"GO YE therefore, and teach all nations’
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«But ye shall receive power, after that the
Holy Ghost is come upon you: and ye shall
be witnesses unto me both in Jerusalem, ...an:

unto the uttermost part of the earths, Act.s,8.
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A CENTRE FOR WORSHIP
AND MISSION

U ganda and its Orthodox inhabi-
tants have at last their [irst stone-
-built Church. This Church is the full-
filment of alifetime’s longing of thou-
sands of Orthodox Africans who <in
the courtyards of the Lord> will per-
form their Orthodox worship and espe-
cially the Holy Liturgy of St. John
Chrysostom, which Father Reuben
Spartas, the fervent missionary, trans-
lated into their language, The Church
was inaugurated in great solemnity
on Sunday 12th of March, by the Me-
tropolitan of East Africa Mgr. Nico-
laos assisted by the Greek Archiman-
drite Chrysostomos Papasarantopou-
los, Father Reuben Spartas and seven
other African priests. The service was
attended by the King (Kabaka) of Bu-
ganda Mutesa the 2nd, the British Com-
‘missioner, Kiapazinga (the elected King
of Busoga), the Prince brother of Ka-
baka, the Prime minister of Buganda,
the President of the Greek Community
at Nairobi and hundreds of Orthodox
both Greek and African.

In his sermon the Metropolitan
thanked the King who granted the land
for building the Church and who inter-
rupted his holidays in order to be pre-
sent al the inauguration and prayed
for him and the prosperity of his peo-
ple. He also announced that prepara-
tions would soon start for the building
of the big Cathedral of St. Sophia,
on the neighbouring hill of Lubya,
this too being a present of the King
to the Orthodox Church.

Let us hope and pray that this
Church may be a centre of worship
and missionary radiation in the wholc
Africa.

FOR THE GLORY
OF THE LORD

On 218t May 1961, Mr. Theodoros Nan-
kyamas was ordalned a deacon by the
Metropolitan of Irinoupolis (East Africa)
and on Pentecost Sunday he became a
priest.

Mr. Nankyamas has obtained his de-
gree from the Theological School of
the University of Athens, has subse-
quently studied at Oxford and visited
many towns in Europe and the Middle
East. He returned back to Uganda in Ju-

7" e ordination of this Atrican Ortho-
dox priest is a milestone and another
blessing of God for the young Church
of Uganda. All Orthodox pray lor him
fervently so that God may give him
strength to work with all his spiritual
power and godly zeal in the stricken
Atrican for the glory of Christ.
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A MOVING OFFER

By the end of May, a collection box
was brought to our offices with the fol-
Jowlng unsigned letter.

«Let the name of God be blessed be-
cause he has given me the opportunity
of offering these small savings for fore-
ign missions. I do not know to what the-
se savings come up ; but I do know that
every coln in it is the result of a sacri-
fice no matter how small. What is more,
every tlme a coln was dropped ln, a
prayer was sald for this lmportant
cause, which has not yet recelved the
Pproper attentlon. Let us hope that ALl
Merciful God will take care of it, o that
the day of Pentecost may be revived and
the work of the Apostles may be con-
tinuedr.

What great faith, love and sacrifice
these coins contaln !

A HOPEFUL INSTITUTE

The Orthodox world gladly received
the news of the establishment of an In-
stitute of Afro-Asian Studies in Thessalo-
nikl. This establishment, which is an af-
filiate body of the Theological Sohool of
the University of Thessoloniki, will
maintain a home for Orthodox students
from Asia and Africa who will be stu-
dying theology or other sciences; will
also provide some missionary training
for Greek students, through special le-
cture courses. It is anticipated that the
Institute will commence functioning on
Ist October 1961.

Varlous comments in favour of this
decision of the University of Thessaloni-
ki appeared in several Orthodox publi-
cations, as well as in many Greek news-
papers, while the London «Times» descri-
bed it «as a bold novelty».

Ardent is the wish, that this Institu-
te may contribute to a better foundation
and organisation of Orthodox missionary
work which has recently started with
such good . prospects in the Orthodox
Church’ and among Orthodox youth, in
particular.




LORDS “GO YE..,

, AND THE THEOLOGY

This article is the main part of the sermon of the professor of the T/uolvyunl

School of Halki, Father C

i o

of Myra) delivered in

Patriarchal and Synodic Holy Liturgy on St. Andrew’s day (3

the Patriarchal

Church

(now

of Constantinople during the

-11-60). It was

xindly offered by the reverend speaker to be published here with the hope

that it may form

a precious basis at the discussions which have commenced

in comncction with the Orthodox Theology of Mission. (For the full text of the

sermon see <Apostle Andreass, an

Patriarchate,

Christianity is a religion on perpetual march. The Church
has been at work for the spreading of the Gospel ever since
the first day of Pentecost. Her development was fantastic.
The East as well as the West did thelr work. This Ecumeni-
‘cal Throne more than any other province of the East, fulfilled

official

Constantinople, 7, 14,

Publication of the Kcumenical

21-12-60)

loped anthropology adaptedto the desire and thirst of
the less developed people. It must preach, in other words, a
teaching on man, which will be optimistic and strengthening
for the individual, which will put forward the sovereignty of
the former native slave, which will emphasize his being, his

its missionary responsibility when for long was
called to transmit the light and truth and grace and civili-
zation to the undeveloped peoples of the frozen North and A-
frican South, of the remote West and the Far East. The West,
in its turn, firmly established a whole system of missions
which in spite of its excesses and its deviations had and still
has its meaning and its worth.

But the work does not stop at such enthusiastic realiza-
tions. There is the other side as well.

In spite of intensive actlon for twenty centuries, there are
still millions of people who are waiting to hear the voice of
the Gospel. A rough estimate on the African Continent only,
gives the following figures: 21 millions amy are Christians,
60 millions are all the other Monotheist. the rest? 150
millions of natives remain without reugwn nnd they believe in
nothing but in the of their

the worth of his ego, the value
of his life.

The usual «average man» to whom Religion is mostly ad-
dressed, wants to be reassured in the idea of his personality
because he has had enough of systems and men who exploited
his being.

Second, it must develop a self-sufficient Eccleslology
for its new members. The Church is a doctrine, a divine insti-
tution, a society of the just, the fulfilment of the grace of God.
‘The native belleves in all these but he also sees his Church
as a human organization and he wants Her to be an indige-
nous organization, national and native, with Her native co-
loured Bishop, with Her native priest, with Her local music
and worship, with Her beloved customs and usages. An Ec-

whic

tribes.

What is happening then? Churches and Denominations
strong till lately, see now their systems failing. They lose
ground continuously.

And what about Theology ? It is, of course, in full bloom
in all its branch e Bible, Po-
lemics, History, Metnphyslcu, the Liturgy, Praxis, Law, inter-
Christian relations, the Texts of the Fathers, all in full deve-
lopment. But of what importance are all these in face of the
agony of the coloured continments, in face of the cry of the
jungle ? in front of the earnest waiting of the pale millions of
the Far East which are literary crushed under the Red steam-
roller or are exterminated by their mass problems and main-
1y by the corruption caused by their spiritual famine ?

It is generally admitted today that Christianity needs a
new kind of Theology. the Theology of mission. This Theology
will be new not in the sense that it will declare from now on-
‘wards a new Christ, a new faith, new Doctrines. Of course not.
It will be new in the way of approaching, with a sew look,
new perspectives, new tactics, the masses of people in order
to bring to them Christ, the Christ they ignore, the Christ they
have not heard of, the Christ who is being falsely accused.

New will, therefore, be the rythm of the Missionary Theo-
logy of the Church. New its spirit. New its characters. But
what will they be like ?

Brethren, he who speaks from this holy pulpit, thinks that
Christianity in approaching the millions of the people who
stand outside, the millions of black, yellow or bronze people
must acquire a Theology which will duly consider certain
new points, the following :

First, the Theology of Mission must acquire a deve-

h will not be in any way near these things
will certainly not appeal to the coloured man.

Third, it must formulate an absolutely optimistic E -
schatology. The role of Eschatology is very important to
the soul of uncivilised people. They have undergone and are
still under the crushing and decaying influence of various be-
1lefs and sorcery which paint the gloomiest picture of the other
life, which according to them, is an unhappy, a repulsive, an
infernal life. Christianity, therefore, should present the other
life from the most pleasant side of it. If hell is an unavoidable
reality for the devil and his instruments, so there is Paradi
blessed of the Father in the Highest, and this is joy, happiness,
glory, and the blisstul sight of God. And the tired coloured
man wants to see and live, and feel this happy life of the
world beyond.

Fourth, Within the theology of Mission there should be
formulated andestablishedan Ethics,aPsychology and
a Sociology which would be more adjusted to the needs
of the missionary milieu. I make myself clear with the follo-
wing example : Think for a moment how the case-law of the

ic Church has an
form with tabulated rules and provisions for each case and
with the huge mechanism of the ecclesiastical justice which
is directed from the Centre, where hundreds perhaps of com-
mittees and councils regulate ex cathedra the life of the La-
tin (Roman-Catholic). Try to put into practice this complicated
system on the soul of the African or Asian native who lived
and was brought up in simple, most simple, principles of mo-
ral and social co-existence. He has his life, his psychology,
his social system ; and all these are very venerable to him. If
only the things that are basically wrong will be changed,
Christianity will have lnceeeded in its work. Radical changes,
keep off the nati-
ve masses. The holy Cyril ol mex-mdrl-. during the 5th cen-
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tury, with his forty-year pastorship in the African land has
glven the best examples of respect and often adoption by the
Church of the way of life of those to whom She addressed
Herself. The archaeological spade every day unearths exam-
ples of the spirit of adaptability which one of the greatest
Fathers of our Church has displayed.

