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The expert devotees also can discover novel ways and means to
convert the nondevotees in terms of particular time and cir-
cumstance. Devotional service is dynamic activity, and the
expert devotees can find out competent means to inject it into
the dull brains of the materialistic population. Such transcen-
dental activities of the devotees for the service of the Lord can
bring a new order of life to the foolish society of materialistic
men. Lord Sri Caitanya Mahaprabhu and His subsequent fol-
lowers exhibited expert dexterity in this connection. By follow-
ing the same method, one can bring the materialistic men of
this age of quarrel into order for peaceful life and transcenden-
tal realization.

—Bhag. 1.5.16, purport






Preface

In the two volumes of A Poor Man Read the Bhagavatam com -
pleted so far, | regularly discuss the nature of this work. That is,
that I am mixing the straight presentation of a Bhagavatam lec-
ture with the relaxed freedom of an ordinary soul, a poor man. |
do this in order to speak constantly about Krsna.

The method in this volume is the same: | present the trans-
lation of a Srimad-Bhagavatam verse, then make a brief overview
of the contents of Srila Prabhupada’s purport. Then 1field ques-
tions devotees have submitted. When all that is done, | take off
in a freer form of writing. When the cow has reached the end of
its rope, | fall at the feet of the next verse and purport and start
all over.

| wrote the first volume of the scries in India— Vrndavana,
then Khargone, Madhya Pradesh. The second volume opened
in Hare Krishna Land, Mumbai, stayed for a week in Strouds-
burg, Pennsylvania, then was completed at Saranagati. This
volume begins at Saranagati and ends in New York.

As | began this volume, a friend gave me a volume of
Thomas Merton’s diaries. In his second volume, the editor
writes in the Introduction:

Thomas Merton’s journals incarnate his probe for a God who
could be experienced day by day, wave by wave. Merton
believed God’s salt infused the sea Merton needed to swim in
moment to moment. For Thomas Merton, transcribing his con-
tinuous desire to be submerged in God was one way of experi-
encing God. By immersing himself in an ocean of his own
words, Merton waited for the Word of words to surface from
their depths. Word after word, line after line, by the continuous



spiritual discipline of writing, Thomas Merton made himself
God's bait.

On the dust jackct it also says that Merton endured the ten-
sion between remaining an observant monk and being a writer.
“Faithful to both of these passions, Merton struggled with the
requirements of daily monastic life while he continued to grace
the world with his fresh observations and profound insights . . .
he eloquently reconciled his spiritual life with his writing life,
drawing deep connections between the two.”

These themes reverberate for me. lexperience the same ten-
sion, and | attempt to reconcile my two passions— that of striv-
ing for love of God and that of my nature as a writer. Krsna
consciousness creates the grounds for reconciliation in that we
can offer up our nature to Krsna’s service, but the strain comes
in fulfilling not only my nature as a writer but the other obli-
gations | have accepted as well. Our society is rife with peer
pressure, criticism, judgment, and what is expected of a devo-
tee and a writer seems to have been decided by our movement.
Therefore, there is tension, and not only for me as a writer, but
for anyone who is forging ahead in a mode of expression that
appears new to our disciplic line.

Although I will be interested to see how Merton reconciled
his life of prayer with his writer’s identity, | know | am not
Thomas Merton and that I do not live in the Catholic Church.
Neither am | an intellectual, as he was, or an omnivorous
reader. And therein lies the other tension in my life: how to
immerse myself totally and submissively into the life of reading
the Srimad'Bhagavatarn.

Prabhupada has encouraged me to write, and he has ordered
me to chant, hear, preach Krsna consciousness, and of course,
to do all this in the mood of coming to love God. | particularly
remember his instruction that we BTG writers should express
ourselves in our own words, our own language. He said that if



our writing was cumbersome, it was a sign that we had not as-
similated the philosophy. | find this comment pertinent now
for the writing of this book. It is not enough for me to simply
repeat the philosophy; 1 must assimilate it and then speak it
from my heart, in my own words, with my own aspirations and
realizations. Nothing will be changed, but the expression of it
may be simplified.

When Prabhupada discussed the topics upon which an
author should concentrate, he said, “So far as special topics for
writing, all our topics are in the books. There is nothing ‘spe-
cial.” Krsna is the Supreme Person and we are all His servants.
This philosophy we have to present in different ways. One can-
not be happy without this understanding of his constitutional
position.” (Letter, April 9, 1971)

So that will be the nature of this book: | have not changed
anything, and | have tried to take a personal approach to
understanding how we can regain our constitutional position,
how we can love the Supreme Person, how we can be true to
ourselves and to our spiritual master. Nothing special.






CHAPTER FIVE

Narada’s Instructions
on Srimad'Bhagavatam for Vyasadeva

Text 1

suta uvaca
atha tarn sukham asina
upasinam brhac'chravah
devarsih praha viprarsim
vind'panih smayann iva

Suta Gosvami said: Thus the sage amongst the gods [Narada],
comfortably seated and apparently smiling, addressed the rsi
amongst the brahmanas [Vedavyasa].

Comment

Narada smiled as he spoke to Vyasadeva. Narada is a deva-rsi,
a rsi among the demigods. Vyasa is a vipra-rsi, a rsi among the
brahmanas. Although one is the guru and the other the disciple,
both are masters of the Vedas. Certainly it will profit us to over-
hear their conversation.

Why is Narada smiling? Because he understands Vyasa’s de-
fect. Krsna also smiles when He addresses Arjuna on the battle-
field. “At that time Krsna, smiling, in the midst of both the
armies, spoke the following words to the grief-stricken Arjuna.”
Srila Prabhupada explains: “Krsna was smiling because a friend
had chosen to become a disciple.” (Bg. 2.10, verse and purport)

Sages smile. Prahlada Maharaja smiled while teaching his
demoniac schoolmates: “Smiling, he began to teach them about
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the uselessness of the materialistic way of life.” (Bhag. 7.5.55) Pra-
bhupada writes: “Prahlada Maharaja’s smiling is very significant.”
Prahlada Maharaja was actually laughing at the boys’ foolishness.
They thought they could be happy by advancing in material life!
A devotee laughs to see the foolishness, but he is also compas-
sionate. “The mistake of materialistic life is understood by devo-
tees, and therefore they smile upon it, considering it insignificant.
Out of compassion, however, such devotees preach the gospel of
Bhagavad'gitd all over the world.” (Bhag. 7.5.55, purport)

It seems, too, that great devotees smile when they are pre-
sented with an opportunity to discuss Krsna. It pleases them to
alleviate their friend’s (or disciple’s) distress by giving the
highest truth.

We have read up until this point that Vyasadeva feels despon-
dent, and although he has an intimation of what might be
wrong, he does not know for certain. He docs know, however,
that the cause of his despondency is serious. Still Narada smiles.
W hat is grave for a disciple is often simply solved by the spiritual
master. When a disciple is troubled by his own childishness and
inexperience, the master, like a parent, smiles away the disciple’s
fears. Sometimes we take our problems so seriously that if the
master smiles we become upset. Vyasa was an ideal disciple, how-
ever, and he was willing to bask in the rays of his spiritual mas-
ter’s serene smile. Prabhupada assures us that “he will explain
gradually,” patiently, and we need not fear. The spiritual master
is a kind father; he will protect us and enlighten us. We can just
imagine how Vyasadeva must have felt when he turned himself
over to Narada's kindness and control.

As the spiritual master smiles to see his disciple’s foolishness,
so he may smile when he sees his disciple’s maturation. Some-
times the guru smiles in the mood of the father with his child,
sometimes in the mood of a father who has realized that his chil-
dren have grown to become friends. Both relationships are sub-
lime. Krsna was pleased to see Arjuna’s dependence on Him and
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He honored his desire to submit before the Lord’s superior intel-
ligence, but the Lord was also pleased on other occasions when
He and Arjuna joked as friends and shared the same eating or
sitting places.

When the guru smiles at a maturing disciple, it may indicate
his relief that his disciple appears worthy to take up his mission.
A mature disciple relieves the spiritual master of some of his
duties so that he may perform his personal bhajana.

Then Srila Prabhupada states that Narada knew the defect
“and it was confirmed by the position of Vyasa.” Narada could
see the nature of the problem in Vyasadeva’s demeanor because
the face is the index of the mind. Great sages such as Narada
can see into our hearts. Vyasa's position was also confirmed by
his own insight because Krsna had inspired him to understand
the vacuum in his heart.

May Krsna smile upon me. 1don’t want to be far away, car-
ried on an ocean of words, floating on a raft. | want to say what
| need to say, but remain dependent on Krsna.

1didn’t dream of Krsna's smile. Rather, 1dreamt | was wearing
a baseball uniform and sitting at a cafeteria table with a bunch of
Hardcore kids. They were friendly, and we tried to cat ice cream
together, but not too successfully. | preached to them that material
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life doesn’t yield pleasure, although we wish for it. One of the kids
asked if | was planning to give courses at the university, but 1 said
I would lecture in the temples. It wasn't that I could exactly preach
to them as if they were submissive disciples, but I tactfully tried to
suggest ways they could turn themselves toward devotion. All the
while 1was wearing that baseball uniform.

That'’s it, my dream. It filled the time while | slept on the
chilly bed. Nothing satisfying or deep. At least it was a preach-
ing dream.

Narada smiled. Last night | drew (with a stiff brush point in
black India ink) Narada’s smiling face and Vyasadeva’s downcast
one. Vyasa is as much the representative of Krsna as Narada. He's
not an ordinary soul lost in mdyd. Therefore, Narada has arrived
and they will discuss the situation. Vyasa will hear and will receive
the kernel of the Srimad-Bhagavatam. Then he will write it.

Where has the Northern Kosala of Raghupati gone? By reflec-
tion, make the mind steady, thinking, ‘This universe is not eter-
nal.’” (Cc. Madhya 20.3, purport) All things pass; make the mind
steady and think of the eternal. Your imprisonment [or enjoy-
ment in this body] won’t last. Such wisdom we have at our
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disposal. I sit in the warming room, comforted by the fire in the
stove. I'm only here for a week. | peek at Merton’s diary, then
remember Narada’s smile.

Narada is always young because he has a spiritual body.
When a devotee painted him with the sensual look of a
Raphaelite painting, Srila Prabhupada didn’t like it. He liked
the simple Narada better. He said Narada should look like a
milk-drinker.

0 Narada

with your permission

I'll draw my simple picture

of you. No art critic need apply.

1step off into space and

wonder how far

I will go

before returning

with my harvest.

