men, refpeCting the nature and aftions of the Gnds, wete neither
fuch as wife men would frame, nor thofe that fuccceded them.  For they
afferted, that fire and water, and the other bodics, were the muoft antient of
afl things; but that the particulars belonging to that wonderful thing fosl
were of poftesior origin. Hence, they confidered the lation of body as
better and more honourable, and as moving itielf through heat und cold,
and every thing elfe of this kind : but they aflerted that foul neither moved
hody nor itfelf, Bur, now fince we fay, if foul fubliifts in body, that it is
not ut all wonderful it (hould move and carry about both the body and itfelf,
there can be no realon to difbelieve its ability to carry about a certain weight,
Hence, as we now think proper to affert, that fuul is the caufe of the unis
verfe; and as of things, fome are good and others evil, it is not at all
wounderful, that foul {bould be the caufe of every iztion and motion, but that
a lation and moticn which tends to goed thould proceed from the Left foul,
and a lation and motion to the contrary, from a contrary foul. But it iz
neceflary that things good thould have vanquilhed, and thould continue to
vanguifh, things which are not fo.  All thefe particulars have been afferted
by us according to Juftice, the avenger of the impious.  With refpeét, how-
ever, to that which we have juft now examined, we ouzht not to hefitate in
afferting, that a good man is a wife man,

Let us however fee, whether this wifdom, of which we were fome time
fince in fearch, can be acquired by difcipline or art.  For, if we are deflitute
of the knowledge of this, we fhall be ignorant of things juft. Thus it
appears to me, and thercfore | affert this to be the cafe.  For, having
explored wpwards and downwards, I will endeavour to evince to you that
which has become apparcnt to me.  For, when the greatelt part of virtee
1s negligently attended to, it becomes the caule of ignorance, as what we
have juft now fakl appeurs to me moft perfpicuoufly to fignify., But no one
thall perfuade us, that there is any part of virtue belonging to the morral
race, greater than picty,  We muft likewife affert that this is not produced
in the moft excellent nateres through the greateft ignorance.  But thofe
are the moft uxcellent miturcs which are moft rarely found, and which
when found benefit others in the higheft degree. For the foul which
moderately and snildly receives a flow, or the contrary nature, is fimple and

‘ ' ingenuous :
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ingenuous: it likewife admires fortitude, and is obedient to temporance §
and, what is the geateft of all o theft natures, it is able to learn, is of a
good memory, is a lover of literature, and is very much delighted with
things of this kind. For thele things are not eafily implanted by natace ; and
when theyv are innate, and obtain proper education and difcipline, their peileflors
obtain fuch authority. over moft part of their inferiors as to caufe them to
think, fpeak, and aé, in fuch a manner as is requifite, and when it is requifite,
towards the Gods ; prevent them from cmploving artifice iu the faerifices and
purifications which are performed both to Gods and men; and dilpofe tham
to honour virtue in reality, which is the moft imporrant of ail things to every
city. ‘This part, therefore, we fay is naturally the moft principal, and, when
inftructed, is capable of learning in the greateft degree, and in the bedt man.
ner, But no one can teach, unlefs Divinity leads the way, It is Berter, there-
fare, not to learn from onc who teaches, but at the fame time dovs not a&
after this mavner. However, from what we have now fatd, it is neeeffary to
learn thele things; and I have afferted that a nature of this kind is the moft
excellent. l.et us then endeavour to explain whar thefe particulars are, and
how it Is requilite to lcarn thern; and this both aceording ta my ability, whoam
the {pcaker, and the ability of thofv who are able to hear, that we may know
after what maunner certain things pertaining to the culture of divinity may be
learnt, Perbaps, therefore, what you will hear is unuiual; we fhall, how-
ever, meution the name of the thing which, to hum who is iguorant of it,
would never appear to be the name.  Are you then ignorant of altronemy,
and that a truc aftronomer is neceflarily the wifeft of men? Nut, indeed,
that he is fo who aftrottomizes accerding to Hetiod ', and all fuch as confider
the rifing and fetting of the ftars; but this muft be affirmed of him whe
coutemplates the eight periods, and how feven of thele are contained under
the firft, and in what order each revolves. But no one will eafily contem-
plate thefe things, unlefs he participates of a wonderful nature, as we have
juft now fuid, and as we fhall again fay, unfolding what is to be leurnt,
and the manner of learning it.  In the {irft plave, thercfure, 1ot tis be faid