F1fth, The Theology of Mission must acquire internal
unity so that Christianity will appear united to those people
to whom it is addressed. The scandal of heresies and antago-
nism annoys and incites the native masses. «Leave your diffe-
rences, the young Churces of Africa and Asia say to the mis-
slonaries, leave them back in your old Europe. Forget about
your divisions in your new world and come to us as heralds
of the undivided Christ...» Indeed, why should we separate the
natives into Latins and Lutherans, into Calvinists and Presby-
terians, into Methodists and Quakers and so on? They do not
want systems and heresies, they want Christ the Saviour, the
Redeemer. This is where Theology should be careful if it
wishes to see Mission and Church successtul.

But let us come to some more practical points of the Theo-
logy of Mission.

Sixth, the Church in Her Misslonary Theology must
acquire simplicity of ideas Wherever the guestion
of imposition and penetration was posed, there appeared the
subject of the simplicity of ideas. Did you ever think why some
religious systems succeed easier among the peoples today than

? Or why the work of the Protestant
‘world yields in many cases more than the Roman Catholic one
though this second one is often better and more systematical-
1y organized, at any rate, the most monolithic one? The ans-
wer is the simpler the is, the less
with the least and
easler it appeals. The African or the Aslan with difficulty fol-
lows the Christian European in his thought and his meditation
which are usually dry and abstract. The noted failure of pre-
sent day actlvity of does not come
from the antagonistic forces but from the natives’ dictum that
«Christianity is not the religion for their Contlnent». And this
is because they cannot our ideas, our
cal and dry Theology.

Seventh, the Churchin approaching those people must
be free from any personal or other interests, People are tired
of seeing the so-called historical Churches appearing as prote-
cting Churches of the people with the spirit of the eccleslasti-
cal colonialism having in mind to conquer or impose their bul-
&y and Today, the flags
of freedom and independence, of equality anmd justice are
hoisted up all over the Globe. The Theology of the Church
must be a Theology of freedom, saving and making every
man equal; a Theology having as its motto what St. Paul
sald: «There is no Judean of Greek, slave or free, male or fe-
male» (Galat. 3, 28).

Eighth, Something else is needed. The complete disa-
vowal of all the methods of contact with the others,
that bave been tried and failed. Schools, alms-giving, bribing,

POREUTHENTES

social work, and of and
buylng of souls, of orph d desti-
tutes and so on and so forth, are actions and systems that have
been complete failures. The native sces with horror the door
of a hospital or of an orphanage. He prefers to die in his hut
or in the streets than to live in the dublous atmoshpere of a
suitable for the case must
also change in the system of our immediate contact with the
native man. Let only the ideas, which Christianity preaches
on love, on charity, on good, remain. Let them be freed from
practical exploitation, and let the ideas as well as the establish-
ments be no meaus, sly means, but sacred aims which would
not simply bring the others near to us, near to our interests,
but near Christ.

And the ninth and last case. The Church must also be
adjusted externally to the needs of missionary work. The
unadaptable black cassock and hard felt-hat of the Orthodox
missionary under the burning sun of Uganda or Congo are
equally unsuitable as the stiff collar of the Protestant pastor
or the heavy attire and the white belt and tonsure of the Latin
priest or the starched linen headgear of the Roman-Catholic
Sisters of Mercy. The Latin «Dominus vobiscum» sounds plea-
santly when heard in a Gothic Cathedral but it 1s awful when
heard in a straw-hut of Central Africa or under the pagodas of
China. If the African is used to worship God in often crazy
dances, it is unwise and useless to wish to penetrate into his
soul with Bach’s and
Byzantine Music. «In drum and dance». Yes! But we shall be
sure that the Holy Trinity is really and sincerely worshiped
by our young brothers in faith. And we shall be in accordance
with St. Paul’s saying : «I have become everything to every-
body so that I might in any way save some» (Ist Cor. 9, 22)

Brethren, it is time we conclude this sermon. I just
thought of the cry of pain which was uttered with bitterness
by an Indian representative and spiritual leader at last year's
meeting of the World Council of Churches in Rhodes. «¥ou
will come, he said, to India next year for the 3rd General
Meeting. Come to the 400 millions Indians who are not Chri-
stians. Come to the country of contrasts and contradictions.
And you are Christians. Leave your systems and methods and
become, simple Christians who will not hesitate to go into the
hut of the Indian and eat his tasteless rice and his boiled ve-
getables. Live simply, preach simply, worship God simply,
discuss about your differences simply, project the simple Christ
simply, very simply, if you want the Indians to realize that
indeed «Christ is the Light of the World».

Brethren, this is where our prayer should be directed, our
Orthodox prayer, on this great day of our Thone.

God calls the Orthodox Church, too, to that eternal «Go ye
and teach all nations...» Let Theology be busy in drawing the
new missionary line of policy ; and the Church in Her respon-
sibility of preaching the Gospel. And the Churches In their
new course of rebuilding their unity, so that in unity of spirit
and action they may preach Christ the unseparated and undi-
vided.

CHRYSOSTOMOS CONSTANTINIDES
Metropolitan of Myra



ACQUAINTANCE WITH THE COUNTRIES OF MISSION

| UG ANDA |

B

The spreading of Christianity in
Uganda is directly connected with
the name of the explorer Stanley

Stanley reached Uganda for the
first time in 1875, That was during
the reign of Kabaka Mutesa I, a
leader with many administrative abi~
lities aud prudence. Mutesa I, had
since long ago lost his faith in the
idols and had_accepted Islam. So,
after several discussions with Stan-
ley, he dicided that his country
should accept Christianity. This de-
cision, of course, was not complete-
ly free from material interest be-
cause at that time Uganda was at
war-and Mutesa hoped in the wea-
pons and power of the whites. In
any case, after this decision of the
king, Stanley left for England, most
propably in order to prepare the de-
spatch of missionaries. In 1876 he
returned to Uganda and in June
1877 the first Anglican missionaries
arrived on the scene.

They were received in a grand
way in'the Palace where they stayed
henceforward as personal guests of
the king. Classes in catechism were
immediately started in the Palace
where only the royal family and the
Court were attending ; later, how-
ever, such classes were started out-
side the Palace, as well,for the people.
Thus, in spite of the not very pure
motives that led to the introduction
of Christianity, the new religion
started gradually to become the
faith and life of Baganda.

Everything was getting on all
right until two years later (1879)
French Catholic missionaries arrived.
That marked the beginning of dis-
sension and confusion on dogmatic
matters which resulted in the king’s
refusing to become Christian,

In spite of all this, though, he
did not cease to recommend to the
various chiefs to accept the new re-
ligion. Of course, things became
even worse when British colonial ad-
ministrators arrived—this time com-
pletely uninvited—.

‘The Africans then, suspected that
with religion as an excuse, three
forces disputed their country: The
Arabs, France and England. The
presence of English military and po-
litical administrators created an at-
mosphere of distrust for Protestan-
tism which the Africans connected
with the English, while on the con-
trary, the absencé of such Frensh
officials helped the final domination,

at least in numbers, of Catholicism.

In general we can distinguish
four periods in the development of
the Christian religion in Uganda

During the first period missiona-
ries act and work easily in full
agreement with Kabaka.

During the second period Kabaka
loses his faith in missionaries for
reasons already mentioned before, a
fact that makes their task very dif-
ficult because the people being af-
raid of displeasing the King, stopped

e

-1883) and the second for two (1888-
-1890)2,

The Church has developed a
worthwhile activity both in educa-
tion and social welfare.

She maintains more that 100 phi-
lanthropic institutions, hospitals, cen-
tres for mothers etc. She also pub-
lishes a considerable number of ma-
gazines.

An investigation was carried out
recently with the purpose of study-
ing thoroughly the reasons of the

showing wi and .
A short period followed after the
death of Kabaka Mutesa during
which a true search for Christ is
shown on behalf of the Africans.

‘This short period is followed by
the period of persecutions. As it
happened everywhere, in Uganda,
too, the tree of the Church was wa-
tered with much blood. When in
1884 Kabaka Mwanga, the succes-
sor of Mutesa I, came on the throne
it seemed at first that he favoured
Christianity as much as Islam. It is
the time of sincere search which we
mentioned. But two years later
(1886) he suddenly turned against
both religions and especially against
Christianity. He declared terrible
persecutions and about 100 Africans,
Catholics and Protestants, had the
death of a martyr.

This figure becomes more signi-
ficant if we take into consideration
that the total of Christians was so-
mething like 200. After this testimo-
ny of blood, the spreading of Chri-
stanity assumed an incomparably
quicker rate than before. While
from 1877, that missionary activity
started to the time of the persecu-
tions (1886) only 200 Africans had
been baptized, during the next 7
years (1886-1893) 12.000 were bapti-
zed by Catholics alone !. The leader
of these first African martyrs, Charles
Lwanga, was declarer later (1987)
protector of the African youth.