Text 2

narada uvaca
parasarya maha-bhaga
bhavatah kaccid atmana
pantusyad sarira

atma manasa eva va

Addressing Vyasadeva, the son of Parasara, Narada inquired:
Are you satisfied by identifying with the body or the mind as
objects of self-realization?

Comment

Srila Narada addresses Vyasadeva as mahd'bhaga, greatly for-
tunate, yet his question is frank: Are you transcendentally situa-
ted? Srila Prabhupada writes that this is Narada’s hint about the
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cause of Vyasadeva’s despondency. Vyasadeva has great parent-
age— his father is the great Parasara Muni. Therefore, he should
not he deluded. If we are raised in Krsna consciousness, we
should be able to overcome illusion and understand the causes
of unhappiness. An ordinary person might identify with the
body and mind, but not someone elevated like Vyasa.

Srila Prabhupada’s last sentence is a classic: “One cannot be
cheerful by nature unless one is factually seated in self-realization,
which is transcendental to the material body and mind.”

We all know about glad-handers, or superficially cheerful
persons. They arc not jolly according to Prabhupada’s defini-
tion. It is encouraging to know that a transcendentalist docs not
have to hate the world; he is not a negative person who pun-
ishes himself (images of self-flagellating ascetics come to mind)
for his sins. A Krsna conscious person is satisfied, at ease, smil-
ing. If we are morose, we are not Krsna conscious.

Self-realization brings happiness because misery stems from
the ignorance of identifying the self with the body. The bodily
condition in the material world is just the opposite of the spiri-
tual condition. Spiritual existence is sat<id'dnanda, and matter
is asat, acit, and nirananda. When a transcendentalist can actu-
ally say aham brahmdsmi with realization, he feels real happiness.
Aham brahmdsmi is nothing more than understanding our own
eternality. Since such self-understanding brings relief from the
fear of death, it’s natural that it manifests in steady cheerfulness.
Then we can tolerate material tribulations even while in this
body because we know we are situated on the path of perfection.

According to Narada Muni, a self-realized person never be-
comes baffled or despondent. A self-realized person trusts only in
Krsna’s love for him; he knows he will soon be delivered by
Krsna’s mercy. Krsna assures the devotee of this truth in Dhagavad-
gita: “But those who worship Me, giving up all their activities
unto Me and being devoted to Me without deviation, engaged in
devotional service and always meditating upon Me, having fixed
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their minds upon Me, O son of Prtha— for them | am the swift
deliverer from the ocean of birth and death.” (Bg. 12.6-7)

Therefore, Narada's question is direct. He docs not compro-
mise the principles of self-realization. His words carry deep
meaning. His question reminds me of Srila Prabhupada’s preach-
ing, especially to those who claimed to be teachers, political
leaders, scholars, or religionists. Did they know their ABCs? Did
they understand that they were not the body?

By reading this verse we can affirm that Prabhupada’s empha-
sis on our understanding aharii brahmasmi is not a particular
predilection of his, nor was it a shortcoming that he repeated
this teaching so often. His emphasis has its roots at the begin-
ning of our disciplic succession. Prabhupada tailored the mes-
sage for the modern day, but he spoke the eternal parampara.

Nowadays, we hear even some of Prabhupada's own followers
accuse him of not speaking the “higher topics.” Prabhupada was
convinced that there were no higher topics until his disciples
and followers had mastered the ABCs. We saw that especially
with guests. A guest would try to jump past Prabhupada’s ele-
mentary presentation and try to ask questions about Krsna, but
Srila Prabhupada would say, “Don’t talk about Krsna. Krsna is
millions of miles away. First we have to understand, ‘Who am 1?
Am | this body, am 1 this mind, or am | something else?"”

Sanatana Gosvami also asked this question when he first
approached Lord Caitanya: “Who am land why do the material
miseries give me trouble?” If one does not understand that he is
not this body, then he has to seek the help of a spiritual master.
Sanatana Gosvami said, “People praise me as a scholar, but 1
don’'t even know who 1am. Please instruct me.” One who has
accepted a spiritual master should not fail to identify the atma.
Otherwise, he will never be satisfied “by identifying with the
body or the mind as objects of self-realization.” A disciple must
live up to such a heritage.

By calling Vyasa the son of Parasara, Narada implies that one
who comes in such a lineage should not fall into gross error on
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the most preliminary instruction in spiritual life. Of course, any-
one can fall into forgetfulness because the material world is so
contaminating, especially in Kali-yuga. Again, taking the assis-
tance of a spiritual master is essential. It is not expected that Srila
Prabhupada’s followers will identify with the body and mind. We
too are in a great line.

At this stage of the discussion we may note the similarity
between Narada speaking to Vyasa and Krsna speaking to Arjuna.
In both cases the guru smiled, then quickly became grave. Both
gurus referred to the disciples’ parentage and reprimanded them
for harboring a basic misunderstanding: “While speaking learned
words, you are mourning for what is not worthy of grief. Those
who are wise lament neither for the living nor for the dead.”
(Bg. 2.11)

All disciples are in a similar position when they approach a
spiritual master. Disciples are praiseworthy in that they are seeking
the Absolute Truth, but to the degree to which they are unsuc-
cessful in fulfilling their quest, they are also foolish. Our failure to
find the Absolute Truth is based on our identification with body
and mind, and our lack of understanding that we are Krsna’s eter-
nal servants. Only the spiritual master can help us. Anyone now
living in this material world who thinks himselfabove the need for
guru is proud and therefore doubly foolish. Disciples should always
be prepared to have their faults exposed by their spiritual master.
Such care shown by the spiritual master is the life of a disciple. If
we don’t admit that we don’t know Krsna, and if we don’t open
ourselves to instruction from higher authorities, we will always
remain dissatisfied, lost to our attachments.

Okay,

I'm not my body

I am not my body

and | am foolish because | still don’t believe it.
Not really.

Foolish.
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I admit it. I'm attached. | like to be warm at night and warm
in the day, and | prefer to keep my belly full rather than empty.
I'm not advanced. When | speak of higher subjects, I am speak-
ing only theory and 1 lack basic realization.

“The very first step in self-realization is realizing one’s iden-
tity as separate from the body, i am not this body but am spirit
soul’ is an essential realization for anyone who wants to tran-
scend death and enter into the spiritual world beyond. It is not
simply a matter of saying ‘I am not this body, but of actually
realizing it. This is not as simple as it may seem at first.” (Beyond
Birth and Death, p. 1)

Then what else is there to say and pray? | can make further
confessions, but that doesn’t seem to be the point right now.

Are you satisfied to think that you are this body?

Narada is sarcastic, as Krsna was with Arjuna. “Oh? You say
you are a learned man, but you are lamenting for that which is
not worthy of grief.”

I make claims to identity— artist, writer, sannyasi, man— but
Idon’t know who I am. Isay | will learn writing from other writ-
ers, but what can they know if they are identifying themselves
with body and mind?

O Narada, you hit so hard. Please let me follow you without
compromise. You assure us that Krsna is the final goal and that we
should love Him without selfishness. You awaken us to this goal.

But still we dream from our contaminated minds. Taints
remain. We live alone or with others, but the defect does not
wash clean. W hat will it take? | write letters to others, | preach
the realization, | expose my defect and the defects in others, |
take a walk. Lack of knowledge turns to fear.

Last night while Jambavan dasa drove me from a meeting
with a Godbrother back up the hill to this cabin, he spoke again
about bears. | told him how | used to see bears during my sum-
mer visits years ago. Jambavan said that the bears were here first;
it’s their country. They don’t seem to mind that humans are
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encroaching as long as they have enough to eat. It is dangerous
to get between a bear and its food supply, he said.

Then lasked, “Has there been any incident of a bear maul-
ing a devotee at Saranagati?” Then | reached forward from the
back seat and simulated a paw scratching at his shoulder to
demonstrate what | meant.

“No,” he said, “not a single instance.” Then he added, “I
have to admit that last year | shot a bear.” A black bear had got-
ten into his grain supply in the barn. He had also raided another
devotee’s house. Jambavan said it was dangerous because the
bear was quite large and if a child or another adult came upon
him while he was raiding, the bear might have become enraged.
Not to mention the fact that the bear was depleting their food
source. Jambavan shot him.

1 asked if it was legal to Kill bears. He said they couldn’t be
hunted, but you could defend your property from them. He rea-
soned that in former days in India, they killed tigers who threat-
ened a village. The bear is Saranagati’s tiger.

I was interested in all this. The bears are hibernating now,
but spring will bring them out. And it’s related to this Bhaga-
vatam verse: if you identify yourself with the body and mind, you
find your mind filling with fear.

In the preliminary stage of Krsna consciousness, we use the
body and mind in Krsna’s service. That’s how we become puri-
fied. We can’t instantly remove ourselves from our contact with
matter. We're also afraid of bears and we keep a healthy distance
from them. We might decide not to explore the forest. Jam-
bavan said the bears have become too familiar with humans and
with their food supplies. You used to be able to frighten away a
bear by clapping your hands. Then you had to use karatalas
before they would run away. Then you had to clang a bell. Then
devotees started up their chain saws. And now?

It is intolerably hot in here. The stove has reached a mad peak
of red coals and open flame. Okay, | opened the door and window.
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But what is there to say?

| identify with the body, so bliss is not mine? | can’t chant the
holy name in a way that attracts Krsna and floods me with the
happiness of living in His presence. A narthas are stubborn. It’s
easier to think of bears and an overheated cabin. Easier to think
of position in 1ISKCON.

Spoke to a Godbrother. He explained his understanding of
how a brdhmana should serve as an impartial instructor and
managers should benefit from him. A brdhmana should see into
people’s hearts and understand what they can best do for Krsna.
| appreciated what he said, but couldn’t see myself being a full-
time counselor. | stay more apart. We each have our sphere of
influence, and that one-on-one meeting style is not mine. | also
admit a general lack of confidence and a fear of criticism. |
mean, | am afraid to express my needs. My Godbrother sug-
gested I not feel guilty. He assured me if | was more confident, |
would be more influential in my writing.

During our meeting, | heard myself say things | was not sure
| actually believed. For example, | said, “l have a deep disap-
pointment in the way things are turning out.” | said 1 was
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disappointed that Srila Prabhupada disappeared. (Is that true or
did 1 just say it?) | said I'm disappointed in how ISKCON has
developed, and certainly | am disappointed in my own lack of
devotion. | heard myself say these things. It sounded so negative.
I'm not even sure I'm convinced in my own disappointment.

That’s what | mean by associating with others too much. We
speak things that come out, but where do they come from? Do
they always come from our truest insides? We claim to know our
feelings and convictions better than others, or what we say is
true only to an extent, but it may not represent our deeper con-
cerns. Our hearts dwell on other things.