T Alluding to The Works and Days of Hefiod. He is not a true altronomer who fludic, the hea-
venly bodics with a view 1o the necoffuries, cenvenicnces, or clegancics of a moral lfz, but
ke who {psculates them as images of true beingse

’ Liy
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by us, that the moon accomplifhes its period moft fwifily, and thus, firft of
all, leads forth month and full moon.  In the fecond place, it is requilite to
confider the fun who produces the folftices through the whole of his period,
and, together with the fun, thefe that revolve in conjenétion with him.
But that we may not often aflert the fame things about the fame, the revo-
Intions of all thofe natures which we mentioned before, and which it is not
ealy to uuderftand, muft be made the fubje@ of contemplation; preparing
human nature for this purpofe by diftiplines pertaining to thefe fpeculations,
and this by long exercife aud labour, while it is in a juveuile flate. On
this account, the mathematical difciplines will be neceflury 3 of which the
firlt and the greatelt is that which refpe@s numbers, but not thofe that
poflefs a body, but which contain the whole of the generation and power of
the even and the odd, as thefe two centribute to the knowledge and nature
of things. That which is very ridiculoufly cailed geometry * follows thefe
in an orderly fucceffion, But the fimilitude of numbers paturaliy diffimilar
to planecs, becomes confpicuous by comparifon, This circumftance, how-
ever, to hitn whe is capable of wnderftanding it, will evidently appear to be
not a human, but a divine miracle. After this, thole numbers which receive
a triple increale, and are fimilar to the nature of a folid, are to be confi-
dered, and likewife thele that are diffimilar co this nature, which is called
by thofe that are converfant with it, geometry. But this, to thofe that are
eapable of underftanding it, is a divine and wonderful thing, that as the
power of things always revolves about that which is double, and in its own
oppofite, according to cach proportion, every bature is fathioned according
to genera and fpecies.  The firft power, therefore, of the double proceeds
accerding to number, in the ratio of one to two, being double * according to

power.

! Alluding to its name, which fignifies the meafuring of che earch, which is 2 mechanical ope-
ration § but geometry 38 a Mpeculative feivnce,

* Of nembers, fome are linear, others fuperficial, and others cubic and folid.  The firfl are
fuch as the number 2 the lecond fuch as che number 4, which is the fquare or fecond power
of 2; and the thivd Tuch s cight, whichis the cube or thied power of 2. Duple proportion alfe
was confidered by the anticnts as perfe.  In the frit place, becaule it is the ficlt proportion,
being produced between one and two; and, inthe (ecend place, becaule it contains all proportions

within
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power.  Dut in that which is folid and tangibie, the double agrin proceeds
from one to eight. Another power of the double proceeds to the middic.
but perhaps into that which is more than the lefs, and lefs than the greater ;
while again, another power by the fame part furpalles, and is furpafled by
the extremities,  But in the middle, of the proporlion of fix to twelve, the
fefquialter and fefquitertian proportion fubfifts. And in the middle of thefc,
a power revolving to both diftributes to men an according and apt utility,
which is imparted by the bleffed choir of the Muies for the fake of fports,
rhythm, and harmony. All thefe things, therefore, are produced and fobfift
after this manner. But their end is this, that we may betake ourfelves to
divine generation, and the moft beautiful and divine nature of things vifible,
as far as divinity has conferred on men the ability of beholding them, Thefe,
however, we fhall never Lehold without the above-mentioned difcipline.
Befides this, in our feveral converfations we mufl refer every individual
thing to its fpecies, by interrogating and confuting when any thing is im-
properly afferted.  For this may be rightly fzid to be the moft beautiful and
the firlt touwch-ftone which men can employ. But where only a pretended
examination takes place, it is of all labours the moit vain.