As we mentioned before, the un-
disguised colonial policy of England
helped indirectly the domination of
Catholics. The very cautious attitude
of the French missionaries towards
the various political factions also
contributed considerably to this. In
order to remain faithful to this prin-
ciple cf theirs, they did not hesitate
to take themselves to exile twice;
the first time for three years (1880-

1. T. Despont : Afrique terre chrétienne ?
op. cit.

slow e sion of Christianity. The
conclusions of thisinvestigation have
as follows: Negative points: the
troubled political climate, the com-
munist propaganda, the defective pre-
paration of missionaries for the so-
cial life, the small number of Uni-
versity educated missionaries, the
insufficient missionary personnel, and
Jast but most important, the rivalry
and war among the various denomi-
nations. There are, of course, the
positive points too, as_the vitality of
clergy, and the loyalty of missio-
naries in the past and contemporary
political erises.

ORTHODOXY IN UGANDA

In 1929 a group of Africans quit-
ted the Anglican Church and decided
to establish «a Church for all right-
ly thinking Africans, for those who
want to be masters of their homes
and not considered as children for
ever»®.

At first sight, there is nothing cu-
rious about it. Such schismas and
formations of similar groups often
occured simply reflecting the dis-
pleasure of Africans for the too Eu-
ropean type of Christian communi-
ties. There was nothing special about
the name of this group either «Or-
thodox African Church», because
many of those groups chose the name
«Orthodox» having no connection

2, The Catholics today comstitute 889/
of the native population. 574 priests (394 white
and 180 native) work there. From the admi-
nistrative point of view, the Church is divided
into an Archdiocese, and five dioceses. There
are also monastic orders for natives and whi-
tes five for men (Reres Blancs, Peres de Mill
Hill, Peres de Verone, Peres de lLinstru-
ction Chrétienne and the Bonno Koroli) and
four for women (Sceurs de Marie Réparatrice,
Bannabikira Sceurs africaines de Marie Répa-
ratrice and Sceurs Blanches).

3. Jean Bruls : Une génération spontanée.
Lrorthodoxie en Uganda, <Eglise Vivantes,
tome XII, Nov. Dec, No 6,



FROM THE HISTORY OF ORTHODOX MISSION

THE MISSIONS OF THE RUSSIAN CHURCH®

B
John Veniaminov (1797-1879) : the apostle of Ala-
ska and of the Siberian East

Where Macarius failed, another great Russian
missionary of the nineteenth century, John Venia-
minov, succeeded.

The story of this humble priest of Irkutsk (Si-
beria), who became Metropolitan of Moscow after
fifty years as a missionary, is a true epic.
Nothing seemed particularly to mark him out for
missionary work except perhaps the keen interest
in religious education which he shared with Gurij
from earlier days. As a husband and father he un-
hesitatingly refused when he was asked to go to

the warlike Kolosh tribe. Like Macarius, he bap-
tized only after a long period of preparation, and
expressly forbade the godparents to reward their
godchildren. But these first fifteen years were only
a prelude. When he became a widower, he was
consecrated bishop (with the name of Innocent)
and placed at the head of the mission to America.
At a time when the majority of Bishops confined
their activities to directing the affairs of their bi-
shoprics without stirring from their episcopal pa-
laces, Veniaminov was continually travelling : by
boat or sledge he covered dozens, if not hundreds,
of thousands of kilometers. Unlike Macarius, he
was not content to dig deep, but leaving a strong
mtssxonary organization behind him, he moved
his I see from Sitka in Alaska to Ayan on

the Aleutian Islands to help the inhabi who
had been baptized but left without a shepherd.
But a few days later, when a traveller told him the
story of the Aleutians® zeal for their church, he
changed his mind and set off on the perilous
voyage with his whole family (1823).

When he arrived after fourteen months on the
way, he found not only no church but not even a
roof to shelter his children. His first task was to
build them with his own hands. When fifteen
years later he returned to Russia to present a de-
tailed missionary strategy to the Holy Synod, he
was already a famous man, The Metropolitan Phi-
laret said of him: ‘“T'his man has an apostolic
quality about him.” His scientific, linguistic, and

1 works (a of the Aleutian
language, a geography of the island of Unalaska)
received the highest praise. After having explored
and evangelized the Aleutian Isles one by one,
John Veniaminov brought the light of Christ to
the shores of Alaska, and succeeded in converting

(*) From the article «The Orthodox Church and Mission», publi-
shed in the «Student World> No 1-2, 1960 and reproduced here by
kind permission of the editors,

the Siberian coast, from Ayan to Yakutsk in the
middle of the fundra, and finally, when Russia
annexed the province of Amur, he settled in a
town which he helped to found : Blagovyeshchensk
(““Good News Town”). Nome of these tribes of
the Siberiam FEast was out of reach of his activity:
Korjak, Chuktsh, Oljutar, Jakut, Tungus, Orek,
Giljak, to cite only the chief. Everywhere he
tried to use the indigenous language. ‘At the age
of sixty-three we find him in Japan, at sixty five
again in Kamchatka, at seventy inside the provin-
ce of Amur, preaching as of old, always making
new plans”'. He was going to start a mission in
Manchuria when the death of Philaret of Moscow
called him home to succeed him (1868).

‘This nomination to one of the highest posts in
the Church takes on a symbolic character, If Ma-
carius had restored purity to missions, Innocent
Veniaminov showed by his example and achieve-
ments that missions were no private matter but
of the very essence of the Church and consequent-

1. The History of the Episcopal Church in Japan (New
York, London, 1938), quoted by J. Glazik.

with Orthodoxy whatsoever.

‘This group, however, was not
like the other ones. It had something
special. Its leader was the well-
known Reuben Mukasa Spartas. The

The «Orthodox African Church>
has today 56 communities and the
number of believers is about 20.000.
She belongs to the jurisdiction of
Patriarchate of Alexandria. In Fe-

one considers the great distances that
the priests have to cover in order to
answer the needs of believers. In this
connection, it should be borne in
mind that the «Orthodox African

story of this ardent man and the
marvelous way in which he was ini-
tiated in Orthiodoxy and how after
many adventures and especially af-
ter fervent prayer, he came into
contact with the Patriarchate of Ale-
xandria and was ordained priest to-
gether with his co-worker father Ob-
diou Kabanta (), is well known to
the readers of «Poreuthentes».

4. See Theodore Nankyama <Orthodoxy
in B. Africa «Poreuthentes> No, 1.

bruary 1960 one more priest and five
deacons were ordained who by now
are priests as well. For a year now
a Greek Orthodox _archimandrite
works in Kampala. In June of this

Church» has her seat in Uganda but
includes Kenya and Tanganyka as
well.
Today, our African brothers tired
of the colonial regime which uncon-
ciously they connect with Catholi-

year, Mr. Theodoros Nankymas. from
anda, d of the Tk

School of Athens University was

ordained priest (archimandrite).

The Church, however, is suffering
from lack of sufficient spiritual nou-
rishment that is unavoidable in view
of the shortage of priests, This shor-
tage is all the more obvious when

cism and P turn their
eyes hopefully to Orthodoxy and
particulartly to Greece.

The time of Orthodoxy has tolled
in Africa. If the Orthodox world
betrays these hopes today, perhaps
tomorrow will be_too late.

M. DRAMITINOU
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ly the duty of all Christians. His age (seventy-one)
his infirmities (he had become blind), the limita-
tions of his authority also, made it impossible for
him to reorganize the Russian Church, which was
fairly stagnant, on the missionary pattern. Yet to
the end of his days he did not cease from serving
the missionary ideal. On January 25, 1870, the
Orthodox Missionary Society was at last founded.
Henceforth in all churches on the Sunday of Or-
thodoxy (the first Sunday in Lent) collections we-
re to be made for the support of missions.

Niahgltg Kassatkin, the apostle of Japan (1836-
191

In 1861 the famous historian and archaeolo-
gist, Bishop Porphyrius Uspensky, could write
that the Orthodox Church “brought no child into
eternal life outside its own frontiers™. By a cu-
rious coincidence. it was in that very year that he
who was to give the lie to this afhrmation set
sail for Japan: Nlcholas Kassatkm. “the outstan-
ding Christian mi of the h cen-
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he collected together every year local syuods of
atives of the ie
Iu 1876 the two first to be baptized, Sawabe and
Sakai, were ordained to the priesthood. Let the
figures speak for themselves now; they are elo-
quent enough, In 1878, seven years after the ope-
ning of the mission, the Japanese Church numbe-
red twelve priests, of whom eight were indigenous
twenty-five catechists, and fifty-one assistant mis-
sionaries, all of them Japanese. T'wenty-five years
later the number of baptized Christians had risen to
27,000 that of Japanese priests to thirty (plus seven
deacons), and eighty-nine theological works had
been translated. And all this had been achieved by
Father Nicholas, helped by only four missionaries
(including the future patriarch of Russia, Sergius
Stragorodsky) with derisory financial resources.
The Catholic and Protestant missions to Japan
had at their disposal respectively twenty-six and
fifteen times as much money as the Orthodox
mission. The Archbishop Nicholas devoted his

tury”, in the words of G. Tucker*.