For me—what is it? W hat are my actual concerns?

0 Narada, O Prabhupada,

ljust don’t know.

Am | ready to listen

to be reduced

called the fool?

Am Isaying learned things but lamenting my foolishness? Do
I think I'll be satisfied free-writing as if | identify with the self as
my body? Do | think I'll be satisfied publishing books and run-
ning from sadhu-sanga, cutting the edge of society and then

bandaging the wound? Will 1 live forever?
No? Then what is the point? O
holy
names

I am a complacent fellow

looking for peace and aloneness

and | am old

so old I wear the bottoms of my trousers rolled up.

Do | dare to eat a peach?

0 Krsna, Krsna, Krsna

lwant to spend my time with You

although I burrow into this hole and shut the door against bears
and mice

and men
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but not literary books

until | read them.

Then 1 throw them out of the hole and
take off my hair shirt

and crank up the Aindra tape

and read my spiritual master

as a first and last resort.

A list of birds at Saranagati— a non4ogical play or madness:

(1) The tanager.

(2) The bear-warning “phew! phew!”

(3) The furtive black-belly yellow-belly feathered friend.

(4) The music of the spheres.

(5) Sonny Rollins as a bird, saxophonous'colossalous.

(6) The man in Dundee who apologizes for writing me about
mundane subjects

(7) Birds, birds, too cold. Let them come.

(8) Canadian geese flying south over Gita-nagari.

W hat is the importance of this list? I'm an artist.

There, Isaid it. | confess | spend my precious time doing ama-
teur drawings to remove the obstacles from my chest, to bring joy
to my heart in Krsna consciousness, and to help me bring that
joy into the Krsna conscious society. Does it require apologetics?
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So this list is important. It contains no apologies.

Lists of birds,

of logs,

a list of lists,

of peeves and the

likes

items of confidence

and doubt.

I'll try but it has grown late. | have to chant. See you next verse.

“They heard we are very ill,” | told Madhu, “and weak. They
want to know how they can help.”

Madhu said, “Bring on the sweet rice.”
How far we are now from Nature Cure and all our ribs showing.

Text 3

jijhasitarh susampannam
api te mahad-adbhutam

krtavan bharatam yas warn
sarvartha-paribrmhitam

Your inquiries were full and your studies were also well ful-
filled, and there is no doubt that you have prepared a great
and wonderful work, the Mahabharata, which is full of all
kinds of Vedic sequences elaborately explained.

Text 4

jijnasitam adhitam ca
brahma yat tat sanatanam

tathapi socasy atmdnam
akrtartha iva prabho
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You have fully delineated the subject of impersonal Brahman
as well as the knowledge derived therefrom. Why should you
be despondent in spite of all this, thinking that you are
undone, my dear prabhu?

Comment

As Vyasadeva examined himself and considered his own
good activities, so Narada now reviews them. Narada’s opening
remark was almost sarcastic: “Did you think you would be satis-
fied identifying the self with the body and mind?” Now he soft-
ens and offers praise for Vyasadeva’s great achievements. In
particular, he mentions the Mahabharata, which makes the
Vedic teachings available in elaborate story form. Narada states
that Vyasadeva has also delineated the impersonal Brahman.
This refers to the compilation of Vedanta-sutra. The person who
compiled Vedanta-sutra must be the transcendental philosopher
par excellence because the Vedanta-sutra “is accepted as the
most exalted philosophical exposition in the world. It covers
the subject of eternity, and the methods are scholarly.” As the
writer of such diversified books—an elaborate saga and the
scholarly sutra— Vyasadeva is worthy of everyone’s respect.

Narada’s address, “my dear prabhu," is touching. We feel the
affection between guru and disciple. Narada is Vyasadeva's mas-
ter, but also his close friend and affectionate well-wisher. He is
sorry that such a dear prabhu now feels despondent. He wishes
to relieve him by offering instruction.

After all, Vyasadeva is no fool and his concerns are not trivial.
Vyasadeva incarnated just to give the people of Kali-yuga relief
from the dangers of the age. One reason Vyasadeva was despon-
dent was that he realized he had not provided the boat by which
the people in Kali-yuga could be rescued. His concerns and his
understanding of the solution are already profound, and therefore
Narada reminds Vyasa of what he has already accomplished.
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Still, Narada is of two minds. He respects Vyasa, but he rec-
ognizes his duty to point out Vyasadeva’s defects. If Narada was
only respectful, or if he only identified with Vyasadeva’s despon-
dency, then Narada himself would become despondent. Rather,
Narada smiles, then proceeds to enlighten his disciple. We may
say that he takes Vyasadeva’s despondency seriously, out of
respect for him, but he now encourages him that a person of his
stature should never think he has been undone. Sometimes,
however, people, even great sages, feel lost before they are found.

Narada implies that literary prowess and expertise injhana is
not sufficient to produce self-satisfaction. Despite compiling
other scriptures, Vyasa remained dry. Narada will remedy this by
directing Vyasadeva to write the Bhagavatam.

Although writing the Bhagavatam cured Vyasadeva’s despon-
dency, it somehow doesn’t always seem to cure ours. Therefore,
it is obvious that it takes a certain quality to become a scholar
of Srimad'Bhagavatam. That is, our sincerity must be deep when
we approach the Bhagavatam, and completely focused on spiri-
tual gain. To understand the Bhagavatam’s essence we must study
it under the guidance of pure devotees, just as Vyasadeva under-
took to write the Bhagavatam under the guidance of the pure
devotee, Narada. Without such guidance, we will not be able to
cure our own despondency and taste the desired result of krsna-
bhakti when we approach Vyasadeva’s book.

An example of a true scholar of scripture is the South Indian
brdhmana whom Lord Caitanya embraced. Although the brah-
mana was illiterate, he had a deep love for Krsna as Partha-
sarathi. In his appreciation, he became overwhelmed with
ecstasy. Lord Caitanya told him that his reading of the Gitd was
perfect. We are not looking for information or any other kind of
learning when we approach scripture, but to understand Krsna
as He is and to experience love for Him. To study with any other
motive leads ultimately to dissatisfaction.

Jhanis prefer to study Vyasadeva’s Vedanta-sutra, but to study
any scripture without understanding that bhakti is the goal,
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results in unhappiness. Devotional service is so important that
any advancement one makes in jnana or yoga stems only from
the mercy of the bhakti prescribed in each path. As stated in the
Srimad'Bhagavatam, “My dear Lord, devotional service unto You
is the best path for self-realization. Ifsomeone gives up that path
and engages in the cultivation of speculative knowledge, he will
simply undergo a troublesome process and will not achieve his
desired result. As a person who beats an empty husk of wheat
cannot get grain, one who simply speculates cannot achieve
self-realization. His only gain is trouble.” (Bhag. 10.14.4) This is
also stated in The Nectar of Devotion: “ ... if brahmananda, or
the happiness of becoming one with the Supreme, is multiplied
by one trillionfold, it still cannot compare to an atomic fraction
of the happiness derived from the ocean of devotional service.”
(NOD, p. 15, 1982 ed.)

We need bhakti, but it is not easy to attain. Nevertheless we
have b/iakti'filled literature and bhakri-filled practices prescribed
by pure bhaktas. Serve with the tongue by chanting and honor-
ing prasadam.

My dear prabhu— I like that. Prabhupada gave us the word
“prabhu," and he told us to bow down to each other and see
others as master. No one, however, was supposed to exploit
another in the name of being called prabhu. That would be too
much of a contradiction. If we say prabhu, we should treat each
other as masters, not try to engage them in our service. Srila
Bhaktisiddhanta Sarasvati Thakura said his disciples were mas-
ters sent to him by Krsna for training in devotional service.
That was the service he was to render them.

My dear prabhu, why are you feeling undone? Take to bhakti.
It's not enough to be a scholar or writer. You can’t help others
unless you immerse yourself in the Srimad-Bhagavatam. Srimad-
Bhagavatam contains Krsna, and is therefore the sum total of all
things.
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And if you haven't yet tasted bhakti, speak about it anyway.
You will receive the mercy sooner or later. It will rub off, catch
fire, on you sooner or later.

Our concentration is on other things at present. We want to
unburden ourselves before we disappear into the Bhagavatam. U Iti-
mately, wc can’t go on talking about ourselves and our wounds or
the world’s dangers forever. They are not going to end, and the
more energy we give them, the more we are consumed by them.
When we approach the Bhagavatam, we should wish to hear.
Sometimes devotee friends sit together to read. One reads aloud
while the other listens. Then they comment, and it is natural that
their comments will contain personal concerns or realizations.
The two friends empathize, then refer to the Bhagavatam's solu-
tions. Chanting and hearing in the midst of life’s experiences, we
take the solace only the Bhagavatam can give.

Its dark out. They say there’s a comet in the sky and it’s
inauspicious. Some of my friends here have been able to see it,
but I haven't yet found it in the night sky. | see only the stars.
Once I saw a smudge behind one and thought it was the comet’s
tail, then thought that this universe is like a toy. It’s not the real
world. | turned back to the book and my japa and realized that
I want to live with reality and | don’t always.

| like the phrase, “Why are you feeling undone, my dear
prabhu?” It reminds me that despondency is only useful if it leads
us forward in Krsna consciousness. We arc the recipients of lib-
erating knowledge. We are the sons and daughters of a great
father. We haven’t written the Mahabhdrata or Vedanta-sutra, but
we have received the perfect holy name. Perhaps we are despon-
dent because we neglect the mercy we have so freely received.
But it’s never so hard to reach out for Krsna’s shelter again in His
names and pastimes. Baladeva told Rukmini when her brother
was defeated, “Sweet, smiling Rukmini, do not be aggrieved by
false notions caused by ignorance. Only because of false notions
does one become unhappy, but one can immediately remove this
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unhappiness by discussing the philosophy of actual life. Be happy
on that platform only.” {Krsna, Chapter 54) Yes, that is what we
are meant to do.

There are different kinds of despondency. W hichever flavor
we each taste will help us feel compassion for others. It will also
cleanse our hearts. We might experience a sadness that we have
left material enjoyment behind, but we all know that’s a waste
of time and energy. Such despondency should be renounced as
quickly as possible. We may also be sad that our Krsna con-
sciousness is so undeveloped. Sometimes that sadness borders on
spiritual emotion. Prabhupada told us that a true Vaisnava is
never unhappy no matter how he seems to be; rather, he is
always experiencing spiritual bliss. A Vaisnava may feel sad in
his ecstasy of compassion for others, or he may be feeling sepa-
ration from Krsna. He may lament that he cannot taste the holy
name, or that he is not a bold enough preacher to help more
people. He may feel a mixture of emotions, but his lamentation
is never material. Ours may be tinged.