Further Rill, the accuracy of time muft be confidered by us, and the ex.
aftuels with which it caufes all the revolutions of the heavenly bodies to be
accomplithed ; that he who believes the affertion to be true, that foul is
more antient and more divine than body, may alfo think it was beautifully
ana fufficiently faid, rhat all things are full of Geds, and that noone of the
natures more excellent than mankind, at any time forget, or pay but littls

within itlelf; for the fefquialter, fefquitertian, and the Tike proportions are, as it were, parts
below duple proportion.  The numbers which the author of the Fpinomis here adduces are 1, 2,
4, 6,8, 12, The ratio of 4 te 2 1sduple, and thac of 8 10 4 i5 2'fo duple,  Thefe two excefles
are equal in ratio, fur that of ¢ach is duple, but they are not rqual it number; for 8 cxceeds 4
by 4, but g execeds 2 by 2. Again, if we compare 6 to 4, and afterwards to 8, in the firft cale
we tha!l have 2 fefquialter, and in the fecond a felquitertian 1atio 3 but thele excefles are unequal
ia ratio, but equal in oumber. For the ratio of &6 to 4 = t%, and the satio of Btob=14; but
G exceeds 4 by 2, and isexcecded by 8 by 2. Again, compare 12 to 8, which is a duple ratio,
and between thele compare 810 each.  Then, 12 10 8 will be a fefquialeer zatio, and 8 1o b will
be a felquitertian ratio ; but a duple ratio arifes from 12 to 6; and the excefes between 12 and

8, and ¥ and 6, are uwnequal both in ratie and number. .
' attention
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attention to our concerns. But in all fuch things as thefe we fhould thus
confider, that he who rightly apprehends cach of thefe particulars will be
benefited by them ; but that it will be better for him who does not, to in-
voke Divinity. The manner, however, in which thefe particulars may be
rightly apprehended is as follows: (for it is neceffary to relate this alfo}—
Every diagram, {yftem of number, and compofition of harmony, together
with the one concord of all the ftars ip. their revolutions, cught to be beheld
by him who learns in a proper manner. But that of which we'are fpeaking
will become apparent to him who rightly learns looking to one thing. For,
10 thofe who reafon feieniifically, there will appear to be naturally one bond '
of all thefr. But he who attempts to apprehend thefe in any other way
ought, as we have faid, to invoke Fortune. For, without thefe, it is not
poffible that any nature in cities can be happy. But this is the mode, this
is the education, thefe are the difciplines; and through thefe we muft pro-
ceed, whether they are difficult or eafy. But it is not lawful to negle@ the
Gods ; fince the profperous conception of all the above-menticned parti-
culars becomes apparent by an orderly progreffion. And I call him who
nghtly apprehends all thefe, moft truly the wifeft of men. I likewife ftre-
nuoufly affirm, both in jeﬂ. and ferioufly, that fuch a one, when he has by
death filled up his allotted time, will no longer participate of many fenfes,
as at prefent, but will be a partaker of one deftiny alone ; and becoming one,
inftead of a multitude of things, will be happy, and, at the fame time, moft
wife and bleffed. And again, whether any one fives bleffed on the conti-
nent, or in illands, I affirm that he will always participate a fortune of this
kind ; and that, whether any one living a public or a private life ftudies
thefe things, he will, in like manner, obtain the fame deftiny from the
Gods. But, as we have faid in the beginning, and now the aflertion appears
to be moft true, 7t ir only pofible for a few of mankind to be perfelily bleffed
and happy.  And this is rightly afferted by us. For thofe that are divine
and at the fame time prudent men, who naturally participate of the ather
virtues, and who befides this have acquired all fuch portions of dlsfed dif-
¢cipline as we have mentioned, thefe alone can {ufficiently receive aud poffe(s

' Meaning Diafedlic ; for an account of which fee my Introduclion to the Parmenides.
VoL. II. 36 all
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all that pertains to a divine defliny. We legally, therefore, ordain, that
thofe who thus labour in thefe things, both privately and publicly, wheno they
have arrived at old age, ovght to poflefs the greateft authority in cities; and
that others Thould follow thefe, and thould celebrate all the Gods and God-
defles ; and laftly, that all of us, in confeqnence of having examined thefe
things, may, with the greateft propriety, exhost the nofturnal affembly to
the purfuit of this wifdom, :

THE END OF THE EPINOMIS,

THE