Father Nicolas had gome as chaplain to the
Russian Consulate at Hakodate without any de-
hmte missionary mtentlons Only hls Christian

him from remaining passive
in the heart of a pagan country. He had before
his eyes the example of Bishop Innocent, who
came to see him in Japan and incited him to
begin to study Chinese and Japanese. At this pe-
riod Christianity was still a forbidden religion.
Father Nicolas succeeded none the less in convert-
ing a Shintoist priest, Sawabe, an implacable enemy
of foreigners, Sakai, a doctor, and a third Japanese.
With the help of these three he set to work im-
mediately on the translation of the Scriptures and
of the liturgical books. In 1871, Father Nicholas,
whose community now numbered twelve baptized
Christians and twenty-five catechumens, returned
to Russia and persuaded the Holy Synod to orga-
nize officially an Orthodox mission. T'wo years
later Father Nicholas was laying the first foun-
dations in Tokyo of the Orthodox Cathedral of
the Resurrection, which was to become (aud still
is) the most beautiful Chnshan building in Japan;
was inaugurating a seminary for the training of
an indigenous clergy and a school for catechists,
and was entrusting a committee of nine members
with the translation of works on Orthodoxy into
Japanese.

These diverse enterprises undertaken by Fa-
ther Nicholas at the very inception of the mission
show the breadth of his vision. Inspired by Ste-
phen of Perm, Nicholas sought from the very be-
ginning to create a local church, Orthodox in its
faith, Japanese in its spirit; like Macarius Glu-
kharev he wanted to create a church modelled on
the apostolic communities. And it was with the
energy and realism of a Veniaminov that he pro-
pagated the gospel of Christ. From 1874 onwards

own to the upkeep of the poor and of
the clergy. His food was that of an ascetic; his
cassock was patched in many places. It was the
same with the clergy: their poor appearance pre-
vented them entering the houses of the rich, so
the Orthodox were recruited almost entirely from
among poor labourers. On the other hand, the
“indigenous” character of the Church was woven
into the smallest details of ecclesiastical life: “A
Westerner is more than a little astonished at
having to take off his shoes to enter a Japan-
ese Orthodox Church; the Japanese always
take their shoes off on entering a house; how
could they do otherwise when they enter the
House of God? And it is not a question of the
adoption by Christians of a pagan custom: they
don’t take off their shoes in a Buddhist sanctuary,
so the act possesses a Christian value of x!s own,
that 6f a family intimacy with God in the
Church.”*

In 1904 the Russo-Japanese war broke out.
Archbishop Nicholas, in spite of being a subject
of the Russian emperor, did not desert his post ;
better still, he enjoined his flock, in a pastoral
letter, to fulfil their national duty and to pray in
all the churches for their country’s victory : “We
Christians have also another country... which is
the Church, and in which the children of the Hea-
venly Father really form a family. This is why
I do not leave you, brothers and sisters, and I re-
main in your family as though in my own.”

Archbishop Nicholas died in 1912, venerated
as a saint by the Japanese Orthodox. At this pe-
riod the Church numbered 33,000 faithful distri-
buted between 266 communities, thirty-five priests,
twenty-two deacons, 106 catechists and eighty-
two seminarists—all Japanese.

1. J. MEYENDORFF,
Messager Orthodoxe. 3, 1058,

“L’Eglise orthodoxe du Japon™. in Le
PP, 2023,
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‘The missionary success of Archbishop Nicho-
las testifies to the inward power of the Orthodox
Christian message. Its work may be considered
as a perfect example of what an Orthodox mission
can and should be, For this very reason it takes
the place of an Orthodox theology of mission. Its
importance is universal.

Other missionary efforts

Our historical account of the Russian Ortho-
dox missions is by no means exhaustive. Even
among the greatest there are many names still
unmentioned : the blessed Theodoret (seventeenth
century), St. John Maximovich, Bishop of Tobolsk
(eighteenth century), Bishop Nil Isakovich (nine-
teenth century), the author of a book on Bud-
dhism and hero of Leskov’s story, On the Edges
of the World.

The range of the Japanese mission somewhat
eclipsed the success of the Chinese and Korean
missions in the twentieth century. After the Boxer
Rising, in the course of which all the premises
of the Orthodox mission were destroyed and more
than 200 Orthodox Chinese martyred, the mission
made an excellent start under the leadership of
Bishop Innocent (Figurovsky) : the number of Chi-
nese Orthodox grew from 636 in 1906 to 5,035
in 1914, In the single year 1913, 1,223 baptisms
were administered. At the same period, the Korean
mission, directed by Bishop Paul (Ivanovsky) who
translated all the liturgical texts into Korean, ex-
perienced similar success. In 1912 the number of
Orthodox Koreans rose to 3,5615. In the single
year 1911 there were 1,127 baptisms.

At the end of the nineteenth century Kazan,
with its Ecclesiastical Academy, had become a
great missi y centre. The Academy has trai-
ned not only a great number of missionaries, but
also a remarkable pleiad of scholars: Sablukov,
the translator of the Koran, Bobrovnikov, the spe-
cialist in Buddhist questions, and finally Ilmin-
sky whose activity deserves a special mention.
Ilminsky conceived and realized a scheme for the
evangelization of Muslims of the Russian Empire
by means of the school alone. He organized a
network of Tartar schools in which all the sub-
jects, including the catechism, were taught in
the language of the native inhabitants, Similar-
1y he insisted that the Bible and the liturgy should
be translated into the Tartar dialect and not into
the traditional Arabic of Islam. “We believe that
the evangelical word of Our Saviour Jesus Christ,
having become incarnate, so to speak, in the living
tongue of the Tartars, and through it having asso-
ciated itself most sincerely with their deepest
thought and religious consciousness, would pro-
duce the Christian revival of this tribe.” Ilmins-
ky’s efforts bore their fruit: for the second time
a breach was pierced in the impenetrable wall
of Islam.

The situation today

The revolution and the communist regime
have deprived the Russian Church of any possibi-
lity of missionary activity. The Academy of Ka-
zan was closed in 1919 and has not yet reopened.
‘The Church still does not enjoy liberty of “reli-
gious propaganda®: it must be content to help
those who come to it.

In the emigration, missionary work was pur-
sued by the Metropolitan Melitij (Zaborovsky) in
Manchuria and in China with sure success. But
China’s becoming Communist has put an irreme-
diable end to the Russian Mission in the Far East.

At the present time the Church of China,
presided over by two indigenous bishops, is an
autonomous church depending in the last resort
upon the Moscow patriarchate. The last Russian
missionaries were recalled to the USSR in 1950,

‘The Church of Japan is similarly autonomous.
The energetic Bishop Irenaeus Bekish who is at
the head of it is the only Russian, but his succes-
sor will probably be a Japanese, A little Ortho-
dox community has survived in Korea; it is also
presided over by an indigenous priest.

Strictly speaking the Orthodox Chnrch has no
longer any organized Orthodox mission. But a

keni: of the missi v 1 is be-
ginning to be seen in the Church of Greece, the
only Orthodox Church of any numerical import-
ance this side of the iron curtain®. It is a parado-
xical event which reawakened Greek consciences
to the urgency of missionary activity: the spon-
taneous formation, without the help of any mis-
sionary, of an indigenous Orthodox Church in U-
ganda in the heart of Africa, composed principal-
ly of former Anglicans and numbering now nearly
20,000 members!

We have recently learned that the Prime Mi-
nister of Ghana, Dr. Nkrumah, has had his son
baptized into Orthodoxy. Almost everywhere is a
vast mission-field open to the Orthodox. Deeply
anchored in tradition, less ““European® than the
Catholic and Protestant Churches, liberated from
any link with former colonial powers, the Greek
Church and the Church of Alexandria ought to be
able to take up the torch dropped by the Russian
Church. But in order to fulfil the task awaiting
them, the nmew Orthodox missionaries, whether
Greek, American, or Arab, should use the lessons
of Russian Orthodox missionary experience, at
their best: a complete openness to indigenous cul-
tures, even the most rudimentary ; the incarnation
of the Word of God in the language and customs
of the country in the image of the humiliation of
Christ ; witness through the word (school), through
prayer (monastery), through beauty (liturgy) and
through example, in evangelical simplicity and
poverty.

1. Cf. the bulletin Go ye..., published in Athens by the Se-
cretariat of the Committee for Missions set up by Syndesmos.
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Week of study of Roman
Catholic Mission - Vienna
22-26 May 1961.

‘The argument of the Doctor of
Sinology and missionary, Father
Bernard Willeke, in his speech dur-
ing the week of study on Roman Ca-
tholic mission in Vienna, that the
Cathollc Church has at present sur-
passed in missionary activity and
results any other period in the
history of the Church is not a
rhetoric expression. The following
official data are enough to prove the
truth of his statement: In 1883 in
Asia there were 9,000.000 Roman Ca-
tholics ; by 1956 according to census
figures they had increased by 266 %/,
to 32.000.000. In Oceania the corres-
ponding figures are 622 000 for 1883
and 8.000.000 for 1956 an increase of
382 °/,. The African figures are 2.100.
000 for 1912 and 21,700,000 for 19567
correspondmg to a percentage growth
of 9329,

These noted results are the fruit
of the internal renaissance of the

Vienna and the Afro-Asian Institute
of the same city. Those who parti-
cxpated amounted to 300, the majo-
rity of whom were priests the rest
being nuns and 15-20 laymen. Out
of this imposing number of partici-
pants, however, only a small part
were actual members, i.e. scientifi-
cally occupied with mission, the rest
being either missionaries or people
insterested in missions.