So lift yourself up, Prabhu,

and go on chanting

Hare Krsna, insisting

there is no other way— no other way

at all.
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Someone sent me a newspaper clipping about New Vrindaban
from the Washington Post. Before reading it, | read the reverse
side of the page, which discussed presidential candidate Bob
Dole’s campaign. Noted the reporter’s jargon. | also remembered
a dream | had last night about a bobcat. Then | remembered the
prayer from lIsopanisad: “Let this temporary body be burnt to
ashes, and let the air of life be merged with the totality of air.
Now, O my Lord, please remember all my sacrifices, and because
You are the ultimate beneficiary, please remember all that | have
done for You.” (Sri Isopanisad, Mantra 17) | will need Krsna to
remember me because there are so many things still covering my
original Krsna consciousness. Will death wash them away?
Please, Krsna, find the good in me. | am always Srila Prabhu-
pada’s disciple; 1 want always to chant the holy name. | don't
wish to dwell on the causes of my despondency.

W hite rabbit comet creature scratching against the wood-
work— dying, trying to get in. Bob Dylan’s dead, but Frank
Incense, | mean, Frankenstein never lived. He was just a story.
Bob Bullet is dead, and my Bhakta Bob is alive and well. | was
born in 1939, and obviously my mother lived and father too—
their bodies probably old now, and cheesy. | don’t need to dwell
on the mortal because it's too horrible to contemplate. Ulti-
mately, they will be embalmed and thrown away— everyone
will—or burned. Then the soul will be lightened for a while,
free of its old-body burden and lighter than air. But it will have
to relocate. O Krsna.

I'm full of good advice

like infield chatter to encourage the pitcher.

April comes

with the lark and Paul Desmond

pops burning wood in the stove.

This pert nonsense is fallible

and helps me bear the pain

while I seek engagement of

tongue and belly.
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Please give me a better sense, me

and peers, to get above the hype

and foolish bodily pain.

Chant Hare Krsna—something genuine—

and offer it not just because it’s in the book

but because you lived

to taste the holy name

in Ekacakra or

in another real place,

Newcastle, England,

the lecture,

where you stumbled in the dark.

Is it reality you want?

Then touch your carbon-smudged fingers

and tend this fire.

Feel the pain beginning in your tooth, your head

and hope you're getting fat

from your days of privation

in India.

It won't save you

but you will be warmer.

O Prabhu, O Narada, tell us

something above matter.

0 Krsha,

what else can | say?

Sorry I'm not wilder. All | can say is “within Krsna con-
sciousness.” Okay. I'm not really mad. I'm not, and I'm staying
in a cabin in British Columbia happy to be here to chant on my
beads. The Bhagavatam is our unending escalator up, and no one
can tell how long or short the way.

Nonlogical or logical list

1 called Madhu in and told him | intend to keep a memo
book in my kurta pocket while we are in the Northeast U.S. just
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to write lists. He didn’t say much in response, but it was impor-
tant for me to tell him. The lists are like poems for me, or they
spark my attempt to delve beneath the logical brain.

Then | thought, “I'm such a delicate flower. | want to bloom,
but don’'t want to be seen. | want to be loved, but don’t want
admiring eyes shining on me as if | am wonderful. Because the
precious stuff will fade. Don’t want anyone to take the precious
stuff away either—the bubbles that come from the rainbow-
colored bubble pipe.”

Is this becoming a list?

Here’s a list of creatures at Saranagati:

(1) The hooting owl.

(2) The scratching creature | heard this morning.

(3) The creature (me) who falls asleep in the dimmest light.

(4) The creature of remorse, creature of free-flying— do you
want to shake him off?

(5) The creature Madhu bringing me lunch and breakfast in
tiffins. (Me as hungry as any bear, as primal too, hoping to stick
my paws in the honey.)

(6) The creature comforts of a bed with clean sheets.

(7) The fire creature devouring logs and overheating the room.

(8) The artist creature who plays—what’s it called? Pitiful
something—a personification game where you call an inani-
mate object animate and ascribe it a personality. Its a game of
imagination.

(9) The typewriter creature who moves along pretty well.

(10) The simple-faced creatures who have round eyes and
dabbed on tilaka, who appear when | paint with Tombos.

(11) The sublime creatures— the demigods and pure devotees
described in the Bhagavatam.

(12) The typist creatures, the heroes in books, the Beat
authors, the modern authors.

(13) Creatures like Bob Dole and other monsters, Yeltsin,
Khrushchev (dead), Marx, Godbrothers who have passed on—
creatures of the past.
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(14) Billions of crcaturcs in this square foot— amocbas, germs,
the creatures Prabhupada talks about who occupy an inch of
space— not the spirit souls but their coverings. Their coverings
designate them as creatures.

The dictionary doesn’t even define creature. There’s only
create and credence, with nothing in between. The thesaurus
says “beast, animal, brute, critter, or human being. Any mortal,
personage, soul, sycophant, reptile, suck-toad, toady (derogatory
usage).” It can connote many things.

A disciple wrote to tell me how much trouble he went
through to copy Aindra tapes for me. He says he works full-time,
so has little time to run such errands. He also had to wait for his
paycheck so he could purchase blank tapes on which to record.
Neither does he have professional equipment. He was not com -
plaining, he said, yet | couldn’t help but think he was affixing a
price tag to the gift he had given rather than giving it openly
and freely. Annie Dillard said writing should be like that: a gift
delivered without saying, “l worked hard to do this.”

Okay, now tie this all in to Bhag. 1.5.3-4, because we are still
on that verse and purport.

Well, it’'s like this, see. Narada told Vyasadeva he had com-
piled two mahd'bhuta books, the Mahabharata and the Vedanta-
sutra. No mundane author could equal his contribution.

My list of creatures is only extra energy given by God. | want
to contain everything in Krsna consciousness,

then publish it,

distribute it,

like a relevant handbill

as revolutionary and as necessary as Thomas Paine’s

“Common Sense” or Gandhi’s call to arms

and the vitality of Charlie Parker.

Now you had better quiet down and let this excess energy go
before lunch. I am happy because | have no pain right now. There-
fore, I'm singing a longer song like a canary let out of its cage.
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It's almost spring here

and everything will melt

including the bears

out of hibernation.

Lists are meant to help get past the logical mind. | have dis-
ciples and I should be sensible, but I also have file cabinets and
that leads to drawers, which makes me think of long johns, and
a johnny, and the finding of one’s own voice with which to
speak. While they are being serious and organized, | will play
and take nonlogical hops from one thing to another. It’s a pri-
vate method that Pm publishing, and it subverts the logical,
serious mind of The Organizer, the one who thinks he has all
the answers. It’s the real mind of the man about to die I'm look-
ing for, and not that staid, upstanding citizen who isn’t sure
what he thinks. Does he think only what others think of him?
That is the connection to Bhagavatam 1.5.5.

iuajl * (
Text 5

vyasa uvaca
asty eva me sarvam idam tvayoktam
tathapi natma paritusyate me
tan-rnulam avyaktam agadha-bodham
prcchamahe tvdtma-bhavdtma'bhutam
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Sri Vyasadeva said: All you have said about me is perfectly
correct. Despite all this, I am not pacified. | therefore ques-
tion you about the root cause of my dissatisfaction, for you
are a man of unlimited knowledge due to your being the off-
spring of one [Brahma] who is self-born [without mundane
father and mother].

Text 6

sa vai bhavan veda samasta-guhyam
upasito yat purusah puranah
paravareso manasaiva visvam
srjaty avaty atti gunair asangah

My lord! Everything that is mysterious is known to you be-
cause you worship the creator and destroyer of the material
world and the maintainer of the spiritual world, the original
Personality of Godhead, who is transcendental to the three
modes of material nature.

Comment

Now Vyasadeva responds. He agrees with Narada’s assess-
ment of himself, but still he is not satisfied. As a true disciple,
Vyasa trusts that his spiritual master will find the root (mulam)
of his dissatisfaction. He recognizes that Narada is powerful
because he himself is the disciple of a powerful father and spiri-
tual master, Lord Brahma.

Prabhupada comments that the whole material world runs on
the basic misidentification of body with self. This is a powerful
and sweeping criticism. Krsna consciousness does not criticize
people from a sectarian stance. Prabhupada is not discussing
religion, but basic truths. Truth is nonscctarian. Anyone must
ask themselves, “Who am 1? Am 1the body, the mind, or the
soul?” Most people, despite what they respond, act as though the
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body is the sum total of their identity. That is, we live in a world
of material designation. Some may consider that the mind is the
more important point in describing their designation. Few peo-
pie will refer to scripture—their scripture or anyones—to
understand that the soul exists beyond the body. Rather, they
speculate. When they do decide there is life beyond the body,
their concepts are vague, often rooted in bodily designation
(sectarian), and tending toward the impersonal. How can they
help themselves? They have no scientific knowledge of the soul.
Krsna consciousness can fill in the gaps in education.

If we lack knowledge of the self, we will automatically be dis-
satisfied. We will be able to heal our body to a point, and even
our minds to a point, but we will not feel grounded in truth. We
will be blown about by our speculations and sense desires; the
soul cannot be pacified by dogma. Partial solutions give only
partial satisfaction. W hat is the root cause of unhappiness?

Vyasa asserts that Narada is qualified to offer a solution be-
cause he worships the infallible, all-knowing Supreme Person-
ality of Godhead. “A person who is cent-percent engaged in the
service of the Lord is the emblem of all knowledge.” The devo-
tee is so intimate with the Supreme through devotional service
that he imbibes Krsna’s qualities and becomes enriched with
transcendental knowledge. Lord Krsna assures us of the enlight-
enment we will receive when we hear from Him: “I shall now
declare unto you in full this knowledge, both phenomenal and
numinous. This being known, nothing further shall remain for
you to know.” (Bg. 7.2)

The individual spirit souls have the same quality as Krsna.
Therefore, when they become perfect they can develop up to
seventy-eight percent of Krsna’s qualities in part. In his purport,
Srila Prabhupada refers to the eight mystic perfections developed
by perfect yogis. Then he writes that one who isone hundred per-
cent surrendered to Krsna possesses these powers automatically
and they “constitute very little of his godly opulence.” Of course,
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this standard is rarely found, even among those who practice devo-
tional service in the higher stages, but Srila Vyasadeva is confident
that Narada Muni, by his intimate contact with Lord Brahma and
Lord Krsna, can deliver perfect knowledge and realization.

Vyasadeva stresses Narada’s lineage, just as Narada stressed
Vyasadeva’s lineage. Narada was born of a great father. There-
fore, he too must be great. Most of us have the misfortune of
being born from materialistic parents. Even if our parents were
well-intentioned in our upbringing, they could not relieve our
despondency because they themselves were engrossed in ma-
terial consciousness. When we took our second birth from the
spiritual father, we joined the acyuta'gotra, Krsna’s family.
The spiritual master is the father, the Vedas the mother, and
Krsna the well-wishing, all-fulfilling Lord. We do not have to
suffer the curse of the misbegotten. We simply have to revive
our eternal relationship with Krsna and Krsna’s spiritual family.
That family includes all living beings, although not all living
beings are aware of it.

A pure devotee is not interested in the fame and power that
accrue to one who develops the eight mystic perfections of
astanga-yoga. Nevertheless, Krsna bestows powers on the devo-
tee, and as Krsna desires, the devotee may manifest such poten-
cies. Srila Prabhupada said that he had no magical tricks or
special powers but that his main qualification was his solid faith
in his spiritual master’s words. This was Prabhupada’s humility,
yet it is also an assertion. If we have full faith in the spiritual
master, then all the Vedic truths are revealed and wonderful
things will happen through us. Srila Prabhupada’s faith was so
great, and his devotion so pure, that he was empowered in
spreading Krsna consciousness around the world. This was cer-
tainly a miraculous feat.

One time in 1966, when | was just trying to learn the theo-
retical rudiments of Krsna consciousness, | went to Prabhupada
to confirm something | had been thinking. | had finally figured
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out, | thought, the difference between demigods and devotees.
Prabhupada had spoken of them both and they had seemed simi-
lar. 1 announced, “I think 1 know now the difference between
devotees and demigods. The devotees are the same as the demi-
gods except that the demigods have greater powers.” Prabhupada
replied, “One day | will tell you about the powers of the
Vaisnavas.” By following Prabhupada, 1am gradually coming to
understand what he meant.

It's Rama-navami today. | remember the Rama-navami we
observed in 1968 when Srila Prabhupada was away from New
York City. We went to a peace rally in the park next to the pub-
lic library on 42nd Street. The whole park was filled with peo-
ple demonstrating to end the war. We shook our tambourines
and clackers, played karatalas and drums, and chanted Hare
Krsna, our devotees lined up in rows facing the crowd. People
watched and listened. Later we went down to the Lower East
Side and | seem to remember fasting, chanting, then eating
potatoes after an entire day out on harinama.

Someone told me that inauspicious comet caused my
headache the other day. | don’t know about that, but I saw the
comet (I think) when | went out to the outhouse around 3:30



Narada’s Instructions on Snmad-Bhagavatam 29

yesterday morning. It was a star with a long white smudge
behind it. Just now (it’s midnight) I couldn’t find it. There were
only good stars up there, and the half moon.

Everything fits together in this universe, but I can’t see much
of it. I'm just a tiny living entity. Well, it’s a toy universe any-
way. I'm seeing more in the Caitanya<aritdmrta than | could
ever see in this universe. It’'s sweet to enter the Lord’s return to
Jagannatha Puri.

Then | read some Tattvasandarbha, which states that Srimad-
Bhagavatam should be understood according to the Vaisnava real-
izations of Vyasadeva, Sukadeva Gosvami, and Suta Gosvami.
Yes, | agree. Now a small portion of Bhagavatam— Vyasadeva and
Narada.

Hare Krsna.

I'm eager to tell Madhu I am ready for more fasting, although
the Ayurvedic doctor says I should not fast—wrong constitution
for it. 1 mean, | want to fast today because it’s Lord Rama’s ap-
pearance day. Religious fasting never hurt anyone. Hare Krsna.
Sukadeva Gosvami became attracted by hearing about Lord
Hari in the Bhagavatam, so why not me?

We didn’t have good parents, but we have excellent spiritual
parents. Actually, we are the spiritual master’s natural children.
Prabhupada wrote me that he was my real father and that my
material father was ephemeral. We live to carry out his instruc-
tions and depend on him to guide us back to Godhead. It is the
spiritual master who has connected us to the Gaudiya-sampradaya.
It is through him that we have our relationship with the Six
Gosvamis and with Lord Caitanya. That connection is not casual,
it is based on the truth of the guru-disciple relationship.

Our original bad parentage shows when we speak off the
Bhagavatam topics. If we were to ask Narada to say whatever
comes to mind, he would repeat the things his father taught
him—his father, Lord Brahma. Narada knows Krsna and is
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versed in all departments of knowledge. He can raise anyone to
God consciousness. Narada was present during Krsna’s pastimes.
He tried to speed up the Lord’s advent by increasing Kamsa’s
sins. He went to the Lord shortly before He killed Karhsa and
described the lilds the Lord would enact. He said he was happy
to see them all taking place.

Our talks are not so palatable. We have to sift and select our
memories, finally coming up with the day we spent next to the
42nd Street library chanting. Although men and women stood
next to each other on the street, there was no material desire.
The waves of the chanting offset Manhattan’s (and the mind’)
material modes for a while. Yes, we have such memories, but we
have to sift to sort them out from the jumble.

Since we are fasting today, maybe Madhu and I can have kir-
tana when we would normally be eating. Other people can
come. Today the typists and cooks, people who have supported
us during our month’s stay here, are coming to visit. I want to
thank them for their help. It would be nice to thank them
through kirtana too—something that will benefit us all. May our
hearts become softened from the winter of our discontent by the
holy name’s mercy.

The Vaisnavas are powerful and we hope to receive their
mercy. The persons in the Bhagavatam are not fictional charac-
ters. They lived long ago, and still live as eternal spirit souls.
Vyasa, Narada, Sukadeva, and the Vrajavasis— they will help
me. It doesn’t matter that | was born in a different culture.

The Curse of the Misbegotten is the title of a book written
about Eugene O’Neill. Yes, we are cursed because our dreams
and mental images are not filled with Krsna. | dreamt my col-
lege professor bought me a new gray suit and took my old brown
one. | wanted my brown suit back, but I didn’t want any con-
nection with that professor. Those days are over. Still, the mind
plays over it in bizarre forms. Maya must still have some hold.
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In one letter, a devotee in India told me he went before
Durga in a temple and prayed repeatedly, “Please let me go.” He
didn’t feel any dramatic results, though. He realized that he still
had to prove to the goddess that he really didn't want any fur-
ther connection with her. Only Krsna can grant us freedom
from the fear, from matter, from birth and death. Only Krsna.

We don’t always know how to express ourselves about this,
we who were born into aJudeo-Christian culture. We are trying
to graft our understanding of the truth onto the Vedic culture
because we have been told it is superior, but we tend to be not
so Vedic in our conceptions. Is God punishing us by forcing us
to remain in this world? Or is it love? Neither can we turn to
Christianity for the answer because Jesus gave only hints and
parables and not the fullest revelation of Krsna. Someone wrote
about this in a letter that | read this morning.

In another letter, a young, newly married girl wrote begging
to be initiated. She just heard that my Godbrother Gaura-
Govinda Swami passed away. She is worried the same thing will
happen to me. She thinks all the people she loves will die, and
then she also will die. Well, that’s true. But before we are all
gone, she says, let her become linked to the parampara through
initiation. Her candor was appealing and even a little amusing.
She doesn’t want me to die off before | initiate her.
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Everything brings us to the center. Say “long underwear” and
return to the center. Think of a magnet, a line: “No time for
poetry, just what is.” Back to the center. From sweater to hari-
nama. From comet to comma to coma to hop, skip, and jump to
Bob Dole in a hardhat photo— jump over and beyond. Get to the
center. People know they’re in this world and that they’re stuck.
Sick or healthy, the body is contaminated by mortality. We're
creatures. O hari'nama— the center.

One brother told me he reads Srila Bhaktivinoda Thakura’s
Bhajana-rahasya before he chants japa. It gets him into a devo-
tional mood. | write before | chant, that is, after I throw logs on
the coal-red fire.

Ah, Stevie, we know

you wanted to be a poet

and now you have a chance to connect to

the center

to Krsna. Better do it quick.

O Vyasadeva, what is the root of my despondency? Please
find the defect in me. I trust you.

There’s music in this room when the pot on the stove boils
over and the lid rattles under the water’s pressure. It sounds like
a drummer’s foot cymbal.

O Vyasadeva, O Prabhupada, | bow at your feet. Please bless
me with a Vaisnavas blessing: krsne matir astu, “Let your atten-
tion be on Krsna.”

Met with Jaya Gaura and his family yesterday. His four-year-
old son was not shy, and he told me small things from his life. It
reminded me of how | share with my readers. We're all a little
innocent. Then he sighed and the conversation continued
without him. When he sighed again, his father said, “You want
attention again?”

God, we want attention, is that it? The boy told me his Fris-
bee fell into a hole and that he plants string beans and likes
bread with sugar. His father added, “He does whatever we do,
and he especially follows his mother.”
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Jaya Gaura also has a twelve-year-old son, but he was more
reserved, although not ill at ease. He told me he liked reading
Visnu-rata Vijaya and Am | a Demon or a Vaisnava?

It was a pleasant meeting. After I'd thanked Jaya Gaura's wife
for the pies and we all expressed other things, we parted. And
now | have to part with you. I've demanded your attention long
enough. After they left, | remembered their four-year-old and
thought I resembled him in certain ways, although I'm fifty-six.

No, I can’t face it. | can’t face my deepest defects.

And | can’t stop talking.

Krsna will stop me when He likes. Until then 1 salute you.
May we all become Krsna conscious.

Text 7

warn paryatann arka iva tri'lokim
antas'Caro vayur ivatmasaksi

paravare brahmani dharmato vrataih
snatasya me nyunam alarh vicaksva

Like the sun, Your Goodness can travel everywhere in the
three worlds, and like the air you can penetrate the internal
region of everyone. As such, you are as good as the all-
pervasive Supersoul. Please, therefore, find out the deficiency
in me, despite my being absorbed in transcendence under dis-
ciplinary regulations and vows.

Comment

Vyasa states that Narada possesses extraordinary abilities “as
good as the all-pervasive Supersoul.” He credits Narada not only
as knowing the scriptures, and not just as a strict, kindhearted
brahmacari, but as someone who can travel throughout the three
worlds. We know this is true from reading of Narada’s appear-
ance in different stories in the Bhagavatam. He travels as the
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transcendental spaceman without the aid of spacecraft. He
travels to relieve the miseries of fallen souls from the demigods
to the demons.

The more amazing point is that he not only travels in outer
space, but can “penetrate the internal region of everyone.” There-
fore, it should be easy for such a siddha to discover Vyasadcva’s
deficiency.