The Week was opened at 8 p.m.
on the 22nd of May, in the amphi-
theatre of a Convent with the wel-
come of participants by the Presi-
dent of the International Institute of
Missionary Research Dr. George Freu
(a big industrialist and entomologist)
and with an introduction on the pro-
gramme of the Week by the Profes-
sor of Missions in the University of
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Religion and Christian Faith

A Course for missionaries and
pastors was held at the Ecumenical
Institute of Bossey from 1-15 June. 63
missionaries and pastors (mainly Pro«
testants) working in 23 countries, took
part. The programme included dmly
study of the Bible, lectures and
discussion as well as prayers

The subjects of discussions were :
«Islam as living contemporary reli-
gious faith», <God’s word and men’s
religions», «Ways of contact with the
contemporary Hinduism», <The Mis-
sion of the Church in the Chinese so-
ciety», «Christian Mission and res-
ponsibility in contemporary Bud-
dhist Ceylon», «Missionary responsi-
bility in Korea», «The problem of
evangelization and religious life in
today’s Christendoms.

‘Worthwhile views were contribut-
ed by all speakers about the way of
contact and communication of the
Christian  missionaries with the
non-Christians people. The need of
love and compassion towards the
non-Christians (a missionary as the
Good Samaritan) the sharing of life

NEWS FROM THE MISSIONARY MOVEMENT
OF THE NON-ORTHODOX

Roman Catholic Church on one hand
and of the intensive effort She has
made in the field of missions, on the
other.

A small manifestation of this mul-
tiform effort is the organisation, eve-
ry two years, of weeks of study of
the problems of Catholic missionary
work, by the International Institute
of Missionary Research and by the
Missionary Institute of the Univer-
sity of Miinster. Most of the parti-
cipants come from the German speak-
ing countries of Western Germany,
Austria, and Switzerland and their
main occupation is the science of
mission. The aim of these meetings
is, on one hand the renewal of cont-
acts between those working on the
theoritical problems of mission and
the aquaintance of mew scientists
and, on the other the exchange of
opxmons and views on current mis-
sionary problems

The meetings of the Jast <Week»
were held in Vienna from 22nd to
96th of last May on the subject of
the «relation between Pastoral theo-
logy in Christian countries and fo-
reign missions>. Other contributing
bodies apart from the mentioned In-
stitutes, were the Missionary Insti-
tute of Papal Missionary Work of

Minster Mr. Thomas Ohm.

Some of subjects discussed: «the
missionary orientation of non-missio-
nary clergy», «Mission and Liturgy»,
«Collections for Mission», «The so-
cial duty of Christians towards the
underdeveloped countries», «Socia-
lism and Marxism in the missionary
countries», «<The western type of pa-
storal theology from an African and
Asian point of views, «The co-opera-
tion of laymen in mission», «The my-
stical body of Christ and Mission».

The way of the work was rather
simple : After each address or intro-
duction discussion followed in the
presence of the entire audience, with-
out its being divided into separate
groups. This way together with the
limited amount of time did not per-
mit a full discussion of the problems
which were touched, a fact which
constituted the main disadvantage
of the conference.

The Missionary week closed with
a solemn celebration of the Holy Li-
turgy in the Church of the Lazarists
with the Bishop of Saltzburg offi-
ciating.

and thought, of customs and habits
of those people (according to the ex-
ample of the Lond’s Incarnation),
the special meaning of the Orthodox
Theology and Liturgy for the peoples
of Asia and Africa etc. were the main
points stressed. It was also said that
Christianity is not only faced with
the problem of christianizing the non-
christian people (main mission) but
also with the problem of re-evange-
lizing the so called «christian» states
of Europe and America. The whole
world is a field for mission and evan-
gelism.

Among those who took part in
the Course for missionaries there
were some with longtime’s work in
missionary countries. A special im-
pression was created by the informa-
tion and the slides shown by a mis-
sionary of N. Guinea who had been
working among the Papuas the most
primitive of human beings, for 24
years.

At the end of the Course a parti-
cular satisfaction was expressed for
the Bible study which was conducted
by an Orthodox representative as
well as the wish for hearing more on
the subject of the nature of the
Church in future meetings.

E. STYLIOS



THE MISSIONARY ACTIVITIES OF
THE CHURCHES OF THE EAST IN
CENTRAL AND EASTERN ASIA

(IN THE MIDDLE AGES)

*

l t is well-known that Christianity from the early
centuries spread all over the Roman Empire
and consequently all over the nearer half of Asia.
But most people still ignore the pages of le-
gendary story that followed immediately after
these centuries for the spreading of Christianity
into the vast highlands of Central Asia and into the
plains of the Far East. A brief study of this sub-
ject is necessary so that the missionary fervour
which enflamed the Church of the East and led
Her to the most difficult and bold penetration,
could be better understood.

A’. ORTHODOX

‘The Director of the National Library in Athens
E. Fotiades based on the opinion of the French
Historian Alfred Rambaud writes: «The number
of Churches which existed in the 6th century among
the barbarians, from the Persian Gulf to the Ca-
spian Sea, was astonishing. The number of Chri-
stians along the Indian Coast and islands increa-
sed from one day to the next. Later, Byzantine
missionaries fearlessly went forth among the Tar-
tars and tamed these bloodthirsty warriors. As a
matter of fact, they came into India, China, and
the Christian religion was spread from Jerusalem to
China.»*

Perhaps this statement will seem to certain
people exaggerated; it is, though, only a vague
picture of reality.

From the very early years we have informa-
tion that there were Christians in the Bactrian
Country.” (N. Afghanistan - South Russian Turke-
stan). A result of the commercial relations of the

1. See E. Fotiades «Greek Unity», Athens, 1950, p. 229,

2. See Husebius <KEvangelical Preparation» IV, X Migne, 0.P.G.
vol, XXI"1. 876. In 478, Kawad, the Persian Emperor, found Chri-
stians among Huns of Bactria (Professor John Foster, The Triumphs
and failures of the Church of the East in <The student world», Ge-
neva, 1960, No 1-2 p, 52). Various information from the middle of the
6th century indicates that there were Byzantine prisoners among the
Turks and that according to an angel’s order, a Nestorian bishop was
sent in order to baptize many of them and teach the art of writing

Byzantine Empire with India and China was the
spreading of the Christian faith, if nothing else, all
along the main channels of communication.® When
the old roads through the plains and highlands
of Central Asia were shut to the Byzantine mer-
chants, because of the continuous clashes with the
Persian people, the Byzantines were obliged to
venture along other devious routes in order to keep
their relations with the Far Hast. For avoiding
the Persian land there was only a sea route via
the Red Sea, the Sea of Oman and the Indian,
Ocean, or by land via Trebizond, Cyrus Valley,
Caspian Sea, Oxos Valley and through Samar
kand into Turkestan.*

In order to secure control of these roads, it was
necessary for many peoples and smaller tribes to
be included in the sphere of the Byzantine in-
fluence. That is why we see a general interest of
the Byzantine Empire in christianizing the people
who lived north of the Persian Empire between
the Black and Caspian Seas in the Oxos Valley
and on the Tarim plateau.

‘The Iberians (Georgians) aud the Armenians
had already come to Christianity, at the time
of Constantine the Great.® In the 6th century,
at the time of Justine I (522), the king of the

5. For the commercial intercourse of Byzantium see Charles
Worth, Trades, Routes and Commerce of the Roman Empire, Cam-
bridge, 1924, 1. 76. According to the information of Kosmas the Indi-
kopleustes, there were Christians in Ceylon (Professor D. Zakynthi-
nos, Activite apostolique et politique étrangdre & Byzance, in «La
Revue du Caires 9th year, No 92, July 1946).

4. D. Zakyntinos op. cit. p. 188.

5. According to Theodoretos, the Iberians were cguided to the
truths by a woman prisoner who healed the sick and also made the
plans for a church. The Iberians believe in Christ and ask for priests.
‘The woman prisoner tells them to go to the then ruling Constantine
who sent them as bishop a virtuous preacher of the knowledge of God.
(See Byzantine Missions in magazine <ZOE» Athens vol. 1954, p. 50 -

7, 8, 9, and N, Ellinomnemon vol. 17 p. 36, «Narra-

(Mingana, The Harly Spread of C in India,
University Press, 1926, 1. 9).

tion about Iberians, how they came to know God»).
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Lazians Tzatbios came from the east shores of the
Black Sea to Constantinople, saw the flourishing
Christian civilization, asked to be baptized, and
married a Greek woman. When he went back, the
new religion spread over very quickly.®

A little later on, at the time of Justinian, the
Avasgians (south of the Lazian country) became
Christians. As Evagrios the Scholastic writes,
«Justinian having built a Church of our Lady
for the Avasgians, provided them with priests
so that they might be taught correctly the Chri-
stian doctrines».” Then, Christianity extended into
the interior Caucassus and on to various Unnic
tribes.”

‘The intercourse of these tribes with people li-
ving in Mongolia, China and Turkestan on the one
hand, and the commercial transactions of the By-
zantines on the other, resulted in the appearance
of Christian nuclei in various parts of Central A-
sia, The Christian communities of T'arim, about
which we have acquired information from the
ruins of Turfan as well as from the local war hi-
story of the 13th century, no doubt owed their
roots to missionaries who had followed the mer-
chants and the caravans of silk on the two roads,
the northern and southern.® «In the 13th century
Christian Alans from the Caucasus, formed part
of the armed forces which upheld the Mongolian
rule in China.**»> A characteristic of this contact
of the Byzantines with the Mongolian tribes is the
fact that the Byzantine princess Maria Paleologus
married the Mongolian prince Avaka bringing
with her Christian civilization.**

Sometimes christian merchants, sometimes

6. Prokopios «Persian Wars» 11, 16, 27, 22. From 680 two bi-
shops of Lazike appear, Theodoros of Petra and loannis of Fasis,
who took part in the 6th Ecumenical Council. Up to the 18th cen-
tury, the Lazians had their own Metropolitan See. Later, they were
subjected under the Metropolitan See of Trebizond, and the Metropo-
litan of Trebizond had till late the title of the <First in honour and
exarch of all Lazikes.