Srila Prabhupada’s one-sentence purport lists the activities of
a transcendentalist: Deity worship, charity, scriptural study, etc.,
and concludes that these “are always helpful.” The implication,
however, is that although these activities are helpful, and Vyasa-
deva followed them strictly, they are not always able to remove
despondency from the heart.

Vyasa submitted himself to Narada long ago. We should simi-
larly submit ourselves to our spiritual masters. We should also be
pious, read scriptures, and become qualified to receive the help.
Don’t remain sinners, then approach the guru for help. Neither
should we become upright brahmanas and decide we are already
advanced enough to require nothing further from the spiritual
master. We should strengthen ourselves, and admit we need
help to make further advancement. The guru, like the sun, can
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travel everywhere and sec inside our hearts. We have to trust
that this is true.

Yeah, that’s what we've got to do. And I'm here to remind you.
Just don’t ask too many difficult questions, such as exactly how you
should be pious, the definition of forty varieties of nonviolence,
where charity should be given and absolutely where it should not
be given, or where you can find a guru as good as Narada, or even
a fraction as good. | can only point you to Prabhupada’s books and
nothing more. As for me, I'm busy sitting here worrying that I will
get a headache if | push much beyond that.

But I won’t dodge the truth of it. I'm telling you straight what
we gotta do. | can’t travel everywhere, but I can travel downhill
in my boots until the incline becomes too sharp. | can also
travel in a car back to Vancouver and catch a plane the next day
to Newark, but even there I'm limited. Travel usually triggers
headaches. So | can’'t move like Narada, and even if | could
deliver my carcass to your door in Sweden, there’s not much
I can do for you. | can’t penetrate your internal heart region. |
don’t have that ability, and not even much desire. Why should
I want to see inside another person? I can’t even see into myself.
| just want to get through my days and gather some fruits and
flowers of Krsna conscious literary value.

What do you want?

Na dhanarh najanarh na sundarim? Remember that rock song
of the early '50s? I think it was sung by the Robins. It was a per-
verted reflection of the Siksastakam verse, na dhanarh na janam:
I don’t want no fancy carl 1don’t want no candy bar . . . Then the
punch line: “Well, whaddya want?”

“I just want a little girl to love.”

Those lyrics went right to the heart of the feckless, pimple-
faced teenagers at Tottenville High School. Me and John Young
loved that song too, not even aware of how much it exposed
our needs. g

It's many years later and this old sannyasi wants no girl (little
or otherwise) to love. Believe you me.
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But neither does he sing Siksdstalcam as Prabhupada sang it.
Prabhupada says he wants causeless devotional service life after
life. He doesn’t even want liberation, and he means it.

Is that what | want?

Of course. I won't be self-deprecating here and say | have
other desires. I'll be honest on this one: | want causeless devo-
tional service life after life. 1 don’t need to acquire the power to
travel everywhere or enter into everyone’s internal region first.
I'll keep my requests simple. And | know that waving a wand
over people won't improve their situations unless they them-
selves want to improve, by Krsna’s grace. So who is doing the
improving anyway? | will just concentrate on myself.

Of course, Narada had amazing powers. He was brave and
inviolable. We never hear of anyone attacking him or arresting
him or abusing him in some way. Rather, he was so powerful
that even the hunter Mrgari came under his influence. That is
the nature of a saint.

You honestly stepped down and modestly said you don’t even
aspire to be as powerful as Narada. Okay. Now what? You want to
be a disc jockey? A soul sporting a Scandinavian snowflake-
patterned sweater, sitting at a desk and looking at a peaceful
vista?
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0 sweet classical melody

the song of Krsna conscious yearning
played softly even by the roughest
jazz men of this world.

W hat does it mean?

It means daybreak

and sweet, people,

tender people

alive in this world—disillusioned
lost,

but searching.

ldon’t know. | can’t

conjure up a fiction like some ask me to do, the

story of a devotee lost

in the past or in a realistic setting

the visiting sannydsi

who enters the Bhagavatam and politics.

0 Prabhupada, please discover my deficiency. I'm your disci-
ple and 1 ain’t Narada, ain’t Vyasa. | can’t travel and | can’t

even shake off the soft beat of

all material life. But | want spiritual life,

pure devotion,

love of God and

of you.

ldon’t want to live in night clubs, or have us all sit around a
table with a circle of friends and say, “See how this relates to
Krsna consciousness?” They don’t see, and they furrow their
brows and laugh in embarrassment. “Gurudeva, did you intend
to bring us to this nondevotee place?”

Oh no,

I didn’t, and only Prabhupada can penetrate

that internal region of my heart

as my fire dies out

and | have to add more wood.

O Krsna

it’s You.
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That guy in Italy plays his guitar and knows just what | mean
because he’s doing the same thing.

Last days in these hills, and March already gone, April on the
way. The bears probably won’t awaken until | leave. I'm on my
way to Gita-nagari. There too | will try to work at self-realization.
May Krsna bless us all with tunes that hurt but don’t. Our lives
are really quite predictable. The trash bin has to be emptied.
There’s no other way. And yes, religious fasting is good.

Text 8

sri-narada uvaca
bhavatanudita-prayam
yaso bhagavato 'malam
yenaivasau na tusycta
manye tad darsanarix khilam

Sri Narada said: You have not actually broadcast the sublime
and spotless glories of the Personality of Godhead. That phi-
losophy which does not satisfy the transcendental senses of
the Lord is considered worthless.

Comment

Sri Narada speaks most directly in this verse. He doesn’t pull
his punches in his literary and spiritual criticism of Vyasadeva’s
works to date. Vyasadeva has almost not praised the glories of
the Supreme Lord, which are sublime and spotless. If a philoso-
phy or work docs not satisfy the Lord, then it has no value.

In his purport, Srila Prabhupada explains that the living being
is eternally the servant of the Supreme Being. Lord Krsna ex-
pands Himself into parts and parcels as an act of His own com-
plete perfection. His nature is blissful (anarula mayo ’bhyasdt), and
He expresses His nature in full when He accepts loving service
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from the living beings. Unless they are in a loving connection
(yoga) with the Supreme Lord, neither the living beings nor the
Supreme Lord are satisfied.

In Vyasadeva’s books, however, including the Vedanta-sutra,
direct glorification of the Supreme Lord was either omitted or
sidelighted. The subject matter of Vedanta is certainly above
mundane considerations, and therefore the sutras begin athato
brahma'jijnasa, “Now let us inquire into Brahman,” but if discus-
sion of the Absolute remains impersonal, it cannot ultimately
attract the soul. Realization of Brahman as impersonal, or even
as Paramatma, does not bring the full bliss that comes from the
full personal realization of the Lord’s qualities and pastimes.

If the author of the Vedic compilations is himself not satis-
fied, then how can he expect his readers to find the way out of
their own despondency? “Herein arises the necessity of explain-
ing Vedanta-sutra in the form of Srimad'Bhagavatam by the self-
same author.” Since a devotee wishes always to write under the
spiritual energy, Vyasadeva will only be satisfied when he
pleases the Lord’s transcendental senses.

It would be foolish for an ordinary, practicing bhakta to hear
this and think himself superior to Vyasadeva, as if his service is
pleasing whereas Vyasadeva’s was proven not to be. We should
never become so complacent as to think our service is fully
pleasing to Krsna. Success is judged by whether we are fully sat-
isfied at heart. If we are not, if we have any material hankerings
or despondency, it should serve as a hint that our service— our
love— is lacking.

Vyasadeva failed to directly glorify Krsna in his books. That
was not only a failure in terms of his pleasing Krsna'’s senses, but
he failed to direct others to Krsna'’s lotus feet. Sometimes devo-
tees don’t praise Krsna because they arc afraid of the judgment
of nondevotees, but repeated failure to speak on Krsna’s behalf,
and on behalf of the Krsna consciousness movement, will cause
a sense of dissatisfaction. Krsna declares in Bhagavad-gita that
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He is most pleased by the person who spreads His glories. The
opposite is also true. If one is silent about Krsna, then Krsna will
be silent in his case too.

We speak out of love of God— whatever love we already pos-
sess. Narada Muni emphasizes that the service must be rendered
with love, with the desire to please the beloved. Whatever self-
satisfaction or ecstasy we feel in our service should be coming from
a conscious connection with Krsna. The great devotees sometimes
even feel that their ecstasy impedes their service, as Daruka felt
when the tears in his eyes hindered his ability to fan Krsna.

Neither should we too easily assume that Krsna is pleased by
what we are doing. He is a person and we are not in control of
how He experiences pleasure. Once someone asked Prabhupada
how we could know when Krsna was pleased. He said, “When He
smiles.” It is a rare soul who can see Krsna’s smiling face. Never-
theless, that is our goal: to please Krsna and to see His smile. We
know we are on the right track when the spiritual master is
pleased. Prabhupada said that he was working hard to spread
Krsna consciousness in order to see his spiritual master smile.

Sometimes foolish people challenge Krsna and say that be-
cause He is supposed to be atmarama, He should not require the
satisfaction of our loving service in order to feel complete.
Rather, the bhakti exchange represents the Lord’s beauty and
personhood. It is His personhood that allows Him to feel incom-
plete when He isunable to enjoy ajiva’s love. It is part of Krsna’s
perfection that He does not remain alone, but expands Himself
into innumerable servitors. It is our misfortune when we choose
to disconnect from our constitutional nature. Krsna is incon-
ceivably transcendental, always enjoying in the spiritual world
with His liberated associates, yet He simultaneously hankers for
us to return to His loving service.

I am thrilled to think that Krsna needs our loving service in
order to be fully satisfied. Why should we deny Him the pleas-
ure of our service? It is because they realize the Lord’s inner
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nature that the gopis are considered His topmost servitors. Lord
Caitanya proclaimed that there would never be any worship
greater than the gopis’ service because they rendered service
simply to satisfy His senses. In so doing, they held back nothing,
but gave Krsna everything they had without consideration.

In order to become most pleasing to Krsna, a devotee must
please Krsna's devotees. Although it is impossible to satisfy every
devotee in all details, we should try hard not to neglect them. Our
association with devotees is our training to be able to associate
with the Lord in His eternal pastimes. We are crude, offensive,
and unfit in so many ways. Therefore, to understand and learn to
serve Krsna’s heart, we have to start by serving His servants.

How could wise Vyasa have written so many books failing to
glorify Krsna, and what is the value of those books? Sometimes
we hear that they have value, and at others times they are called
worthless. | can’t answer that question. As to why Vyasa failed to
glorify Krsna, | can say what | heard from Prabhupada. He said
that Vyasadeva was preparing books for all classes of people.
Some of them needed guidance for gradual upliftment, because
they could not immediately accept Krsna’s glories. They were too
attached to material enjoyment. Thus some of the Vedas present
karmic paths by which such people can gradually come to under-
stand that there isa Supreme Being, one who is controlling them
and everything else. Thats a big step for materialists, but they
have to go farther. The value of the Vedas is that they connect us
to Bhagavan. The Vedas only become useless when we ourselves
are unable to progress through the steps and we become
stranded. Then we are left only with philosophy and no bhakti.

| particularly related to the point that the author has to be
satisfied if he expects his audience to be satisfied. It all revolves
around his desire to write to please Krsna and to bring people to
some level of Krsna consciousness. | tend to think that if an
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author is dissatisfied along the way, he might tell his readers of
his failings as part of his attempt to overcome them. The read-
ers often sympathize. They accept that the author is imperfect,
and they don’t claim perfection for themselves either, but at
least they expect that the author will not deny them the truth.
The author at least shouldn’t cheat anyone either by claiming
to understand the truth if he doesn’t, or telling us he has
attained it if he hasn’t. It is also cheating if an author presents a
book that doesn’t discuss perfection at all. W hile it’s all right to
aspire for perfection along with the readers, it’s necessary for the
author to distribute whatever nectar he has. Formerly, only lib-
erated souls wrote books for this reason. If we say now that non-
liberated souls may write, it’s on the condition that they also
light the yajnic fires and glorify Krsna with authorized mantras.

Today the devotees will gather for a farewell meeting and |
will thank them for cooking and typing for me and giving me
firewood and water. 1have been using all this not as an enjoyer,
but in my attempts to serve the Supreme. The things in them-
selves have not made me happy, but they have provided the fuel
that has run me like a machine. 1run by writing. That’s what an
author-servant does. And yes, I find it satisfying.

Does the Bhagavatam reflect something about the general
condition of authors? In a sense, although no other authors can
compare themselves to Vyasadeva. We didn’t write the Vedas
nor have Narada’s darsana. Vyasadeva is a unique example. Yet
he is also meant to teach all authors an example. No author will
be satisfied unless he or she describes the Lord’s spotless glories.
That’s the sampradaya lesson. Find your mature work and make
it pure devotion.

Yesterday | read Merton’s description of his life in the mon-
astery during his first five years. He worked hard to dedicate
himself to God’s will and to give up his own desires. Yet he
wanted to realize his vocation. He wanted to pray, and he
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appealed to the saints in his scriptures. | found that inspiring. |
read it in the spirit of interfaith dialogue, as a writer might turn
to a fellow writer to learn how he connects his writing to the
religious life. | found something human there.

Was Merton in blissful God consciousness? It reminds me of
the statement in The Nectar of Instruction that the guru should
be an uttama'odhikari or his followers won’t be able to rise higher
than his level. If he is not an uttama'adhikari, he has to be giv-
ing the teachings of the uttama'odhikaris and be constantly
giving us Krsna.

We are all placed on trial by this verse—all writers, readers,
speakers—and we will have to explain how we are pleasing
Krsna’'s senses. Do we measure up?

We either focus on Krsna or what we say has no value. Later
Narada will develop his argument. He will make this high stan-
dard attainable for all of us; no one will be exempt. Narada will
explain that we first need to accept sastric authority which insists
on Krsna’s supremacy, then use whatever we have or are attracted
to doing in His service. Even those of us who live down here in
the pits will find engagement and hope. We too can serve the
Absolute Truth. We too can go beyond what Vyasadeva wrote in
his preliminary books by aiming at pure bhakti. Vyasadeva himself
will guide us through the Srimad-Bhagavatam. Can Krsna be more
merciful? He who gave salvation to the Putana demon, although
she came to poison Him, is our Lord.

I'm writing this, a little fearful of Narada’s stick. He keeps me
on the road. | want to give the Lord pleasure. | think He is
pleased when | make an alLout effort to flow with everything
and direct it to His lotus feet. Nondual. Krsna is apart from all,
yet everything is connected to Him.

The little men | draw always wear tilaka. They often smile,
and if not, their mouths are straight lines, making them look
grave, foolish, or a little sad. But they always wear tilaka because
they are engaged in devotional service despite everything.
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No, I will not abandon the path. It is
too fearful to wander lost in

the city of dreams, searching for

the Staten lIsland ferry

terminal. That only leads to Great Kills
and not to my real home.

Narada’s words have sobered us. When Lord Caitanya re-
jected Chota Haridasa and Chota later committed suicide, the
devotees became so afraid they didn’t think of women even in
their dreams.

Dear Lord, my sweater is fraying— this instead of something
wilder.

Two days left at Saranagati. I'm ready to move on.

O Lord

may my words

please You.

Text 9

yatha dharmadayas cartha
muni'Varyanukirtitah
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na tatha vasudevasya
mahima hy anuvarnitah

Although, great sage, you have very broadly described the
four principles beginning with religious performances, you
have not described the glories of the Supreme Personality,
Vasudeva.

Comment

Now Narada pinpoints the defect in Vyasa’s writings: he has
spent more time describing the four principles that begin with reli-
gion (dharma), and has not focused enough attention on bhakti.

The four principles which manifest when human civilization
elevates itself beyond animal life are dharma, artha, kama, and
moksa. Dharma means religious activities intended to garner ma-
terial benefits both in this world and after death. Nowadays, few
people are even pious enough to go to God in order to fulfill
their material benefits. Therefore, they skip dharma and go to
the second principle, artha, or economic development. Our
instant gratification culture, after all, teaches us that material
happiness requires hard work, not piety. In either case, however,
both the dharmi and karmi are interested in making money in
order to attain the third principle, kama, or sense gratification.
Both think that to enjoy properly, they must have possessions.
Therefore, they work hard to supply the objects for their senses
to enjoy.

Dharmis and karmis fail to notice that their activities are no dif-
ferent than those the animals perform; the only difference is that
the animals do not need to make money to enjoy the same stan-
dard of material happiness. This is why the Vedas describe such
mean-minded men as asses. It is rare to find a person who has
advanced to interest in the fourth principle, moksa, or liberation.

In order to become interested in liberation, a person has to
have become disgusted with material advancement. Prabhupada
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said he witnessed a large-scale dissatisfaction among the Ameri-
can youth in the 1960s. W hat sociologists called the counter-
culture of the '60s was really a simple rejection of materialism in
the form of consumerism. The counter-culture was misguided,
but it was a form of renunciation.

It is natural for someone who experiences distress to become
renounced. If such a person is fortunate enough to contact tran-
scendental knowledge, he or she may then seek liberation from
material suffering. Teachers such as Lord Buddha have taught
that all suffering comes from material attachment, so material
desires must be subdued if we arc to become free.

Above the four principles is bhakti, or love of God. Ultimately,
even liberation cannot satisfy the heart. Only acting according to
our constitutional nature as Krsna’s servants can give us solace.
Even if someone succeeds in merging into the brahmajyoti, he or
she cannot stay there forever. Aruhya krcchrena param padarh tatah/
patanty adho 'nddrta-yusmad-anghrayah. “O lotus-eyed Lord, al-
though nondevotees who accept severe austerities and penances
to achieve the highest position may think themselves liberated,
their intelligence is impure. They fall down from their position of
imagined superiority because they have no regard for Your lotus
feet.” (Bhag. 10.2.32)

Narada’s point was that although Vyasadeva did not entirely
fail to mention the glories of serving the Supreme, he gave promi-
nence to the four principles. Therefore, “he had more or less im-
properly used his valuable time, and thus he was despondent.”

Bhakti comes after one achieves liberation. Liberation begins
when we understand that we are not the material body but spirit
soul. This is known as the brahma”bhuta stage. The Bhagavad-gita
describes brahma”bhuta and its relation to devotional service,
brahma-bhuta prasannatma as follows:

“One who is thus transcendentally situated at once realizes the
Supreme Brahman and becomes fully joyful. He never laments or
desires to have anything. He is equally disposed toward every
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living entity. In that state he attains pure devotional service unto
Me.” (Bg. 18.54)

According to this verse, we must reach the brahma'bhuta
stage before we can practice pure bhakti. Brahma'bhuta means
being one with the Absolute, and it produces transcendental
happiness. In his purport, Srila Prabhupada writes, “In the ma-
terial concept of life, when one works for sense gratification,
there is misery, but in the absolute world, when one is engaged
in pure devotional service, there is no misery ... Because a pure
devotee has no thought other than Krsna, he is naturally always
joyful. He does not lament for any material loss or aspire for
gain, because he is full in the service of the Lord.” Therefore,
real brahma'bhuta does not mean remaining in an impersonal
conception, but becoming one in interest with Krsna through
transcendental loving service.

Narada recommended that Vyasadeva enter and remain in the
brahma'bhuta stage by “eagerly and repeatedly describe[ing] the
path of devotional service. This would cure him from gross
despondency.”

Upon reading this verse, devotees sometimes wonder how
Vyasadeva took the instruction. He was given the key to solve
his dilemma; what did he do with it? One devotee wrote,
“Vyasadeva seems intense— an anxious author wanting the key.
W hen he was given the key, did it leave him any room to con-
tinue his personal search? Did his search then become how to
please Krsna in his own way by glorifying Him? Did a new
world, unlimitedly more full of opportunity to exchange with
guru and Krsna, open to him?”

We will have to wait to discover the answer. Narada has not
yet finished speaking. First, Vyasadeva will take advantage of
Narada’s personal presence to ask him about his own life,
and Narada will tell his story. We will only pick up the thread
of Vyasadeva’s trance in the seventh chapter.

However, this much we know: Vyasadeva is not an ordinary
author. Certainly his enlightenment will open new vistas for
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him, but it won’'t mean that he takes off into some kind of in-
dependent inspiration to write books as a mundane novelist
might. For the mundane author, inspiration includes delusions
of grandeur and explorative speculation. Vyasadeva was more
interested in glorifying Krsna and in serving humankind than in
inventing new modes of expression. | can’t know his mind, but
I am certain he felt the freedom a writer will feel to express his
understanding in his own words. Even when a writer receives
dictation from the Lord, there is still scope for writing it into his
or her best poetic expression. Vyasadeva proved this, as did his
successors, the Six Gosvamis of Vrndavana.

Prabhupada continues, “After attainment of brahma-bhuta,
one is satisfied. But satisfaction is the beginning of transcen-
dental bliss. One should progress . ..”