7. Evagrios the Scholastic op. cit. 1. 2740.

8. Prokopios <On created things» I1I, 6. At the time of Alexios
Comnenos the Metropolis of Alania was united with the Diocese of
Soteroupolis, at the borders of Avasgia and Alania under the title
«Melitenec, The title of the Metropolitan of Melitene is mentioned
as late as 1590,

9. E. Tisserant, L’ Eglise Nestorienne, in Dictionnaire de Théo-
logie Catholique, Paris 1981, Tome VI, 1. 209. In the ruins of Turfan,
near inscriptions with the extracts of the liturgical language of the
Nestorian Church (Syrian) were found some more relics of Chri-
stian handwriting in Sogdian and Turkish (E. Sachau, Litteratur
Bruchstiicke aus Chinesisch-Turkistan, in Sitzungsberichte der KGL
Preussen Akademie der Wisseaschaft, 1905, p. 964-978). In the middle
of the 12th century, north of Takla Macan, the Shites clashed in
their advance with various tribes, mostly Christian governed by a
Christian governor of Akxu tributary to a Christian prince, the Nu-
dumkhan. At the beginning of the 8th century it is mentioned that
prince Kashgar was a Christian with the Greek name of Sergios (K.
Tisserant, op. cit).

10. K. S. Latourette, A history of the expansion of Christianity,
Tome 2, <The Thousand Years of Uncertainty» London, 1988, p. 266,

11, Byzantine Missions, Magazine «ZOE», Athens, 1954, p. 163.

princesses, sometimes prisoners®® or sometimes
the migration of peoples for one or another reason,
brought the Gospel to Mongolia and China, through
Upper Asia, from the very first centuries of the
Middle Ages.

The Christians of Syria and Persia, though,
contributed more than the Byzantines to the
spreading of Christianity into Asia, From very
early times the «Church of the East» as they cal-
led the Syrian-speaking Christians, with the ra-
diation of the two big theological centres of E-
dessa and of Nissivis, in spite of the continuous
persecutions,® had sent forth the Christian mes-
sage up to Turkestan and Afghanistan. In 334
Merv (S. Turkestan) already had a bishop. During
the 5th and 6th century it was still an episcopal
see, and from the 6th or Tth until the 11th cen-
tury it was the headquarters of a metropolitan.*

Ray, Nishapur (N.A, Iran) Herat, Afghanistan
are mentioned as having Metropolitan Sees in the
year 424.'5 After the break in the Syrian Church
from the nestorian and monophysite heresies,
those who remained faithful to the decisions of
the Councils of Ephesus (431) and Chalcedon
(461) the Melkites, as they were called because
of their relation with Byzantium,* carried on
missionary activities all over Asia.”” To this, ap-
parently contributed the persecutions of the Per-
sians and Nestorians as well. So, we find them
later on in Tashkent, Samarkand in the present
Russian Turkestan, in the Turkish races of the
Caspian Sea, in Sogdiane, Khorasan, Transoxiane,
and in Khwéredzm.*

From the middle of the 13th century and du-
ring the first half of the 14th, after the Mongolian
conquest, following the road of the steppes, Ortho-

i Rubruc emmi: of Louis, men-
tions (1254) that he met in Karakoroum (Mongolia) Christians exiled
or prisoners from the West as well as other Orthodox - Gregorians,
Armenians, Russians - in complete religious abandonment because the
Nestorians of Mongolia whom Rubrnc pities for their ignorance and
inclination to drinks, refused to let them in church unless they
would be baptized again (Professor G. Richard Les Missions chez les
Mongols aux XIII et XIV, sidcles, in Histoire Universelle des Mis-
sions Catholiques, Paris, 1956 Vol. Ist, 1. 180.)

18, The Persian princes disliked and looked down upon the
Christians as foreign agents especially since the time that the Roman
Empire, their great opponent, recognised Christianity as its official
religion.

14, Latourette op, cit. p. 278,

16. E. Tisserant op. cit. p. 207. In the Gth, 10th and 11th cen-
tury Herat is also mentioned as a Metropolitan See. Latourette op.
cit. p. 273

16. Janin: Melchites, in Dictionnaire de Théologie Catholique,
vol. X, 1. 515. Melchites, from the Syrian malka = king, emperor,

17. Latourette op. cit. p. 267.

18. P. Catrice, Les missions Orthodoxes, in Histoire universelle
des missions Catholiques, vol. dth, Paris 1958, 1. 250.
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dox Christianity spread through Upper Asia and
reached Mongolia and China.®®

B’. NESTORIANS

The most important part in the spreading of
Christianity in Central Asia was played by the
Nestorian Church.?® In the year 635, Persian mis-
sionaries reached China. For this astonishing
entry of Christianity into the Tang Empire we
get quite substantial information from the memo-
rial stone which was found in Ch’ang-an (the an-
cient Si-ngan-fou) Capital of China in 1625.%

According to the iascription on the stone, «In
Persia, there was a bishop named A-lo-pen. He
conveyed the true scriptures... rode through hard-
ship and danger and in 635 arrived at Si-ngan-
fou, The Emperor received him as a guest in the
palace. The scriptures were translated for the jm-
perial library, and their doctrines were examined
by the HEmperor himself, Knowing that it was
right and true, he commanded its propagation»,*?
Then (in 638) the Emperor T" ai-Tsoung gave
orders to build a Christian monastery in the
Capital. The 21 monks would be sustained by
the Crown. The next Emperor, Kao-Tsoung
(650-683) continued granting more. He ordered
the building of Christian churches in each ad-
ministrative district and gave to A-lo-pen the
title of guard of the «Great Teaching» for the
whole Empire. The Christian religion was spread
quickly. Ten dioceses were established and mona-
steries were built at many places.” Nearly all the
Emperors of that dynasty displayed a great favour
towards Christianity.*

19. J. Dauviller in Catrice op. cit. p. 250.

20. This church went into schism after the $rd Keumenical
Council (451). Foster thinks that the main reason for this schismatic
departure was the impatience of the Persian Christians to show that
they were independent from the Byzantine Church, <Here autonomy

was not only desirable, but had become a matter of life and death>
(0p cit. p. 51). There is no doubt that this was indeed an important
reason, let us not forget, though that the Nestorian heresy (Two
tinet personalities in Christ) was bred in the ground of the Syrian
Church with Theodore Mompsuestias as its main former.

21. This granite stone, 2.36 m. high, 0,86 m. wide, and 0,25 m,
thick, was erected in 781 in the cloister of a Christian monastery of
singan-fou. Its long inscription includes: 1) Dogmatic exposition,
quite vague, 2) History of the expansion of Christianity from 635 to
780, 8) Praise <Encomium to Gi-Seou who gave the stone, 4) Praise
to Emperors who are mentioned in the historical part and 5) Chro-
nicle of the erection of the stone (P. Y. Sacki, The Nestorian mo-
nument in China, London, 1916). For relevant bibliography sec La-
tourette, op. cit. p. 217 footnote 69 and Tisseraut op. cit. p. 201

22. Yoster op. cit. p. 52,

23. K. Tisserant op. cit. p. 203, and Foster op, cit. p. 54,

24, Su-Chung (756-762) buit the monsstestes Ling-Fu and in
four other places. Tai-Tsung also honoured the monks Christian and
Buddhist, and on the day of his birthday he used to send incense and
food, The Emperor Te-Chung 780-805) bestowed upon the Persian Ye-
Seou the highest rank. In spite of being a white priest, he obtained
the title of Mandarine, of the first rank with gold and red robe as
insignia. He was appointed military governor for the north part of

The scores of names of clergymen and monks
that are carved on the sides of the stone show the
great development of Christianity in 9th century
China,

The Nestorian priests in order to have more
influence in the imperial milieu tried to ‘sccure
important posts in Government. Their linguistic
knowledge helped them in such an effort. By the
middle of the 8th century many of them were used
as interpeters with the various mercenary troops.
The prestige of their origin and the Emperors
favour helped them enormously in their task, The
opposition, however, which they had from the
Taoists and Buddhists was great. Nevertheless,
Christian missionaries succeded in adapting them-
selves to the spiritual climate of China and many
of them proved excellent experts in Chinese phi-
losophy. But it seems they did not manage
to establish a native ecclesiastic leadership so that
a self-sufficient Chinese Church could be formed.
The magnitude of the consequences of this terrible
omission was revealed sometime later. In 845, by
incitement of Taoists (the followers of the ancient
Chinese religion) Vou-Tsoung proclaimed a per-
secution of all foreign religions. As an immediate
result both Christian and Buddibist monasteries
were closed down.”® The anarchy that followed
from the year 878 onwards for 80 years in the
Chinese Empire completed the disintegration. The
Christian communities became isolated * from the
Christian centres of Central Asia, were left with-
out bishops and finally declined. In the 13th cen-
tury, during the times of the Mongolian dynasty.
Christianity, after a period of complete obscurity
comes again into the limelight,

Nestorian activity was not limited to China
only; it extended nearly all over CENT RA L

S

From the 6th century the Nestorians directed
their action towards the Huns of Bactria.”
About 781 Timotheus the Nestorian Catholicos
(= Patriarch) writes (from Persian Ctesiphon
which has now become Arab-ruled Baghdad) that
the king of the Turks had become a Christian
and that he Timotheus had appointed a Metropo-
litan for them. He also mentions he was prepar-

the Fmpire anb supervisor of the research work in the imperial
Court. He is the benefactor of the four Nestorian monasteries in the
Capital in one of which the stone of Si-ngan-fou, was erected. (B.
Tisserant, op. cit. p. 204).