Sometimes we think satisfaction is the goal, but a devotee is
never satiated by hearing Krsna’s glories. Neither is he satisfied
with his own performance of devotional service. He wants
always to improve, to hear more, to please Krsna more. The sat-
isfaction of brahma-bhuta refers to the peace that comes when
one becomes free of the bodily conception. It is certainly a relief
to overcome one of the most major obstacles to happiness.

Still, understanding our eternal nature is only a beginning.
To actually maintain our “eternal” status, we have to under-
stand our individual selves and the nature of the Supreme Lord.
This is called practicing sanatana-dharma, and we cannot prac-
tice such realization until we possess it. Therefore it is said that
devotional service comes after liberation. Liberation cannot
stand by itself as an impersonal concept (vimukta-maninah).

The impersonalist thinks he is liberated, but there is no lib-
eration until we are aware of ourselves not only as spirit souls,
but as Krsna’s eternal servants. If we are aware of our service to
Krsna, then we are liberated even while living in the material
body (j'wan'Vnuktah sa ucyate).

Brahma-bhuta is also described as the stage of bliss. This too
has to be realized within the context of pleasing Krsna’s senses
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and becoming happy in His service. Even a devotee in the early
stages of sadhanci'bhakti feels a bliss which resembles the first
symptom of brahma'bhuta. Actually, such a devotee will travel
beyond brahma'bhuta if he persists in practicing sadhana-bhakti.
The gayatri'mantra honors the spiritual master: 1 meditate on the
spiritual master, who is always in blissful Krsna consciousness. |
want to be enthusiastic serving him, just as he enthuses me.

W ith such goals, we can never think we have attained per-
fect Krsna consciousness. Those who wish to overcome their
present position in devotional service and attain a higher status,
will find their purposes will best be served by honoring the
advanced Vaisnavas. It takes lifetimes to become a purified
Vaisnava, and it also requires the Lord’s full mercy. Srila Pra-
bhupada condemned those who thought Vaisnavas were those
who stayed home to ring bells, show the Deity, hope to receive
some donation, then fall asleep in the afternoon sun while
chanting their rounds.

All our despondency is therefore due to a lack of love ofGod,
and in the earlier stages, of proper hearing and chanting. We
need to save ourselves, and Narada has given the cure.

I'll w'ant to discuss this topic at the upcoming meetings at
Gita-nagari. | wrote about it years ago in a BTG article. Nowa-
days with so many devotees seeing counselors, we tend to more
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easily seek our the roots of our depression in childhood traumas.
But Prabhupada was not wrong; the Bhagavatam is not wrong.
The deeper root, even beyond this lifetime, is our lack of hear-
ing and chanting of Krsna’s glories. We were spirit souls before
we were children, and we have carried this urgent need to sat-
isfy the soul from one lifetime to the next. We are starving spir-
itually when we don’t avail ourselves of the proper nourishment.
That is the cause of our dissatisfaction. Even Mother Theresa
once told a devotee that it was better to preach in the West
because spiritual poverty was more acute than material poverty.
Never give up the primary therapy: sravanarh klrtanam visnoh
smaranam. Put yourself in the sunlight of Krsna’s mercy; don’t
hide in the dark like an owl.

Sometimes devotees wonder how to make Krsna consciousness
more directly part of their day-to-day conversation. It doesn’t
require much when you speak to other devotees. You don’t even
really need a transition sentence. Krsna’s pastimes and qualities
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are always relevant. Akrura was heading to Vrndavana, thinking
of Krsna. Srila Prabhupada quotes Narottama dasa Thakura as
saying that you cannot approach Vrndavana unless you are free
from visaya. Part of our journey is to rid ourselves of materialism.
Be confident, as Akrura was, that you will meet Him at the end
of your road.

But you won't unless you start the journey. Life is a symbol
for a journey, right? Aim for Vrndavana. It is a journey that is
filled with anticipation: What will it be like to receive Krsna's
mercy? Akrura was humble yet confident that the Lord would
embrace him and he would fall at Krsna'’s feet.

W alking yesterday on top of the frozen mud ridges, chanting
three rounds after breakfast. It occurred to me that there is a
deep problem in my japa and | seem incapable of overcoming it.
This is personal and 1needn’t trouble my readers with it, but I'm
committed to writing it out. It’s a serious topic and common
among practicing devotees, although each of us has the problem
in a unique way. Still, we can gather hints from one another. For
example, in the ISKCON health magazine one girl told how she
cured herself of cancer by practicing the rules of cleanliness a
doctor had taught her. Someone else might try her method and
achieve the same results.

Thinking about my own japa and suggestions others have
made, | know that doing another sixty-four-round vrata is not
what | need right now. The small daily kirtana Madhu and |
have been holding has helped some, but even as we sing, my
mind drifts to the conversation | know will follow. When 1
glanced over at Prabhupada and the typewriter— objects in my
room— while thinking these thoughts, | felt the mantra stop-
ping time. |1 don’t know how to explain it. Hearing has to be
done in the present.

We leave here tomorrow.

Merton talks of prayer and infused meditation meaning spe-
cific Catholic images as well as things he has learned from the
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Buddhists. It all sounds rather impersonal to me. He’s serious
about it, though, and rules out cheap meditation, sensational
attempts, meditation that leads to sense enjoyment, etc. Still, as
simple and deep as what he seeks is, it sounds like he is trying to
merge into the One. | can’t say for sure what his realization is, so
probably better 1 don’t try to judge it.

Our method is different; we take it straight from scripture,
from Narada. It’s the simple act of hearing with rapt attention.
Pray to Krsna to give us faith. He’s Supreme, He is present in
His transcendental form, in the sound of His names, in His
beautiful pastimes. That’s all we need.

A list of what | like in this verse:

(1) that Narada speaks so directly

(2) that he will help Vyasadeva

(3) that it is part of an entire train of thought
(4) that the answer is clear

A list of how | failed with this verse:

(1)1 failed to love, to enter, to believe

(2)1 failed to think about it during the day

(3) I didn’'t make plans yet how to stay more with Krsna’s
pastimes

(4) Idon’t draw pictures of Krsna inspired by this verse

There’s still time,

still time

for Krsna to be merciful

to me.

Next life.

O Krsna, O holy name, please rescue me. It is coldest winter
and we are waiting for the thaw. You are the most intelligent
person. Please arrange for me to reach Your feet. Don’t reject me
because of my faults. Enliven me with faith and love.
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You know, | always wanted to be loved, and 1wanted to be
made an exception, although | didn’t get the best grades. No
grades, no money in the family—shame. Forget it, man.

You're a devotee now. The nondevotees think I'm a jerk
cultist, but 1 think they’re out to lunch—the President, his
daughter, the divorced Queen—all of them. They’re all sordid,
bored, boarded up

ignorant

of the soul.

They don’t know anything

and they won’t admit it.

Interject a prayer. Of all orders of the guru, his order to chant

sixteen rounds is foremost.

Text 10

na yad vacas citra'‘padam harer yaso
jagat-pavitram pragrnita karhicit

tad vayasarh tlrtham usanti manasa
na yatra hamsa niramanty usik'ksayah
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Those words which do not describe the glories of the Lord,
who alone can sanctify the atmosphere of the whole universe,
are considered by saintly persons to be like unto a place of pil-
grimage for crows. Since the all-perfect persons are inhabi-
tants of the transcendental abode, they do not derive any
pleasure there.

Comment

Verses 1.5.10-11 go together to describe the difference
between condemned and approved literature. Words that do not
describe the Lord’s glories are like a pilgrimage place for crows.
The swanlikc, saintly persons do not derive pleasure there.

Srila Prabhupada lumps all nonspiritual literature into the
category of refuse—a garbage dump that attracts crows. That
includes books written expertly according to the laws of gram-
mar, structure, poetics and metaphor, and any other definition
of powerful writing. The condemnation is made not only toward
cheap, commercial fiction, but toward the greats of world liter-
ature. For example, Shakespeare’s plays are character studies of
men and women caught up in the vicissitudes of fate, written in
powerful and decorative speech, but Shakespeare threw in only
a dash of God consciousness as seasoning. His books cannot be
labeled religious literature. W hat is their ultimate value? “These
literatures in the modes of passion and ignorance are distributed
under different labels, but they can hardly help the spiritual urge
of the human being, and thus the swanlike, spiritually advanced
men have nothing to do with them.”

Prabhupada’s purport provides a sweeping rejection of West-
ern culture, and it will be hard for those who prize world litera-
ture and art to accept it. We of the West have formed our
political and social identities through these artistic expressions.
We have sought to imitate them when making our own expres-
sions. Yet a devotee will have to renounce his attachment to
such expression and come into the realm of the pure expression
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of bhakti. As we begin to practice Krsna consciousness, our
attachments lessen and we begin to see clearly which things
nourish the soul and which things do not. We gradually become
interested only in those books that directly describe Krsna’s
name, form, qualities, and pastimes, and that discuss the nature
of His relationships with His eternal associates. | myself am not
completely cured of my attachment in this regard, but I know
Narada is speaking the truth.

For those of us who like to write, it would be helpful to gain
a better understanding of what art is in Krsna consciousness.
Some say that material artists create an independent reality,
which is illusion. Krsna conscious art appreciates the reality that
God has already created, which is truth. What, then, is the
scope of Krsna conscious artists? Are they free to express to the
fullest extent the human potentiality God has given them? Is
Krsna conscious art simply a utilitarian function— propaganda
for Krsna? Is Krsna conscious writing defined simply as the act
of repeating what has been said before?

To be honest, I am not really interested in theorizing on this
topic; | would rather spend my time exploring my own artistic
urgings. Its likely that the answer will be found in the heart of
each individual as we delve into our own personal expression in
service to Krsna. Krsna conscious artists want to find expres-
sions that are their own, and they want to make an outpouring
in words or music or painting that becomes a poetry of mind,
body, and spirit for Krsna’s pleasure.

“Crows and swans,” “dolls of the material energy”— 1 have
lived with these phrases for years, “place of the prostitute

hunters,"” “market literature under different categories” . . .

In the end, I don’t have much to say about this verse. Perhaps
it’s too close to home and | am still exploring the points for
myself. This is the next to last day of March, and a cover of
snow has settled on the ground, not deep, but covering the

muddy ridges. It will soon be gone. It’s the end of March.
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| suppose that’s the biggest defect of worldly literature, even
when expertly produced. It reflects only the temporary, a so-
called reality. We get caught up in it, but it cannot deliver us to
the higher world. The world’s writers think there is no other
reality. Therefore, they write passionately about this one. Inad-
vertently, they do reflect God’s glories by their honesty, sin-
cerity, and their depth of understanding the human heart, but
they seem to know nothing mo