2. H. Cordier, Histoire géndrale de la Chine, vol. I, Paris 1920,

2.

26. After the Arabian conquest, the commerce of Persia and
China, through the mainlands, came to ‘the hands of the Arabian
Muslims. Sea voyages were difficult because of the uncertainty in the
seas of the Far East and so any communication of the Christian
world with China, nearly stopped.

7. In §80 the language of these Huns was transcribed by
using Syrian letters ; an influence that can be realised in the Sogdian
dialect, the Migurian and through this one to the dialects of Mongo-
lia and Manchu, Foster op. cit. p. 52.
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ing to appoint a Metropolitan for the Thibetians,*

Many Christian communities developed among
the Turkish tribes. From the middle of the 8th
century Christian Migurians served with the Chi-
nese troops as mercenaries.” In 1007 the Keraits
who lived in N, Mongolia were baptized en masse.
The Metropolitan of Merv, Abdiso estimated their
number at 200000. At about the same time or a
little later, during the 12th century, the Onguts,
a people living north of Pekin, in what is now
Shensi on the big curve of the Yellow River, in
the passes between China and Mongolia, became
Christians.®

The 13th century presented a unique opportu-
nity for the expansion of Christianity. Asia was
united under Mongolian rule. In 1241 (under
Chengiz Khan) the Mongolians swept over all peo-
ples of Asia and threatened Europe. In the courts

EUROPE
GREECE
BLACK SEA
KASPIAN SEA
Taskent  Karakorum ONGUT
Samarkand =
Mery Kashgard Khan-baliq
Nishapur (Pelking)
Herat TAKLA MAKAN
si-ngan-fu
ABABIA TIBET (Cheang-an)
INDIA

of their princes the Christians played a vital part.
Many of them were private secretaries and mini-
sters. Yuyuk-Khan was so favourably disposed
towards the Christians that in his camp there
were Bishops, priests and monks. T'wo of his mi-
nisters. Qadak and Cinqai, were Christians. Later,
in 1248, he himself was baptized by the Nesto-
rian bishop Malachia.** The youngest son of Chen-
giz Khan married a princess of the Christian
Kingdom of Keraits, who according to the Syrian
texts, had a true faith, as St. Helen. Her three
children occupied for many years the most impor-
tant posts in the Mongolian Empire. Mangou be-
came Great Khan from 1251 till 1260. Koublai was
at first governor of China, under Mangu, and then
his successor as Great Khan (1260-1294), Hulaku,
too, was governor of Persia under his brother, All
three of them showed great favour to the Christians,
Mangu-Khan had as prime minister a Christian

28. Latourette, op. cit. p. 274 end 277,

81, E. Tisserant op. cit. p. 211,

from the Kingdom of Ongutj called Bolgay. He
also gave as a present to the Nestorian Catholicos
a golden seal that allowed him to give to his
Christians documents which they could use as
passports.*

Another blessing for the expansion of Christ-
ianity in the Mongolian Empire followed soon. On
the 2nd November, 1817, the virtuous Mongolian
monk Mark, from the Christian Kingdom of On-
gutj, was ordained in Seleucia as Catholicos of
the Nestorians. He remained on the throne for 36
years-under the name of Yahballaha.®®

At the same time, Kublai-Khan showed a keen
interest in the spreading of Christianity in his
vast Empire.* According to Marco Polo, who lived
in China from 1271 to 1288, this Khan had said
to his uncle and to his father: «you see, that the
Christians in these parts are so ignorant that they
do nothing and have no power». He also gave
them a letter for the Pope (Gregory X), as appa-
rently it was recommended to him, in which he
wrote : pray you send me a hundred men skilled
in your religion and so I shall be baptized, and
when I shall be baptized, all my barons and great
men will be baptized. And then, their subjects
will receive baptism, and so there will be more
Christians here than in your parts.*® This text
shows clearly the intentions of the Mongolian
leaders of that time towards Christianity. After
conquering Asia, they looked for a religion which
would replace the traditional Animism and would
develop their State, Three such religions existed
in their vast Empire. Islam in the West. Buddhism
in the East and Christianity spread nearly every-
where. The soil, therefore was very fertile at the
time for the implanting of Christianity. But the
opportunity was missed and the responsibility for
this, most probably, weighs upon the Christians
of the West. At this critical moment the Crusaders
extinguished the torch of the Church of Constan-
tinople (1204) and weakened the Byzantine State
which, because of its place and prestige, its poli-
cal talent and its Greek adaptability, had all the
potentialities to propagate Christianity into the
Mongolian world as it did with the Slavs a few
centuries before, At the same time, the Roman
Church showed an unpardonable sluggishness in
answering the appeal of the Mongolian leaders.
In reply to Kublai-Khan’s message, the Pope
sent, in 1271, instead of 100, two Dominican
monks who incidentally never reached China.

82 Foster op. cit, p. 57,

8. P. Benjann, Histoire de Mar Vahballaha, de trois autres,
patriarches, d*un prétre et de deux laiques nestoriens, Paris, 1895, in
Tisserant, op. cit. p. 218-216,

34 Tn 1289 he established a special service the Chong-fu-seu,
with the purpose of looking after the Christian worship in the whole
Empire. (Tisserant, op. cit. p. 212).

85, Bruce, Christianity in China, in Church Times, 3, May, 1946
Richard op. cit. p. 187.
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When they met in Armenia the ravages of war,
they were afraid to go on.,* At last in July 1294,
after 15 years, a Franciscan monk, John Monte-
corfino reached, by way of the sea, Khan-baliq,
the present Pekin, the seat of Kublai-Khan. But,
Kublai-Khan had died in February of the same
year.*

«Too late, too limited, the Franciscan mission
which came afterwards suffered from one further
weakness which again has often marked missions
from the West. Instead of coming as a mission
of help to Christians already in the field; they
came to compete, and, if they could, supplant».*®

As we have already seen, there were in the
Middle Ages flourishing Christian communities in
Turkestan (where the majority of the various
tribes had come to Christianity and had Christian
princes as leaders) Afghanistan, Thibet, China,
Mongolia, Manzuria, Java, Sumatra and perhaps
in Japan.* The forcible Islamization of Asia under
Tamerlane’s heel and the persecution that broke
out in China with the coming into power of the
Mings (1368) blotted out the Christian centres of
Asia and the Far East for many years to come.

CONCLUSION

This historical review of the missionary acti-
vities of the Churches of the East during the
Middle Ages leads us to certain conclusions of vi-
tal interest for our times.

1. The feeling of responsibility for the spread-
ing of the Gospel that weighs upon every Christian
community appears lo be very strong in the By-
zantine Church as well as among the isolated
Melhites and the schismatic Nestorians urging
them to spread Christianity «until the end of the
earth».

Many points of the New Testament have been
misunderstood at times by various Christian
groups. But the last words of Our Lord: «You
will be my witnesses... and until the end of the
earth» (Acts 1, 8) clear as they were indeed, left
no margin for any misunderstanding or negligence.

It is, therefore, a sad originality which we see

86. Foster op. cit. p. 58.

87 M. Bruce op. cit.

38. Foster, op. cit. p. 60. John Montecorfino started his activity
in the Christian Kingdom of Onguts. Prince George embroad Catholi-
cism and prince John built a Catholic Chuach in the capital Olon
Shume. But at the end of 1298, the death of prince George as well as
the strong opposition of the Nestorians obliged Montecorfino to go
back to Pekin where he had a worthwhile activity among the non-
Christians (Richard op. cit. p. 187).

89. Cartice, op. cit. p. 248. Latourette op. cit. p. 280, E. Tisse~
rant p. 218, Where the dioceses of Samarkand (Rusian Turkestan)
etc. are mentioned. A mosque in Bukhara (Russian Turkestan) is an
ancient Nestorian church ; there are many such cases in Central Asia.
(Catrice op. cit. p. 249).

POREUTHENTES:

in some Orthodox communities which consider
these words as a kind of annex to the Gospel:
An originality which implies a departure from
the ancient praxis and conscience of the Church
and consequently from Orthodoxy itself. Because,
contrary to the ecoumenical conscience, it cultiva-
tes a narrowly local conscience.

2. These missionary activities do not take place
only under normal circumstances ; they are conti-
nued at times of persecutions and in spite of inter-
nal problems, in spite of isolation and the small
numbers (Melkites), in spite of the terrible diffi-
culties involved in moving around by the means
of that time in the steppes and mountain ranges
of Central Asia.

Therefore, the existence of internal difficulties
and problems does not justify the omission of our
duty to external missions. Some other command-
ments of Christ often appear to certain people to
be impossible too. But this does not atone for
their transgression. The «Go ye and teach all na-
tions» is a very clear commandment for every
ecclesiastical community; more so, for the ones
that keep the treasure of faith inviolate.

3. Il is not only priests that bring forth the Gos-
pel. 1t is merchants, prisoners, princesses and sim-
ple women who first bring it to remote places.
Every Christian, therefore, can and should contri-
bute to the realization of this duty of our Church.

4. In nearly every country and in the big cities
of Asia we find Christian communities in the
Middle Ages consisting mostly of merchants,*
and immigrants. An excellent opportunity, indeed,
of lighting in a natural way the Christian flame
in those places, as it happened in the early cen-
turies in many parts along the Mediterranean,
The «lamp» has now been placed under the bushel
of the «closed» community whose sole interest lies
in keeping its customs alive. The Church did not
try to strengthen these nuclei, to utilize her ad-
vanced posts. So, the light of Christian faith
could not survive; it blew out at the first strong
gust of the wind.

This same thing is repeated in our days among
many Greek communities in Africa. They try to
keep Orthodoxy alive for themselves, they do not
give it to the masses of the people among whom
they live. Before it is too late, let these calamities
of Asia be a lesson to us for Africa.

5. It is not enough to create some big or small
Christian nucleus here and there. It is necessary
to be in constant communication with one another
and in close contact with the centre. And, then,

10. Latourette op, cit. p. 985.
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to plant roots deeper and deeper into the heart
of people. This was the weak point of the mis-
sionary activity of the Churches of the East in
the Middle Ages. The various mxsslonanes did
not manage to blish a native ical
hierarchy. Did they not want it? Did they not
try as much as they should or did they not ma-
nage it because of external opposition? On the ba-
sis of available data we cannot say anything for
sure, The fact is that this lack cost dearly.

A slogan of fundamental importance for every
missionary effort : «Establish as soon as possible a
suztable native leadershtp worthy of takmg over

ation and the P of the
Chrtslmn Church in_the enviroment of its na-
tion with continuous help from the centres.

6. It appears that the basic tactics of the Ne-
storians consisted of gaining influence in the Im-
perial Courts (Chinese and Mongolian). But it
seems that instead of making full use of the newly
acquired favour for a more extensive activity wi-
thin the popular masses, they contented themsel-
ves with simply preserving it.

The link with political authorities can only be
used as a bridge for a closer approach of the elite
as well as the plain people ; not as an end in itself.
Alas to him that wants to build a house on a
bridge! The first tremor, the first political uphea-
val, will blow it down.

7. Surely, the alteration of the Christian mes-
sage that occurred with the Nestorian heresy
(distinction between the human and divine perso-
nality of Christ) prevented the Chinese people from
conceiving, from the very beginning, the fact that
Christian religion was not a religion of some wise
man who had divine inspiration (of the type of
Confucius) but it was the revelation of the Word
of God. At first sight it may seem that the idea of
an admirable model, of a teacher of the highest
morality, would help the traditional Chinese
thought in conceiving Christianity. And it did help,
but only to conceive it wrongly ; to confuse it with

something already known. It did not strike the
people as something radically new.

Changes occurring during the propagation of
the Gospel, either conscious from wrong convi-
ctions, as in the case of Nestorians, or uncon-
scious from lack of knowledge, create only tempo-
rary and ephemeral sucesses. What is needed, is
correct, deep and thorough knowledge of the Gos-
pel, on behalf of those who undertake to spread it.
There are some roads which, though apparently
leading more easily to a high point, never lead
right up to the top of the mountain.

8. Many opportunities were given to Christia-
nity to conquer Asia very early. But internal
strife and delays at critical moments not only
prevented its expansion but gave a chance for the
growth of various parasiles. It is worth noticing
that again foreign rellglons were imposed (Bud-
dhism in China, Islamin Central Asia). And when
one of these religions - that offer a worthwhile sub-
stitute of Christian truths is spread among a peo-
ple, then that people falls into a dangerous le-
thargy for many centuries. And, of course, any fu-
ture missionary activity, especially after previous
failures, appears to be much more difficult. We,
in our times, should pay great attention to this
last point. There is danger of repeating such a
sad story in the Africa of today.

The battle for the penetration of Christianity
into Asia had alternative phases of successes and
failures. Today, we cannot be satisfied with the
situation. Let us not forget, though, that what we
see now is also a phase. The history of the world
does not seem to be coming to an end in our cen-
tury.

The future will again present opportunities.
The question is whether in the meantime we
shall have absorbed the lessons of the past, whe-
ther we read history with peace of mind, with hu-
mility, and a true intention to hear through the
facts the voice of God speaking for the present.

ANASTASIOS YANNOULATOS
Deacon
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FROM THE

MISSIONARY CLASSES

Every Friday 5.30-7 b. my clas-
ses were held in the Students Chri-
stian Association hall (3, Souliou St.)
from Jantiary to May.

Some of the subjects were:|Gene-
ral acquaintance, ith |Africa. The
religious problemin A frica. Political
férientations anddevélopments con-
cerning missions during| 1960. Social
organization and econontic Ii fe of Cen-
tral\and, Bqst| Africal First acquain-
tance| with| Lstam, T Ke | missionary
duty s it is emphiasizéd in the Trio-
dion. T ke\Cliurch of| Malabar and
Her \activity |(by \(he Indian priest
Father \Philippos)=History, Civili-
zation lof | Korea—Religions and Or-
thodosy in| the Fay East/(by the Ko-
rean student Alesander. 7 sang).—Pro-
Ylems and  organization of mission
iu Moslem coulitries.~Many of these
lectures were' illustrated with colou-
red slides,

A special coirse for leatning the
Luganda' language was held. The
lessons\were issued and 1hé) first
grammar, booklet, of the same\lan-
guage \was\ \vecently published in
Greek.

Special \groups were constituted
for the members|of the missiondry
course: a) Group)for translatibns, b)
Technical group for, typingl and. du-
plicating, ¢) Group.for studying the
missionary problems, d)Groupof con-
tact with the African’ students, )
Group for the preparation of cvening
meetings and speeches with the pur-
pose of cultivating missionary eon-
science among the young people.

Two special series are going to
be published in small duplicated
leaflets: SERIES A: Summary of
studies published in foreign missio-
nary magazines and books regarding
problems of our time (they will be
sent to the members of the missionary

course sometime in the summer) SE-

ACTIVITIES OF THE GENERAL SECRETARIAT

RIES B: Narration and stories from
present and past missions (their pur-
bose is the cultivation of missionary
spirit among the children in camps
and youth associations).

CONTACT WITH THE CHURCH
OF UGANDA

Money, parcels with icons, books,
presents for children, vestments etc.
were sent.

Brotherly contact with students
from Uganda and Kenya studying in
Athens,
Care for their.problems and needs.

T hessaloniki and Patmos.

INFORMATIONAL WORK

Missionary evening meetings were
organized by the members of the par-
ticular group: a) for boys of Sun-
day Schools of Athens and Piracus,
b) for University students, <) for
working young people; Al
meetings were very successful.

these

Four lectures on Mission were
given in various centres of Athens
and Piraeus and one in Patras a re-
sult of which was the continuous in-
crease of co-workers.

Efforts were made for the crea-
tion of such groups in other big ci-
ties of Greece®as well.

The daily pres
siastical magazines, published many

besides the eccle-

articles on Mission (Athens «Kathi-
merini» about The Church of Korea.
7 héssaloniki «Ellinikos Vorrass. Pa
tras dPeloponnesos ete.).

CONTACT\WITH ECCLESIASTI-
CAL AND UNIVERSITY
PERSONALITIES

The report of the activities during
the two years 1959- 1960, which was
sent to the Archdioceséyof Athens,
Gas_the cause for the decision of| the
Holy“Synod to establish in_the dpo=
stoliki Diakonia a special(départment
for external issioni A first conifes
rence was held| in the Apastoliki
Diakonia with an introduction on. the
subject by the General Secrerary of

our committee.

Personal contact and discussion on
specific problems of Mission were
held with persons of the Ecumeni-
cal Patriarchate, the Patriarchate of
Alexandria, the Church of Greece as
well as with brofessors of Athens

and T hessaloniki Universities.

IN AN ATMOSPHERE
OF PRAYER

Eack of the above e¢fforts was
accompanied with fervent prayer. All
those who participate in the Missio-
nary work have appointed a certain
time [or prayer for missionary sub-
Jeets.

On the first Sunday of each
month those who live in Athens pa-
rticipate in a special Liturgy. Dur-
ing the Triodion an evening Liturgy
was celebrated in the
Church for the members of the Mis-
sionary Course. Evening prayers and

University

hymns to Virgin Mary (Akathist) were
also said [ollowed by a short sermon
on the missionary duty of the Church.

Under the initiative of the mem-
bers of the Missionary Course cir-
cles studying subjects
from the Holy Bible were held re-
peatedly.

missionary

In this atmosphere of [ervent
prayer for the mercy and grace of
God the meagre light of our mis-
sionary work is continuously strength

ening.

«Lord, the work is yours. Let
the Holy Spirit direct the little
Boat of our Committee to constant
progréss. Protect us from the dan-
ger oOf egdism, wordliness, frivo-
1ty/that often make cracks on the
varidus big or small boats of
Christlan work and allow the
Wwaves of evil to sink them.

we long to serve with humili-
ty, zeal and modest determination
this great effort of Your Church.

Glve s Your guidance in
order t0.5e8) Your will every day.
And also give us Your Grace in
order to succeed in it. Amen.»
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